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Abstract. Introduction. It is known that scientific research on the history of the emergence of Sufism in
Central Asia has been conducted for a long time, but the issue of discourse on this direction of Islam remains
relevant to this day. Therefore, the article examines new approaches and research results related to the
history of the emergence of Sufism in Central Asia. Goals and objectives. Analyzing the works of domestic
and foreign researchers related to the history of the emergence of the Islamic religion in Central Asia,
identify the problems of the spread and spiritual values of the Sufi movement. Discuss the problem of
discourse related to Islam in modern studies and identify how the Sufi order influenced the spiritual life of
the peoples of Central Asia. Asia. Materials and methods. Focusing on the actual value of religious works,
Historiographic analysis of the history of the Sufi order in Central Asia, the use of the differentiation method
form the methodological basis of the research work. These methods allow us to see the relationship between
divine, Islamic and Sufi sermons in the nomadic Kazakh Steppes. By analyzing medieval religious works,
we can understand the unique religious and philosophical knowledge of the Sufi order from written scientific
works. Results. Based on research on the problem of Islam, new approaches to the history of the emergence
of Sufism in Central Asia and the results of the research are considered. The works discussed were devoted
to the cultural and spiritual characteristics of the mystical movement of Islam, which was formed and
experienced a process of development over the course of tens of centuries. For example, the direction,
political, social and ideological functions of the Sufi sect «Yasaviy» widespread in the Kazakh Steppe and
the hidden protest against classical Islam were determined. Conclusion. It was believed that the ancient
beliefs of the ancient Turks and Mongols had a great influence on the religion of Islam, which was a belief in
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the so-called Sufism and divinity. It can be said that the teachings and path of Khoja Ahmed Yasawi, a
religious movement that is one of the Sufi confessions called «Yasaviyya», played a significant role in the
religious development of the peoples of Central Asia.

Keywords: Central Asia, Sufi sect, belief in divinity, Islamic discourse, civilizational values.

For citation: Kasymbekova M.A., Zhenis Zh.Zh., Zhumatay S. Some issues related to the history of the
emergence of the Sufi order in Central Asia // Otan tarihy. 2025. Vol. 28. Ne 1. Pp. 52-62. (In Engl.).
DOI: 10.51943/2788-9718_2025 28 1 52-62
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Anpaarna. Kipicne. Optanbik A3usl )KepiHJie COMBUIBIK aFBIMHBIH TMaia 007y TapuxblHA KATBICTHI FHUTBIMU
3epTTeyIiep OyphIHHAH Oepi-aK jKa3bUIbII KeJle KaTKaHbl OeNriji, ajaiia HCIaMHbIH OChl OarbIThIHA KATHICTHI
IICKYpC Mocesleci i KyHre aediH e3ekTi Oombim kememi. ConaplkraH Makamaga OpTaiblK A3HSIAFbI
COTBUIBIK TAPUKATHIHBIH Taiiia 00Ny TapuXblHA KATBHICTHI JKaHAIA KO3KapacTap MEH 3epTTey HOTHDKENepi
KapacThIpbUIaAbI. 3epmmeyodiy maxcamuvl mern minoemmepi. OpTaNbIK A3HsIaFrel UCIaM AiHiHIH Maiaa 60y
TapuXblHA KATHICTBI OTAHMBIK JKOHE WICTENIIK 3epTTEyIIIepAiH eHOeKTepiHe Taiujay >jkKacall OTBIPHII,
COTBUIBIK aFBIMHBIH Tapalybl MEH PyXaHW KYHJBUIBIKTApbIHA KATBHICTBI MocejeciH ailkpiHmay. Kasipri
3aMaHFbI 3epPTTEYyJIepACT]i HCIaMFa KaThICThI TUCKYPCHI MOCENECiHe TAIKbUIAI KOHE COMBLIBIK TAPUKATTHIH
Opranblk A3ns XalbIKTapBIHBIH PYXaHW eMipiHe Kajlail BIKMaN €TKEHIH aiiblll KepceTy. Mamepuanoap men
a0icmep. JliHW TIBIFapMaliapblH MOHIHE TOKTalla OTHIPHI, OpTaiblK A3HS KEPIiHJETi COMBUIBIK TapUKaT
TapuXblHA KATBHICTBI TapUXHAMAJBIK Taljiay, capajay SAiCiH KOJJIaHY 3ePTTEY JKYMBICHIHBIH 9J[iCHAMAIBIK
Heri3in Kypaiinpl. bynm omictep kemmreni ka3ak JlamachlHAArel TOHIPIIUIMIK, WCIaM YOHE COTBLIBIK
yarbI3apAbIH e3apa OailmaHbICEIH Kepyre MyMKIHIIK Oepeni. OpTarachIpibIK iHU MIBIFApMalap/Isl capaai
OTBIPHIT, YKa3bUIFAaH FBUIBIMH €HOEKTEPACH COMBUIBIK OPJCHHIH ©3iHe ToH TiHH-(PIIOCO(USIIBIK TAHBIMBIH
Tycine anambi3. Homuowcenep. OpTanblk A3usi ayMarblHIa CONBUIBIKTBIH Taiga 00Ny TapuxblHA KATHICTHI
JKaHama Ke3KapacTap MEH MEH 3epTTelly HOTHXKeNlepi HCIaM MoceJieci Typaibl 3epTTeylep HeTisiHIe
KapacTeIpbuiapl. OHIaFaH FackIpiiap OOWBI KAJIBIIITACHII, 1aMy YIEpiCiH OaChIHAH KOIipTeH MCIaMHBIH Oyl
MUCTHKAJIBIK aFbIMBIHBIH MOJICHU-PYXaHU EPEKINENTIKTEPiHe KAThICTHI IIbIFapMaliap TaaKblIaH bl MaceleH,
Ka3aK JanachlHJa KCHIHCH TaparaH COMBUIBIKTBIH HAcaBU TAPUKATHIHBIH OAFbIThI, CasICH-JJICYMETTIK JKOHE
UJICONOTHSUTBIK (DYHKIMSIAPHl MEH KJIACCHKAJIBIK HCIaMFa KapChl JKAChIPhIH HAPa3bUIBIFBI ANKBIHIAIIBI.
Kopvimuvinoe:. Vicnam niHiHE €Xenri TYpPKiIep MEH MOHFOIIAP/ABIH KOHE HAaHBIM-CEHIMIIEPi YJIKEH BIKITall
eTTi, OYJ1 — COIBUIBIK JKOHE TOHIPIIULMIK JIeN aTalaThlH HaHBIM OoJiFaHbl OasHmanael. Koka Axmer
ScayuaplH COMBUIBIK CceHIMIEepAiH Oipi OONBIT TaOBIIATHIH «scaywiiay Nen aTajaThlH e3iHIIK iTiMi MeH
YKOJIBL, TiHU aFbIMbl OpTanbIK A3Us XaJTKbIHBIH J[IHM KAJIBINTACYbIHA JTAWBIKTI PO aTKAP/IBL.
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AHHoTanms. Bgedenue. VI3BeCTHO, UTO Hay4YHBIE MCCIEIOBAHMS MO MCTOPWUH BO3HHUKHOBEHHS Cypu3Ma Ha
Tepputopuu LleHTpanpHON A3uM BemyTcs yKe IaBHO, OJHAKO BOMPOC AWCKYypca IO 3TOMY HaIlpaBIICHHIO
WCIaMa OCTaeTCsl aKTyalbHBIM UM 1O ceil JieHb. 1loaToMy B cTaThe paccMaTpHBAIOTCA HOBBIE MOAXOIBI U
pe3ynbTaThl NCCIIEOBaHNHN, CBA3aHHBIE C NCTOPUEH BOSHUKHOBEHUS cy(msma B LlenTpansHoit Asun. [lens u
3a0ayu uccredoeanus. AHAIU3NPYS TPYIBl OTEUECTBEHHBIX M 3apYyOEKHBIX HCCIeI0OBaTeNeH, CBA3aHHBIX C
HCTOpPHEH BO3HHKHOBCHHS HWCIAMCKOM penurum B LleHTpambHOW  A3HWH, BBISIBUTH IPOOJIEMBI
pacmpocTpaHeHHs W IyXOBHBIX I[eHHOCTeW cydwuiickoro tedeHus. OOcymanTs mpobieMy IuCKypca,
CBSI3aHHOTO C HMICIIAMOM, B COBPEMEHHBIX HCCIIEIOBAHUSIX W BBISIBUTH, KaK Cy(QHUICKHI OpJeH MOBIHUSI Ha
IYXOBHYIO XM3Hb HapomoB llenTpampHON Asmm. Mamepuanvi u memoowvt. COCpeqOTOUYNB BHUMAaHHE Ha
(hakTH9IEeCKOH IIEHHOCTH PEMTHO3HBIX MPOU3BEACHNH, HCTOPHOTpaPUUIECKIil aHaIN3 HCTOPUH CY(HUHCKOTO
opaeHa B LleHTpanpHO# A3uH, UCTIONB30BaHUE MeTOAA AU PEPEHIINANNNA COCTABIISIOT METOI0IOTHIECKYIO
OCHOBY HCCJEIOBATEIhCKOW pabOTHl. DTH METOABI TMO3BOJSIOT YBHUAETh B3aWMOCBSI3b 00XXECTBEHHBIX,
WCITaMCKUX M CY(QHICKMX MPOMOBENEH B KOYEBBIX Ka3aXCKUX CTEMSAX. AHAIM3UPYS CPEIHEBEKOBBIE
pENUTHO3HBIE TPOW3BENCHUS, MBI MOXXEM I[IOHSTH YHHUKAIbHBIE PETUTHO3HO-PUIoCOPCKUE 3HAHHS
cy(wuiickoro opaeHa W3 NHCBMEHHBIX HAYYHBIX TPyAOB. Pe3yrsmamsi. Ha ocHOBe wuccienoBaHuil 1o
mpo0yieMe HciIaMa PacCMOTPEHBI HOBBIE TOJXOABI K MCTOPUHA BO3HHKHOBEHHUS Cy(dH3Ma Ha TEPPUTOPUHU
HenTpanpHOit A3uM m pe3ynbTarhl HcciemoBaHuit. OOcCyknmamuch pabOTHI, IMOCBSIICHHBIE KYJIBTYPHO-
JyXOBHBIM OCOOEHHOCTSIM MHUCTHYECKOTO TeUeHHS Ucliama, (OPMHUPOBABIIETOCS U MEPEKUBABIIETO MPOIIECC
pa3BUTHS Ha TPOTSDKEHHHM JIECATKOB BEKOB. Hampumep, ompenerneHsl HampaBlIeHHOCTh, ITOJHUTHKO-
colraibHbIE U HIEONIOTHYECKHE (PYHKIIMU PACIPOCTPaHEHHON B Ka3aXCKOM CTEIH CEKTHI Cy(hU3Ma «SICaBHiD»
U CKPBITHII TPOTECT MPOTHB KIACCHYECKOTO Wciama. Jaxmouenue. CUUTAIOCHh, YTO JIPEBHHE BEPOBAHUS
JPEBHUX TIOPKOB U MOHTOJIOB OKa3ajy OOJIbIIOE BIMSHUE HA PEITUTHI0 UCIIaM, KOTOpas IIPEICTaBIIsIIa COO0H
Bepy B TaKk Ha3pIBaeMbIi cydusM u OoxecTBeHHOCTh. COOCTBEHHOE YUeHHEe H IMyTh XO/pku Axmera SlcaBu,
pEeNUTHO3HOE TeUeHHUe TMOJ Ha3BaHWEM «SlcaBuiisy, sBIstolIeecs OJHONW M3 Cy(PUHUCKUX PETUTHH, CHITPaio
3HAYUTENBHYIO POJIb B PEIIMTHO3HOM CTaHOBIIEHUH HapoJoB LleHTpansHON A3um.
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Introduction. Central Asia, situated at the intersection of East and West and at the core of the vibrant
network of the Great Silk Road, has historically been a region of immense socio-economic, cultural, and
spiritual importance, serving as a bridge connecting diverse peoples. Although the spread of Islam in the
region did not entirely eradicate the ancient belief systems that had developed in Central Asia, it nonetheless
introduced substantial transformations to the social fabric of the local populations. One of the most notable
changes was the emergence of the Sufi order, a religious-philosophical system that blended elements of
Tengriism and Islam, and which became deeply ingrained in the traditions of the Turkic peoples.
Consequently, the teachings of key figures in Central Asian Sufism, such as Najm al-Din Kubra, Ahmed
Yasawi, Baha-ud-Din Nagshband, and Abdul Khaliq al-Ghijduwani, continue to hold scholarly relevance
and offer valuable insights for contemporary research.

During the early Middle Ages, as Islam began to expand across Central Asia, its influence on the
socio-political structure of the local populations grew progressively significant. In the deliberate efforts to
promote Islam among the nomadic communities of the Kazakh steppe, both Islamic scholars and Sufi
missionaries played pivotal roles. Among these missionaries, Khoja Ahmed bin Ibrahim Muhammad bin
Iftikhar Ahmed Yasawi (c. 1105-1166), a distinguished Sufi sheikh, emerged as a particularly influential
figure. He is renowned for his substantial contribution to the spread of Islam among the Turkic-speaking
nomadic peoples of Central Asia. Yasawi is credited as the founder of Muslim mysticism among the Turks
and the Yasawiyya Sufi order. Furthermore, he is acknowledged as the first Sufi poet of the Turkic peoples,
pioneering the development of a distinct genre of Turkic religious poetry known as hikmat, which enjoyed
widespread popularity in Central Asia from the 15th to the 19th centuries. In addition, Yasawi’s teachings
had a lasting impact on subsequent Turkic mystical brotherhoods, such as the Nagshbandiyya, Kubrawiyya,
and Bektashi orders, where he was revered as a major spiritual guide.

The significance of this article lies in the necessity to advance domestic historiography concerning the
subject, to systematize the methodologies and approaches employed in the study of traditional Kazakh
society within the framework of foreign historiography, and to contribute to the enhancement of social and
humanitarian sciences. In this context, the examination of the formation and development of foreign
historiography in Kazakhstan has gained increasing recognition. This process became fully feasible only
after Kazakhstan and other Central Asian nations achieved state independence, thereby asserting themselves
as sovereign actors in international relations. The focus of this study is a historiographical analysis of
scholarly research on the emergence of Sufism in Central Asia. The study specifically examines the
discourse surrounding the Sufi tariga (order) within Islam, with an emphasis on analyzing the works of
scholars in Islamic studies, Oriental studies, sociology, and history. These scholars have investigated the
diffusion of Islam in Central Asia, particularly the establishment of Sufi orders in the region. Furthermore,
this study seeks to explore the origins of the distinctive features of the so-called “Islamic revival” in this
geographical area.

Materials and research methods. This study seeks to examine the continuity between the
perspectives and conclusions of scholars in the fields of religious-literary studies and history regarding
Sufism in Central Asia. By analyzing relevant works from this period, the research aims to identify the
transformations in the integration of Muslim and Turkic worldviews, which, enriched with religious legends,
evolved within the broader context of Islamic heritage. During the 10th and 11th centuries, religious-
philosophical treatises emerged, laying the theoretical foundations for Sufism as a distinct philosophical and
theological doctrine. Key figures of this period include Abu Talib Muhammad al-Makki, the author of Qut
al-Qulub (Nourishment of the Hearts); Abu al-Qasim al-Qushayri, renowned for his influential treatise
Risalat al-Qushayriya (The Qushayri Epistle); Abu al-Hasan Ali al-Jullabi al-Hujwiri, the author of Kashf
al-Mahjub (Unveiling of the Hidden); Imam Abu Hamid al-Ghazali, whose work lhya Ulum al-Din
(The Revival of the Religious Sciences) remains a cornerstone of Sufi thought; and the Andalusian mystic
Muhyiddin Ibn Arabi (1164-1240), whose Futuhat al-Makkiyya (The Meccan Revelations) offers a
comprehensive exposition of various aspects of Sufi philosophy. These sources collectively emphasize the
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purity of Sufi thought and action, particularly the aspiration for inner purification of the heart (Muhammad
Yusuf al-Khattar, 2005: 480).

The available data suggests that the Hanafi Sunni theological-legal school played a significant role in
shaping the emergence and development of Sufi beliefs and practices in the region. One crucial aspect of the
history of Sufism in Central Asia is the rise of Sufism within this particular context (Averianov, 2011: 648).
Consequently, this article explores the conditions and key factors that facilitated the emergence of the Sufi
order in Central Asia. Additionally, it identifies the social groups associated with the early Sufis (Bertels,
2002), providing insights into the factors contributing to the rise of Sufism. The influence of Sufi schools and
movements from other regions of the Islamic world is also considered, as they may have played a role in
shaping the evolution of Sufism in Central Asia (Orynbekov, 2013: 204).

In light of contemporary historiographical interpretations of pre-revolutionary Central Asia, it is
crucial to emphasize the ideological and theoretical foundations of research on the process of Islamization,
particularly the central concepts associated with it. When examining modern perspectives and research
findings on the emergence of Sufism in Central Asia, comparative analysis is employed to explore historical
patterns and phenomena. Special attention is given to historiographical studies that address these issues
from diverse viewpoints. In this context, the article's methodological and theoretical framework adheres to
widely accepted scientific principles for the study of historical processes and specific events, including
historicism, scientific rigor, and objectivity.

Discussion. A significant body of historical, philosophical, and socio-political scholarship is devoted
to the emergence of Sufism in Central Asia. Given the complex and multifaceted nature of Sufism as both a
cultural and spiritual phenomenon, its study necessitates an interdisciplinary approach. It is crucial to
underscore the general theoretical, historical, and philosophical works that examine the origins and
dissemination of Sufism in the Central Asian region. Key contributions have been made by European
scholars such as J.S. Trimingham, De Vina DiViz, E.E. Bertels, and A.J. Arberry, as well as Russian
researchers including A. Krymsky, Yu.A. Averyanov, A.D. Knysh, O.F. Akimushkin, and S.N. Abashin.
Scholars from other Muslim countries, such as Hazrat Inayat Khan, E. Karimov, Safar Abdullo Asgari,
Dodbek Gulam, and Hussein Ibrahim Dinani, have also made notable contributions. Their work provides
valuable insights into the development of Sufism.

In contemporary historiography, it is essential to emphasize the ideological, theoretical, and
epistemological foundations of Western scholarship, which remain pertinent to the analysis of key issues
concerning the spread of Islam in Central Asia. A critical examination of Western studies on the religious
beliefs of Central Asian peoples and the Islamization process is closely aligned with the aims of the present
research. Among the literature addressing this subject, numerous studies have been conducted that offer
comprehensive information on the socio-economic, political, and cultural life of Turkestan, as well as the
region's demographic and territorial characteristics.

One such study was published on the website of the “Balkan History Association” within a collection
titled “Islamic Culture and Pre-Islamic Beliefs in Central Asia.” This compilation underscores the
importance of Islam in the religious practices of the Central Asian population and highlights the region's role
as a nexus for diverse religions and cultures. The authors assert, “The introduction of Islam marked the
beginning of an era of social and cultural transformations in the region. Several pre-Islamic sacred sites were
incorporated into the Islamic cult of saints. The local populace assimilated elements of Tengrism and Arab
mythology.” This indicates that significant cultural and social shifts transpired in the region following the
adoption of Islam.

Additionally, the collection draws attention to the role of certain “sacred sites,” which evolved into
central “places of worship,” emphasizing their importance in the socio-spiritual fabric of Central Asian
society. The authors concentrate on local interpretations of Islam, exploring their historical and cultural
foundations.

Upon reviewing the works of European scholars regarding the spiritual dynamics in Central Asian
nations, it becomes apparent that both medieval and contemporary European researchers share a common
objective: advocating for missionary and socio-economic policies aimed at the peoples of Central Asia.

One of the scholars who conducted extensive research on the relationship between ancient beliefs and
Islam during the Islamization process among the Turkic peoples in Turkestan is Devin DeWeese. His study,
The Tadhkira-i Bughra-khan and the ‘Uvaysi’ Sufis of Central Asia, explores how the Islamization process
in this historical context involved the assimilation of religious rules, practices, and social rituals, which
facilitated the organization of communities and promoted their coexistence (DeWeese, 1996, p. 84).
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The contributions of Central Asian scholars are crucial for understanding the history of Islam in the
region. Their research addresses various dimensions, including the diffusion of Islam, the influence of
Islamic legal principles on daily life, and the tenets of the Sufi worldview. Scholars such as B. Babajanov
(Uzbekistan), A. Olimov (Tajikistan), A. Sultangaliyeva, and N. Nurtazina (Kazakhstan) have focused on the
spread of Islam in Central Asia. At the international conference Sufism in Iran and Central Asia, the public
figure and statesman Murat Auezov remarked, "If anyone in Kazakhstan today were to propose the idea of
banning Sufism, they would have to erase an entire layer of our historical memory associated with such
prominent figures as Yusuf Balasaguni, Mahmud Kashgari, and Ahmed Yasawi" (Sufism, 2007, p. 8).

Furthermore, Professor A.K. Muminov, in his work The Library of Vikr Sufi Khwaja Muhammad
Parsa in Bukhara, highlights the significance of Muhammad Parsa (d. 1420), a disciple of Bahauddin
Nagshband (1318-1389), for the study of Sufism and the Nagshbandi brotherhood, as well as the Hanafi
theological-legal school. Muminov emphasizes that Muhammad Parsa's spiritual milieu was closely
intertwined with the medieval regions of Iran and the Desht-i Qipchag (Muminov, 2007, p. 163).

Results: Central Asia has a long and rich history of Sufism. The ancient cities of Central Asia, located
alongside major centers of Islamic civilization such as Hejaz, Irag, Syria, Egypt, and Khorasan, gained
prominence as Sufi hubs. For example, while ascetic schools of Medina, Basra, Kufa, and Khorasan emerged
simultaneously in the 8" -9 centuries, an ascetic school was also established in Central Asia. Moreover,
during the 9" -11" centuries, alongside the Sufi schools of Nishapur, Egypt, Damascus, and Baghdad, a Sufi
school existed in Central Asia (Rakhimov, 2020: 5 - 17).

Of the twelve Sufi movements that formed and operated during the 9" - 11" centuries, two were
particularly influential in Central Asia — hakimiyya and sayariyya. Additionally, four of the more than fifty
Sufi orders (brotherhoods) that emerged worldwide — khwajagan-nagshbandiyya, kubraviya, gadiriyya, and
yassawiya — originated in Central Asia. This clearly demonstrates that the region was one of the major
centers of Sufi teachings.

According to A. Temirbayeva’s research, Sufi Practices in Modern Kazakhstan: Traditions and
Innovations, Sufism in Kazakhstan is deeply intertwined with the legacy and spiritual-educational
contributions of Khoja Ahmed Yasawi (Hazret Sultan). Numerous scholars highlight his pivotal role in the
dissemination of Islam among the populations residing to the north of the Syr Darya River. Khoja Ahmed
Yasawi developed methods of Islamization that were sensitive to the cultural heritage, mentality, and distinct
worldview of the Turkic peoples. The Islamization strategies he employed played a key role in the
integration of unique elements into the national culture of the local Turkic-speaking populations, particularly
influencing Kazakh culture and the ethno-confessional customs of the Kazakhs. The manifestations of
Sufism in Kazakhstan are intricately linked to the region's historical, ethnocultural, and socio-political
contexts. One of the most significant features of Sufism’s resurgence in contemporary Kazakhstan is the
increasing practice of pilgrimage to sacred sites. This tradition of pilgrimage is rooted in the veneration of
saints, which is closely associated with ancestral reverence. Presently, the cult of saints, how recognized as
the "veneration of saints," has become one of the most distinctive and visible aspects of Islam among the
Kazakh population. This phenomenon has not only been revitalized but also gained substantial popularity
among the general public. Prominent pilgrimage destinations include the mausoleums of Khoja Ahmed
Yasawi, Arystan Baba, and Ukasha Ata, as well as the mosques of Beket Ata, Shopan Ata, Karaman Ata,
and the shrines of Yrgyzbay Ata, Bayanbay Ata, Domalak Ana, and Baidibek Ata (Temirbayeva, 2021).

B.G. Privratsky, a prominent researcher on Islamic issues in Central Asia, regards Sufism as an
integral aspect of the cultural heritage of the Kazakh people. He asserts that, in the context of state-enforced
atheism during the Soviet era, Sufism served as a distinctive cultural force that helped sustain and fortify
Islam among the Kazakhs. According to Privratsky, “The esoteric and institutional manifestations of Sufism
were lost, but its practical foundation remained largely preserved within the Kazakh mentality.” He explains
that this foundation is characterized by a dynamic interaction between ancestral veneration and the Sufi
tradition of saintly veneration. This interaction is expressed through simple religious behaviors, rituals, and
practices that occur in domestic settings, mausoleums, sacred sites, and healing ceremonies. The cultural
significance and effectiveness of this dynamic, exemplified by the fusion of Sufism and ancestral worship, is
underscored by its continued resilience and relevance within the collective memory of the Kazakh people.
This is most clearly manifested in the widespread practice of pilgrimage (ziyarat) to sacred sites, which has
become a crucial element of the Kazakh cultural consciousness, with Sufi spirituality forming a key
component of this practice (Privratsky, 2001: 187).
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M. Smagul, a theologian at the Center for Religious Studies, highlights that the primary vehicle for the
introduction of Islam to Kazakhstan was the Silk Road, which facilitated enduring diplomatic and
commercial exchanges. By the 6th and 7th centuries, a well-established trade route linking China to the West
passed through Zhetysu and Southern Kazakhstan. This route played a dominant role in global economic
relations from the 7th to the 16th centuries. The Kazakhs encountered devout Muslim merchants and pious
Sufi traders, which greatly contributed to their acceptance of Islam. Furthermore, the Kazakh people, who
already adhered to a belief in a singular deity, found common ground with the monotheistic teachings of
Islam. The ancestors of the Kazakhs also placed high value on moral excellence, considering themselves
spiritually refined individuals. Among the most notable figures in this context is Qorqyt Ata, regarded as a
Sufi missionary. Manuscripts found in Germany and Italy offer insight into Qorqyt Ata’s origins and
background, indicating that he lived during the Abbasid Caliphate in the 9th century. One of his disciples,
Sheikh Ahmed Yassawi, played a pivotal role in the development of Turkic Sufism, particularly through the
dissemination of the Yassawiya tariga (spiritual path) in Kazakhstan. The Kazakhs' adherence to the
Yassawiya tariga, founded by the Turkestan-based Sheikh Ahmed Yassawi, was marked by the practice of
loud (public) dhikr. In contrast, the Nagshbandi tariga, established by Sheikh Bahauddin Nagshband of
Bukhara, promoted the practice of silent (internal) dhikr of the heart. This duality exemplifies the diverse
spiritual traditions that have coexisted within Kazakh society (Smagul, 2021).

When examining scholarly works related to the Sufi tradition in Kazakhstan, they can be categorized
into two distinct groups: those directly addressing the subject and those focusing on related themes.
Noteworthy studies on Islam's historical presence in Kazakhstan include M.K. Abuseitova's Kazakh Khanate
in the Second Half of the 16th Century, A.M. Nurgaliev's Essays on the History of Islam in Kazakhstan,
N. Nurtazina's The Peoples of Turkestan: Problems of Islam, Integration, Modernization, and
Decolonization (at the Turn of the 19th-20th Centuries), and The Struggle Against Islam: The Religious
Policy of Soviet Power in Kazakhstan during the 1920s—1940s.

In contrast, studies more specifically focused on Sufism include A.K. Muminov’s Islamization and
Sacred Genealogies in Central Asia: The Legacy of Ishaq Baba in Narrative and Genealogical Traditions,
E.A. Ongarov’s Kazakh Culture and Islamic Values, and Z.Z. Zhandarbek’s Yassawi Path and Kazakh
Society, as well as Nasab-nama. These works by contemporary cultural historians examine Sufism as a key
Muslim religious institution, its current state, and its historical development in Kazakhstan.

It is worth noting that comprehensive studies exist on the significance of religion in Turkic society, its
influence on the structure of traditional statehood, and the consequences of religious diversity throughout the
history of Turkic peoples. Recently, several works have been published on the political and cultural
consequences of changing ideological directions in Turkic states. A distinguished historian, N. Nurtazina
(2002:115), has extensively researched the spiritual and political transformations within Turkic society
during the introduction of Islam. Her insights regarding the influence of Islam on the spiritual essence of
Turkic peoples and its progressive civilizational significance within a spiritually and ideologically weakened
Turkic society are particularly noteworthy.

Kazakh researchers have recently produced significant works on the ideological continuity achieved
by accepting Islam and elevating it to the level of state ideology. One of the most notable works is
D. Kenjetai’s Khoja Ahmed Yassawi’s worldview (Kenjetai, 2004: 45). In this study, the researcher analyzes
the specific features of how Islam entered the nomadic Kazakh society through the “Yassawiya” doctrine.
Another distinguished scholar, Z.Z. Zhandarbek, has made substantial contributions to this subject through
his research on religious genealogical sources. His findings highlight the role of Khoja Ahmed Yassawi and
the Sufi doctrine in the formation and development of medieval Turkic states and the Kazakh Khanate
(Zhandarbek, 2000: 156). In his new study, Yassawi path and Kazakh society (Zhandarbek, 2006: 89),
Zhandarbek extensively discusses the impact of religious discord on the fate of the Turkic peoples and the
Kazakh nation. These studies thoroughly examine the nature of religion that developed within the Turkic-
Kazakh society and the peculiarities of how the Turkic-Kazakhs embraced Islam.

According to Professor A.K. Muminov, an expert in oriental studies, four key factors influence the
further development of Sufism in Kazakhstan:

1. The contrast between Sufism and fundamentalism:

This contradiction is evident not only in Kazakhstan but also in other regions of the Muslim world.
The ideological conflict between the mystic and esoteric practices of Sufism and the rigid interpretations of
fundamentalist movements continues to be a significant factor.

2. The politicization of Sufi groups:
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Concerns arise from the increasing politicization of Sufi groups. Strengthening the organizational

structure of Sufism could eventually turn it into a political force. For instance, the messianic direction of

Ismatulla Magsoum’s activities is seen as a system that serves the interests of a single individual - the Ishan.

3. Rivalry among various Sufi orders:

Competition between different Sufi movements can be observed not only in ritual practices but also in
ideological aspects. This rivalry can even manifest in ethnic forms. For example, some experts consider the
village of Qushchi-Ata, where followers of the Nagshbandi-Mujaddidiya-Khusainiya order gather, as a
center of Uzbek influence. In contrast, Ismatulla Maqgsoum’s followers strive to present their activities as a
purely Kazakh phenomenon, while Qadiriyya remains a distinct Chechen phenomenon.

4. Sufism as spiritual heritage reflected in creativity, culture, and art:

Sufism is also perceived as a form of spiritual heritage that finds expression in literature, culture, and
art (Muminov, 2007: 147).

We are currently witnessing the early stages of Sufism's establishment in Kazakhstan. The further
development of Sufi groups is a matter for the future, which demonstrates a steady trend of activity. From a
cultural perspective, Sufism has played a significant role in preserving various rituals and religious practices.
It has effectively translated the five daily prayers from Zoroastrian traditions to Islamic dogma, incorporating
indigenous elements into funeral practices. The pre-Islamic celebration of Nauryz, originally a ritual for
honoring ancestors, gradually transformed into a component of popular Islam among Turkic and Iranian
communities. Sufism, as a cultural mechanism, has actively contributed to maintaining various ceremonial
and religious practices.

Furthermore, the Yasawi order emerged as a vital institution facilitating the integration of indigenous
customs, beliefs, and traditions within Turkic societies. The order maintained strict adherence to the seven-
tribe principle, and any tribe that deviated from this rule faced exile or isolation. Additionally, the influence
of the Yasawi order is evident in the tradition of burying Khans in the mausoleum of Ahmed Yasawi in
Turkestan, which continues to hold cultural and religious significance.

B.l. Abirova and Sh.S. Rysbekova, in their work Sufism in Central Asia, emphasize that Sufism
within the Islamic world functions as a profound spiritual culture that serves as a complex mechanism for
transmitting essential traditions, values, and ideological principles shaped by the dominant factors of Islamic
culture, particularly the Arabic language and religion. According to the researchers, Sufism performs a dual
function: on the one hand, it integrates new values into core cultural frameworks by transforming their
external forms and altering the meanings of established models. On the other hand, Sufism acts as a
missionary and reconciliatory force, addressing and resolving complex ideological and philosophical issues
within Arab societies by offering comprehensive solutions that align with Islamic worldviews. Furthermore,
Sufism plays a significant role in preserving ethnic memory. This cultural preservation function explains
why Sufism gained widespread acceptance in regions transitioning to Islam and integrating into the broader
Islamic cultural domain (Abirova & Rysbekova, 2012, pp. 11-15).

Philosopher M.S. Orynbeckov posits that Islam was not forcibly or artificially introduced to the
territory of Kazakhstan. Rather, he argues that Sufism played a pivotal role in the dissemination of Islam by
effectively aligning its principles with the traditional customs and social structures of the Kazakh people.
This alignment allowed Sufism to serve as a missionary force, facilitating peaceful integration rather than the
imposition of foreign beliefs (Orynbeckov, 2005, p. 240).

Orynbeckov further emphasizes that the Turkic people's intrinsic values such as a deep appreciation
for life, a desire for freedom, optimism, and a profound connection to nature shaped their spiritual identity.
This worldview, which often involved the personification of natural elements, was deeply rooted in the
cultural memory of the nomadic societies of the Kazakh steppe. Despite the influence of major world
religions, Orynbeckov contends that the resilience of this worldview endured. He argues that Sufism, to a
considerable extent, preserved key aspects of shamanic practices. Specifically, the ecstatic states associated
with Sufi rituals served as a medium for communication with the spiritual realm, echoing the shamanic
practices that were infused with a sense of wonder and belief in supernatural forces. The synthesis of
Tengrism and Sufism was so profound that, in some instances, shamans were regarded as equivalent to
Muslim saints (Orynbeckov, 2005, p. 129).

Additionally, Orynbeckov contends that Sufism preserved traces of earlier mystical traditions and
philosophical reflections related to notions of divinity, the cosmos, and the human experience. In his work
The Genesis of Religiosity in Kazakhstan, he argues that Sufi teachings assimilated elements of
Neoplatonism, notably the ideas of Proclus, in conjunction with pre-Islamic pagan beliefs and rituals. This
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syncretism highlights the flexibility of Sufism and its ability to incorporate and adapt pre-existing cultural
and spiritual frameworks into its doctrinal practices (Orynbeckov, 2005, pp. 118-122).

The emergence of Sufism can also be viewed as a response to the increasing formalism and rigidity
of classical Islamic thought during its developmental stages. During this period, Islamic scholars focused
primarily on refining doctrinal and ritualistic aspects of the religion, emphasizing extensive study of religious
texts and enhancing the quantitative accumulation of knowledge. In reaction to this formalism, Sufism
emerged as a spiritual movement emphasizing personal development and moral excellence. As a unique
psychotechnical practice, it aimed to achieve a high level of spiritual and ethical growth through inward
reflection and self-discipline. Sufism’s emphasis on sincerity, asceticism, and simplicity reflected a
conscious effort to attain authenticity in faith and devotion, prioritizing the inner transformation of the
individual over external ritualistic practices.

A.K. lIzbayrov, in his study The History of Sufism in Kazakhstan, underscores the importance of a
thorough and meticulous examination of Sufism due to its intricate mystical-philosophical concepts,
hierarchical structure that revolves around a central authority, and various attributes of its contemporary
manifestations. lzbayrov asserts that the general religious awareness of many believers remains relatively
limited, and that engaging with Sufism in the present day can be likened to navigating a double-edged sword.
This issue is particularly pertinent within the context of Central Asia, where the emergence of new pseudo-
Sufi orders has been observed.

In his work Sufism as a Living Doctrine is Not Needed in Modern Kazakhstan, N. Askar addresses
the controversies surrounding Sufism, highlighting how certain factions have leveraged these disputes to
consolidate their power in conflicts with both non-traditional movements and religious organizations
independent of the Spiritual Administration of Muslims of Kazakhstan (SAMK). Askar contends that recent
developments indicate SAMK's consistently negative stance toward Sufi communities, regardless of whether
they are perceived as destructive or moderate. SAMK’s position appears to align with orthodox Islam, which
disapproves of Sufism, including the legacy of Khoja Ahmed Yasawi, categorizing Sufism as heretical and a
deviation from true faith (Askar, 2011).

In their study Sufi Direction in Islam and Its Spread in Kazakhstan, philosophers N.Zh. Baytenova
and A. K. Duysenbayeva explore the dissemination of Sufism, a significant spiritual movement within Islam,
across the Kazakh steppes. According to the authors, Sufism began to spread in the 9th and 10th centuries in
regions of the Near and Middle East, as well as in North-West Africa. During the 12th to 15th centuries,
various Sufi schools emerged and proliferated, including the Qadiriyya, Yasawiyya, Rifaiyya,
Suhrawardiyya, Chishtiyya, Shadhiliyya, Mevleviyya, Badawiyya, Dasuqi, Nagshbandiyya, Khalwatiyya,
Bayramiyya, and Bektashiyya orders.

With regard to the diffusion of Sufism within Kazakhstan, the researchers trace the origins of Sufi
teachings among the Turkic peoples to the 12th through the 17th centuries. The cities of Turkestan and
Bukhara played pivotal roles in the spread of Sufism among Turkic and Persian-speaking communities.
Several Sufi orders gained prominence in Central Asia, including the Nagshbandiyya, founded by Baha
al-Din Nagshband; the Qadiriyya, established by Abd al-Qadir Jilani; the Kubrawiyya, founded by Najm
al-Din Kubra; and the Yasawiyya, based on the teachings of Khoja Ahmed Yasawi (Baytenova &
Duysenbayeva, 2012: 102).

Khoja Ahmed Yasawi (1093-1166), regarded as the spiritual guide of Eastern Muslims and a
distinguished figure in Islamic scholarship, is considered the primary source of Sufi history in Kazakhstan.
His seminal work, Diwani Hikmet, composed in the Kipchak language, stands as a valuable intellectual
legacy from this influential figure. The dissemination of Yasawi's teachings by his followers and disciples
extended to various regions of the world. As a result, Sufi philosophy, through his influence, emerged as a
significant and systematic spiritual framework that shaped the worldview of Turkic peoples (Baytenova &
Duysenbayeva, 2012: 104).

In the scholarly examination of works pertaining to religious life in Central Asia, it is crucial to
address the multifaceted nature of religion and religious practices, encompassing both its positive and
negative dimensions, as well as its ideological, organizational, and practical manifestations. While the
contributions of scholars exploring Islamic traditions are commendable, the origins and development of
Sufi orders in Central Asia remain an area in need of a thorough historical and religious analysis.
Nevertheless, the Sufi institutions in the Kazakh steppes played a pivotal role in the Islamization of local
populations, significantly influencing the formation of a distinctive ethnic form of Islam. Consequently, Sufi
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orders profoundly shaped Kazakh religious spirituality, fostering unique characteristics such as collective
membership and the absence of hierarchical structures.

Conclusion. In conclusion, a thorough examination of contemporary perspectives and research on
the emergence of the Sufi movement in Central Asia yields several key insights. A primary factor
contributing to the formation of Sufi beliefs and practices in this region was the widespread adoption of
Hanafi Sunni Islam, which ultimately became the dominant madhhab. The interaction of diverse religious
and ideological movements in Central Asia played a pivotal role in shaping the development of Sufism.
This ideological evolution transpired both as a response to competing ideologies, aimed at defending
Islamic or Hanafi principles, and through a process of assimilation, where shared elements between
opposing factions were incorporated. In its early stages, many Sufi figures in Central Asia were also scholars
of Islam, including hadith experts, jurists, merchants, craftsmen, and ideologists from the ranks of the
ghazis (warriors for faith).

Ultimately, scholarly research consistently affirms that Sufism is an integral component of the
spiritual and cultural heritage of Central Asia, including Kazakhstan. The philosophical, sociological,
oriental, religious, and historical aspects of Sufi traditions remain pertinent in contemporary contexts. As
such, tracing the origins of the Sufi movement in Kazakhstan and Central Asia, as well as analyzing the
contributions of its key figures, remains a crucial area for further scholarly inquiry.
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