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Bac pexakrop
Ka6puinnHoB 3us6ex EpMyxanystst

Pepakuusibik anka

Abovipaxmarnos Tonobex Abvinoguy — mapux 2bLILIMOAPbIHLIE OOKMOpPbLL, npogeccop,
U. Apabaes amvinoazel Kvipevis Memnexemmik yHugepcumeminiy pekmopul (Kvipevizcmat,).

Asizan Bypximéaii Feimanynvl — mapux evlibiMOapulHbly 00KmMopsl, npogeccop, Memnexem
Mmapuxvl UHCMUMymol OupekmopuviHvly opbiHoacapsl (Hyp-Cynman k., Kasaxcman).

Oobycetiimosa Mepyepm Kyamkvizol — mapux 2bLIbIMOAPbIHBIE OOKMOPbL, npogheccop,
KP ¥FA xopp.-myweci. PB. Cyneimenos amoinoazel [llvizbicmany uncmumymoiivly mapuxu
Mamepuanoapovl 3epmmey HCOHIHOe2l pecnyOnuKaivlk opmanviebinvly oupexmopol, FOHECKO-
Hoty «Folnbim dicone pyxanuamy kageopacuinwviy meyeepywici (Aimamuol K., Kazaxcman,).

06in Epxin Amarnaconynsl — mapux uLiblMoapbiibly 00Kmopbl, npogeccop, Memnexem mapuxuvl
uncmumymuinoly oupexmoput (Hyp-Cyaman ., Kazakcman).

Aicizanu Cepix EckeHOipynvl — mapux ebiiblMOapuiHbly, 00Kmopul, npogeccop, [lvievic endepi
apxumexkmypacusl XanvlKapanvlk akademuscvinvly xopp.-myuteci, LI Yanuxanoe amvindagvl
Tapux srcane dmMHOIOUS UHCMUMYMBIHBIY 0AC bLTBIMU KbizMemKepi (Animamel K., Kazakcman).

onimbai Hypcan — mapux euliblmoapulibiy 00kmopwl, npogeccop, Kazaxcman Pecnybnukacol
Opmanvix memnexemmix my3etiiHiy oupekmopwl (Aimamol K., Kazaxcman,).

Kymazynos Kankaman Typceinynsl — mapux uLIbIMOApPbIHblY OOKMOpbl, npogeccop,
On-Qapabu  ameindazel  Kazax — yaimmolx  yHueepcumemi, — «/{yHuescysi  mapuxvlH
3epmmey opmanvigblubigy Oupekmopwvl, I emmuneen ynusepcumeminiy (I'epmanus) kypmemmi
npogeccopul (Animamel K., Kazakcman).

Cmazynoe Opaszax, CMmagyayinvl — mapux oliblMOApbiHbIY 00KmMopbl, npogeccop, KP ¥FA
akademuei, Umanusneiy bonouss Foiivim Axademusceinviy mywe koppecnonoenmi, KP ¥Ynmmuix
My3euiniy  QuauKanblk aumponono2us aabopamopusaceinbly meneepyuiici (Hyp-Cynman K.,
Kaszaxcman).

Kyopsiuenxko Awnopeiti Heanosuu — mapux uliblmoapulibly OOKmMopul, npogeccop, Ykpauna
¥ammuix evinvim akademuscoinvly JJyHuescysi mapuxol UHCMUmMymulubly Oupekmopbvi (Yxpauna).

Kemexos Bonam Ewmyxamedynvr — mapux evlislMOapulHbly O0okmopul, npogeccop, KP
¥F'A akademuei, On-Papabdbu amvinoazvl Kazax yimmolk yHusepcumeminiy Koinwaxmany
Xanvigkapanvlx uncmumymoinvly oupekmopul, JI.H. I'ymunes amwvinoaser Eypasusnvix ¥ammoix
yHUgepcumeminiy npogeccopul (Armamut k., Kazaxcman,).

Jloouuanxosckuii Cepeeil Barenmunosuy — mapux evliblMOapulHblly OOKMOpsl, npogeccop,
Opvinboop Memnexemmik Iledacoeuxanvik yHusepcumeminiy Peceu mapuxer kagedpacwinvly
meneepyutici (P®)

Myxmap 96inceiim Kanuzynsl — mapux uLiblMOapuitbiy 00kmopbwl, npogeccop, « Capatiuibiky
Memnexemmix mapuxu-maoeHu KopsieblHbll Oupekmopbl, (Amuipay K., Kasaxcman).

Ilemep @unxe (Dr. Peter Finke) — PhD, Maxkc I[lianx amwvinoaser HUncmumym, [iopux
yuueepcumemi (Illsetiyapus)

Coi0bikoe  Epnan  bBammawynel — mapux eeiieimoapeinbly  0okmopel, npogeccop, KP
YA axademuei, JIL.H. [ymunee amwvinoazel Eypasus Yaimmulx yHUSepCUMEMIHIY pPeKmopbl
(Hyp-Cynman ., Kasakcman).

Vama Tomoxuxo — PhD, Xoxkaudo yuusepcumeminiy Crasan-Eypazusanvlx 3epmmeyiep
opmanvieblHbly npogheccopwi (Kanonus).
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I'naBHbIi pegakTop
KabynpnuHoB 3us6ex EpmyxanoBud

Penakuuonnast kosuierus

Ab6ovipaxmanos Tonobex AbOvLiosuy — OOKMOp UCMOPUYECKUX HAVK, Npogheccop, pekmop
Kuoipevizckozo cocyoapcmeennozo yrusepcumema umenu M. Apabaesa (Kvipevizcman)

Abyceumosa Mepyepm Xyamosna — 00Kmop ucmopuueckux Hayk, npogeccop, ui.-kopp. HAH
PK, oupexmop Pecnybnuxancko2o yenmpa no usyuenuro UCmopuyeckux mamepuanos Hucmumyma
socmoxkosedenuss umenu P.B. Cynetimenosa, 3asedyrowas kageopou FOHECKO «Hayka u
oyxogHocmuvy (2. Anmamul, Kazaxcman)

Anumbai Hypcan — kanouoam ucmopuueckux Hayk, npogheccop, oupexmop Llenmpanvrhoco
eocyoapemeennozo mysesi Pecnyonuxu Kasaxcman (e. Anmamet, Kazaxcman).

Abune  Epxun  Amangiconosuy — OOKMOp UCMOPUHECKUX HAVK, npogheccop, Oupekmop
Hucmumyma ucmopuu eocyoapcmea (2. Hyp-Cynman, Kazaxcman)

Aszan Bypxumbaii [enmanoguy — 0OKMOp UCOPUHECKUX HAYK, npogeccop, 3amecmument
oupexmopa Uncmumyma ucmopuu eocyoapemsaa, (. Hyp-Cynman, Kazaxcman)

Aocueanu Cepux  EckeHOupoguy — O0OKMOp UCMOPUHECKUX HAVK, Rpogeccop, Ui.-Kopp.
Mesicoynapoorotl  akademuu apxumexkmypsvl cmpaH Bocmoka, 2nasHwiii HayuHwill cOMpPYOHUK
Hucmumyma ucmopuu u smuonocuu um. 4.49. Baruxanosa (2. Anmamet, Kazaxcman)

Kymazynoe Kankaman Typceinoguy — 00Kmop ucmopudeckux Hayk, npogheccop, nouemmulii
npogheccop I'émmuneenckoeo ynueepcumema 6 I epmanuu, oupekmop Pecnybiuxanckozo nayuno-
uccned08amenvcko20 yenwmpa no uzyvenuio ecemupnoi ucmopuu Kazaxcxoeo nayuonanvnoeo
yuusepcumema umenu anv-Papadu (2. Aimamel, Kasaxcman)

Ucmaeynos Opasax Hcmazynosuy — 00kmop ucmopuyeckux Hayk, npogeccop, akademux HAH
PK, unen-xopp. bononckou AH (Mmanus), 3asedyrowuii ntabopamopueti husuieckou aHmponoio2uu
Hayuonanvrnozo myses PK. (e. Hyp-Cynman, Kazaxcman)
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Kymexos bonam Ewimyxambemosuu — 00Kmop ucmopuyeckux HayK, npogeccop, axaoemux
HAH PK, oupexmop Meoicoynapoonozo uncmumyma kunyaxogeoerusi Kazaxcrkozo HayuonanibHozo
yHugepcumema umenu anb-Papadbu, npogeccop Eepasutickoeo HAyUOHAILHOO YHUGEpCUMEmd
umenu JL.H. I'ymunesa (e. Aimamet, Kasaxcman)

Jloouuanxosckuii  Cepeeti  Banenmunosuu — OOKMoOp UCMOpUHecKuUx Hayk, npogheccop,
3agedyiowuii kageopou ucmopuu Poccuu Opendypeckozo 20cy0apcmeennozo neoazoeuieckozo
yrusepcumema (Poccus)

Myxmap Abuncetium Kanuzyiel — O0OKmMOp ucmopuyeckux Hayk, npogeccop, Oupekmop
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Kaszaxcman)
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HNCTOPHUA HE3ABUCUMOI'O KAJAXCTAHA
INDEPENDENT KAZAKHSTAN HISTORY
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UKRAINIAN ETHNO-CULTURAL CENTERS IN ALMATY CITY AND
ALMATINSKAYA OBLAST: CURRENT SITUATION AND CHALLENGES

Didar Kassymova'*, Daniil Litvin?

"Ch. Valikhanov Institute of history and ethnology, Almaty, Kazakhstan
2KIMEP University, Almaty, Kazakhstan

*Corresponding author
E-mail: didarkassymova87@gmail.com (Kassymova), danilo.litvin@gmail.com (Litvin)

Abstract. Ethnic Ukrainian population has been part of the multiethnic society of the
Republic of Kazakhstan for a long time. Since late 1980s numerous ethno-cultural centers were
created in Kazakhstan, becoming sources of ethno-cultural identity maintenance and means
of self-realization for various ethnic groups. This article elucidates the role of the Ukrainian
ethno-cultural centers in Almaty city and Almatinskaya oblast that pursue threefold mission:
support and maintaining of ethno-cultural identity of Ukrainians, realization of the Doctrine
of National Unity of Republic of Kazakhstan and maintaining friendly relations between
Republic of Kazakhstan and Ukraine. It also illustrates the challenges that representatives
of Ukrainian ethno-cultural community are facing (aging, few contacts with Ukraine, mix of
identities). The current state of ethno-cultural centers, as well as potential reasons for their
low effectiveness, is examined. Article is based on first-hand information about the day-to-
day activity of ethno-cultural centers, including participatory observations and interviews
with official representatives of those centers.

Key words: Republic of Kazakhstan, Markers of Ethno-cultural Identity, Ukrainians,
Ethno-Cultural centers, Almaty and Almatinskaya Oblast.

FTAMP 03.20

AJIMATBI KAJTIACBI MEH AJIMATBI OBJIBICBIHJIAT'BI
YKPAUHA 9THOMOJAEHUET OPTAJIBIKTAPBI:
AFBIMJATBI " KAFIAU MEH MOCEJIEJIEPI

Munap KaceimoBa'”, Jlannuia JInTBun?

TI1.YonuxaHoB aTbIHAAFBI TAPHX YKOHE STHOIOTUSI HHCTUTYTHI, AnMaTsl K., Kazakcran
2KMDBU Yuusepcureti, Anmarsl K., Kazakcran

*Corresponding author
E-mail: didarkassymova87@gmail.com (Kaceimosa), danilo.litvin@gmail.com (JIutBux)

Tyitinneme. Kaszakcran PecnyOnukachlHIa 5STHHKAJIBIK YKpPauH XaJKbl  ayKbIMIbI
KEe3E€HHEH KOIATHOCTBHIK OFaMBIHBIH Oip Oenirine ainanran. Kazakcranga 80-KbUigap/IbiH
agrbIHAH OacTanm STHOMOJCHM OIpereiliKTi cakTay J>KOHE op Typil STHOCTapIbIH Oip-
OipiHe WKEMICNYIiH KAKETTI KypalblHa alHaJIFaH KONTEreH STHOMOJCHH OpPTaJbIKTap
KypbULibl. by Makanamga AmMaTsl Kajackl MEH AJMaThl OOJBICHIHAAFEI YKPAUH ATHOMOICHH
OPTaJIBIKTAPBIHBIH POJIi MCH JKY3€re achIpaThlH YII MOCENIECi KOpPCETUITeH: yKpanHIapabIH
STHOMOJAEHHU Oipereiiirin caxray »xoHe Konpay, Kazakcran PecmyOnnMKachbIHBIH YIITTBIK
Oipiiri JOKTPUHACHIH Xy3ere acwlpy, Kasakcran PecnyOnukacsl MeH YKpauHa apachIHIarbl
IOCTBHIK KaTblHAacTapael Koimay. COHBIMEH Karap, YKpawmH OJTHOMOICHH OipIIeCTiriHIH
OKUIIepi Tam OoJFaH mpobieManapabl (MbICATbI, KapTaw, YKpauHaMeH dJIci3 OaiaHbIcTap,
OlpereiIiKTiH apaiacybl) KepceTeli. OTHOMOJEHH OPTAJBIKTAPJbIH Ka3ipri JKaFIoaibl,
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COHJIal-aK OJIapJIbIH KYMBICTAPBIHBIH TOMEH THIMJIUITIHIH ceOenTepi KapacThIPbIIFaH.
MakaJia STHOMOJICHH OPTAJIBIKTapAbIH KYHICIIKTI KbI3METI, OHBIH 1IIIHAE KAThICYIIBUIAPIBIH
0akputaybl MEH OCBI OPTAJIBIKTAPIBIH J1aya3pIMIbl agaMAapbIMEeH cyxOarracy Typasibl
aKrnaparKka HeTi3JIeNITeH.

Kiar ce3nep: Kaszakcran PecnyOnukacel, 3THOMOAEHH OipereislikTiH Mapkepiepi,
YKpauHIap, STHOMOICHN OPTAJIBIKTAP, AJIMAThI )KoHE AJIMAThI OOJIBICHI.

MPHTM 03.20

YKPAMHCKHUE 9THO-KVJIBTYPHBIE HEHTPBI B TOPOJIE AJIMATBI
N AIMATHUHCKOU OBJIACTHU: TEKYHIEE IIOJIOXKEHUE U ITPOBJIEMbI

JMunap Kaceimoa!”, lanuua JIntBun’

"MucTuTyT ncropun u 3tHONornu uM. 111, Banmmxanosa, AnMarst, Kazaxcran
Ty ) )
2Vuugepcuter KUMDII, Anmarel, Kazaxcran

*Corresponding author
E-mail: didarkassymova87@gmail.com (KaceimoBa), danilo.litvin@gmail.com (JIutBux)

AHHOTaUMA. DTHUYECKOE YKPAWHCKOE HACEJICHHE YXKE JOJIT0€ BPEeMsl SIBIISIETCS YaCThIO
nojudTHUYEcKoro obmectBa PecryOnuku Kazaxcran. Ckonna 80-xromoB B Kazaxcrane Obuin
CO3J1aHbl MHOTOYHCIICHHBIE JTHOKYJIBTYPHBIE LEHTPBI, CTABIIHUE HMCTOUHUKAMH COXpPAaHEHHS
STHOKYJIBTYPHOM WJIEHTUYHOCTH M CPEJACTBOM CaMOpeau3alliyd pPa3InYHbIX 3THOCOB.
B nanHnoi#i craree ocBemnaeTcst poiab YKPAaMHCKUX ATHOKYIIBTYPHBIX IIEHTPOB B TOpo/ie AMarhl
U AIMaTWHCKOH 00acTH, KOTOpbIE MPECIEAYIOT TPOHHYI0 MUCCHIO: TIOMICPKKY U
MOJJCp)KAaHUE OJTHOKYJIBTYPHOM WACHTUYHOCTH YKpPaWHIEB, peann3anuio J(OKTpUHBI
HallMOHANbHOTO enuHcTBa PecnyOnuku Kazaxcran u mopfepskaHue APYKECKUX OTHOIICHHIN
mexnay PecnyOnukoil Kazaxcran u Vikpaunoil. OHa Takke HUTIOCTPUPYET MPOOJIEMBI, C
KOTOPBIMU ~ CTAIIKMBAIOTCSl TPEJICTABUTEIN YKPAMHCKOTO ATHOKYJIBTYPHOTO COOOIIeCcTBa
(Takme kak crapeHWe, cIaboOCTh KOHTAKTOB C YKpawHOW, CMENICHWE HWIACHTHYHOCTEH).
PaccmarpuBaeTcst COBpeMEHHOE COCTOSTHHUE ATHOKYJIBTYPHBIX IIEHTPOB, a TaKKe BO3MOXKHBIC
NPUYMHBI UX HU3KoW 3¢ dexTruBHOCTH. CTaThsi OCHOBaHa Ha WH(GOPMAIMK U3 TMEPBBIX PYK
O TIOBCEHEBHOM JI€ATEIbHOCTH OSTHOKYIBTYPHBIX LEHTPOB, BKIIOYasi BKIIOYEHHOE
HAOJIIOJICHUE U UHTEPBBIO C OPHUIIMAIEHBIMY MPEACTABUTEIISIMUA STUX [IEHTPOB.

KmoueBble cioBa: PecnyOnuka KazaxcraH, MapKepbl 3THOKYJIBTYPHOW WICHTHUYHOCTH,
YKPaMHIIbI, STHOKYJIBTYPHBIC IIEHTPBI, AJIMAThl B AJIMaTHHCKAsT 00JIaCTh.

Introduction. Ethnic Ukrainian population has been part of the multiethnic society of
the Republic of Kazakhstan for a long time. Since late 1980s numerous ethno-cultural centers
were created in Kazakhstan, becoming sources of ethno-cultural identity maintenance and
means of self-realization for various ethnic groups. This article elucidates the role of the
Ukrainian ethno-cultural centers in Almaty city and Almatinskaya oblast that pursue threefold
mission: support and maintaining of ethno-cultural identity of Ukrainians, realization of the
Doctrine of National Unity of Republic of Kazakhstan and maintaining friendly relations
between Republic of Kazakhstan and Ukraine. Their current state, as well as potential reasons
for their low effectiveness, is examined. Article is based on first-hand information about
the day-to-day activity of ethno-cultural centers, including participatory observations and
interviews. Maintenance and effectiveness of the ethno-cultural centers in the Republic of
Kazakhstan is of academic interest. They have been active since the Gorbachev perestroika
times of late 1980s and after the establishment of the Assembly of People of Kazakhstan
grew into institutional significance. But preliminary research hasfound that very little to
no attention is been paid to activities and current situation of the Ukrainian ethno-cultural
centers in Almaty city and Almatinskaya oblast. The Ukrainian community in Kazakhstan in
general received slightly more attention: for instance, Makasheva and Bernov (2018)
reviewed the overall state and history of Ukrainian community, but little attention was given
to the perspective of ethno-cultural centers’ functionality and effectiveness; atop of that,
reasons behind demographic decline of Ukrainian population are not clear. Ethno-cultural
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centers and the role they play in socio-political life of the Republic are unique and important
due to the multiethnic composition of the Republic of Kazakhstan. Their effectiveness
shouldn’t be neglected in the light of realization of the Doctrine of National Unity aimed
at construction of harmonious, sustainable and stable multi-cultural society with common
language and civic identity (Fierman, 2005). The overall number of ethnic Ukrainians in
the Republic has been steadily decreasing over the past 20 years from 547 054 (3,66%of the
population)in 1999 (Republic of Kazakhstan Bureau of National statistics, 2013) to 263 962
(1,42%) in 2020 (Statistics Committee of the Ministry of National Economy of the Republic
of Kazakhstan, 2020). This decline is behindthe present challenges ethno-cultural centers
face on their path of maintaining ethno-cultural identity of Ukrainians.Those challenges
greatly diminish the effectiveness of those centers, potential reasons for which will be
examined further. More than that — this decrease signals that average representatives of
Ukrainian ethno-cultural community are also facing individual challenges with their identity
maintenance, which must be discussed as well.

Materials and research methods. Both secondary and primary-data analysis was
conducted during this research. The official documents on the activity of ethno-cultural
centers, Doctrine of the National unity of the Republic of Kazakhstan and various historical
sources on the waves of Ukrainian migration into Kazakhstan and statistical data were used
to provide the background information, and to illuminate the context of Ukrainians in the
Republic. Theoretical-methodological frameworks are based on theories of John Berry (1992)
and Rogers Brubaker. Berry’s Acculturation Model states that ethno-cultural communities on
the territory outside of their native country eventually apply one of four adaptive strategies:
they assimilate, integrate, separate or marginalize from the mainstream ethnic group. Theory
of “identity without groups” by Rogers Brubaker theorized on ethnic identity of group
members living in alien ethnical environment. Ethnic identity in that case is a cognitive
phenomenon which can be held by individuals separately without necessarily sharing group
identity. Participatory observations and interviews with official representatives of the ethno-
cultural centers were conducted to get insightinformationof the centers,understand the
degree of the involvement of ethnic Ukrainians in their activity. Additional institutions
involved in the activity of those centers or cooperate with them in any way are thelocal
Greek Catholic Church, the Ukrainian Embassy to the Republic of Kazakhstan were visited
and some officials were interviewed. The methodology wasselectedto figure outthe
willingness of the ethnic Ukrainians and activists to uphold and upgrade the centers’ worksand
understand the challenges centers might face. Participatory observation was chosen as the
method to provide the most in-depth information of the ongoing processes, participant
statistic and level of activities involvement within the centers under research. Interviews
with the centers’ leaders were conducted to gather the more professionalized opinion on the
matter, as well as perspectives of future development of the centers and challenges they face.
All participatory observations were conducted upon the agreement with leaders of the
communities; all interviewees have been properly informed about the nature and purpose
of the research and expressed their oral agreement to willingly contribute to it.

Discussion. One of many ways ethnic groups in Kazakhstan can realize their ethno-
cultural potential outside their families is through the ethno-cultural centers. The Ukrainian
ethno-cultural centers serve not only as meeting points of the Ukrainians in Kazakhstan.
They operate under the umbrella of the Assembly of People of Kazakhstan and in
accordance with the Kazakhstani model of ethnic tolerance expressed in the official
Doctrine of National Unity(Assembly of People of Kazakhstan). The founding principles are
inter-ethnic accord and solidarity with civic identity-building strategy of the doctrine.
It must be also noted that since 1995 the Assembly’s name has changed from Assembly of
Peoples of Kazakhstan to the Assembly of People of Kazakhstan — to underline once more
the fundamental idea of national unity in ethnic diversity, reflected in the Doctrine
(Rustembekova, 2015).

Ukrainians also have their own unions and centers in the Republic of Kazakhstan —
mainly, there is an association of legal entities “Rada UkraintsevKazahstana” (Council of
Ukrainians of Kazakhstan), with headquarters located in Nur-Sultan. Among its stated goals
are reinforcement of national unity, formation of Kazakhstani identity and encouragement
of ethno-cultural association representatives’ participation in the civil society development
(Assembly of the People of Kazakhstan, n.d.).
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Almatinskayaoblast is presenting an interesting case due to its generally multicultural
nature — and, therefore, can serve as a model of Kazakhtani society in which ethno-cultural
centers should be thriving; therefore, it was choose as the main territorial area of this
research. There are currently two ethno-cultural centers, operating on a city and oblast level
respectively: the Ukrainian Cultural Center,headed by Agapova Tamara Alexeevna and
Taras Shevchenko Regional Ukrainian Cultural Centre “ProsvitaZhetisu”, led by Duras
Mykola Fedorovich. They are all recognized as ethno-cultural centers by the Republic
of Kazakhstan and as “Ukrainian associations” by Ukraine (Ukrainian Embassy in the
Republic of Kazakhstan, 2017), serving also as a bridge of international dialogue between
two states.

Results of the research. Research of historical background of the matter of Ukrainian
ethno-cultural centers proved extremely diverse nature of Ukrainian ethno-cultural community
in Kazakhstan. History of their appearance on this land differs from family to family —
some Ukrainians are the descendants of Haidamaks exiled by the Tsarist Russia after
suppression of peasants revolts in the Right-bank Ukraine in the mid XVIII century; others
are tracing their bloodline to the Tsarist migrating settlers from the Ukrainian parts of the
Empire, coming as part of the Stolypin reform. In the early Soviet period, the Ukrainians
in Kazakhstan grew due tothe exiled kulaks and the Western Ukrainians as part of the
resettlement demopolitics of the soviet regime and after annexation of Eastern Poland in 1939.
After liberation of West Ukraine during the war, large amount of Ukrainians were exiled
to the soviet GULAG camps located on the territory of Kazakhstan. The Ukrainians
constituted a large amount of volunteers arrivedto Kazakhstan during the famous “Virgin
Land” campaign (Bilan, 2017). Finally, some small percentage of modern-day Kazakhstani
Ukrainians came here in the late Soviet period, when, out of economic or personal reasons,
some families have been moving into Kazakh SSR seeking for better job opportunities.
Both different reasons for migration, cultural and religious background and region of origin
make Ukrainian community extremely diverse, although in official documents and during
cultural events they are usually regarded as homogeneous ethno-cultural community.

Before 1991 the ethnic Ukrainians made up about 5% of overall Kazakhstani population;
their fates were deeply intertwined with the soviet realities. However, even after collapse of
the USSR, the ethno-demographical situation changed. Broader perspective shows us that
percentage of Ukrainian population in Kazakhstan is currently decreasing rapidly, while
the overall population of the Republic steadily grows (Republic of Kazakhstan Bureau
of National statistics, 2013). However, decrease of Ukrainian population in Kazakhstan can
be explained through different causes: natural aging and graduate extinction of the ethnic
group, willing emigration or repatriation to Ukraine. One is certain —current conditions in the
Republic are not preventing Ukrainian population from declining.

During personal interviews few challenges became clear — first of all, most of the financial
matters of those ethno-cultural centers are covered by voluntary donations from the regular
members of those same centers (Lebid L., interview of March 13, 2021). Ethnic clothes
for chorus “Ukraine”, operating in the regional ethno-cultural center’s custody, as well as
organizational matters of the planned events are covered by those donations. Secondly, the
challenge of insignificant independent activity came to the attention. While regional ethno-
cultural center has official plan of events, revised and officially approved by the government
officials, the city center is less numerous, and usually participates in the programs organized
by otherbetter-organized and financially more stable cultural centers — one of the examples
of such case is the event dedicated to the Day of Gratitude conducted by the Cossack Ethno-
Cultural center on March 1, 2020, where the Ukrainian cultural community was represented
by five people and didn’t have its own cultural program, jumping on the bandwagon of
organizers. The very few events that were and still are organized regularly by the Ukrainian
Ethno-cultural center of Almaty city are Shevchenko readings and Sunday Schools — and
while the first one received certain amount of attendance in 2020, the latter ones are not that
popular among the people (Agapova, interview of March 1, 2020).

One of other challenges revealed by the participatory observation was the substantial
lack of younger generation; most of those actively participating in the activities of those
ethno-cultural centers are elderly and senior citizens, while children and students are not
represented. This can signal about the overall aging of those centers and inability to ensure
cultural continuity due to the lack of effective means of communication with the younger
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generation — which is drastically diminishing the effectiveness of the cultural centers.
One of the potential answers to the problem of decline of the Ukrainian ethno-cultural
community was also discovered during participatory observation — in personal communication,
many of those centers’ members who are currently married outside of their ethnic group
stated that it was practically impossible for them to transfer the Ukrainian ethno-cultural
identity to their children in such families. Other matter is the identity that is currently held
and maintained by regular representatives of Ukrainian ethno-cultural community.
Participatory observation and personal communication have suggested a conclusion of a new,
mixed “Russian-Ukrainian”, or better Soviet, identity: for instance, majority of representatives
of the Ukrainian ethno-cultural community have very little knowledge of the Ukrainian
language, and generally recognize the Russian language as their native tongue. Very few of
them actually speak Ukrainian — and those few are all seniors; while those in the age group of
mature adults (41-65 y.o.) are speaking Russian and show a general admiration of the Soviet
period. One of the reasons for this identity mix-up is the fact that those ethnic Ukrainians
are having no contact with the Ukraine itself and are not affected by socio-political changes
that have occurred there since the independence. This has resulted in them being more
favorable towards the “Ukrainian” identity they have been familiar with — the Soviet Ukrainian
one.However, few positive sides of center’s activity must also be mentioned — those centers
formally follow the Doctrine of National Unity provisions thoroughly, their compliance with
the general ideas of inter-ethnic peace, inclusiveness and tolerance is clear in both official
documents and programs of public events held by those centers. They try to cooperate
with other ethno-cultural centers to ensure the correct reflection of multicultural face of
Kazakhstani society (Agapova, interview of March 1, 2020), and use every opportunity to
promote those tolerant values during their events (Lebid., interview of March 13, 2021).

Taking into consideration that participatory observation was one of the supportive
methodologies utilized in this research, it would be fitting to provide at least a brief
overview of involvement in those centers’ activity. It must be admitted that the coronavirus
pandemic that started in the March of 2020 caused most of the regular events organized by
those institutions, as well as all previously planned anniversaries and public celebrations
to be either postponed or closed. However, because this research and preparation process
for effective participatory observation started earlier, beginning from January 2020, the
authors attendedthe events happened to occur before the lockdown and tracked of all further
zoom conference dates, meetings (with maintenance of social distancing) and other events
that were organized upon agreement with the government officials of Almaty city since.
It has also became clear that theoretically, leaders of Ukrainian ethno-cultural centers in
Almaty city and Almatinskaya oblast are promoting what was qualified by Berry (1992) as an
integration model of adaptation — while formally supporting and maintaining the Ukrainian
group’ ethnic identity, they also heavily promote positive relations and attitude to other ethnic
groups living in the Kazakhstan. Participatory observations and personal communication
revealed the validity of Brubaker’s (2002) theory for Ukrainian case in Kazakhstan as well
— many representatives of ethno-cultural community maintain their identity more at home
and individually, while rarely being involved in common practices of their ethnic group. It
was discovered that members of Ukrainian ethno-cultural centers differ also in terms of
religion — while the majority of them identify as Orthodox, there is a minority of Greek
Catholics present here. Following the recommendations from the leader of city ethno-cultural
center (Agapova T., personal communication, March 1, 2020), the religious aspect of this
community was studied as well.

The nature of the Greek (or Byzantium) Catholicism remains to be a Terra Incognita for
non-theological researchers, and for a good reason — out of all 1.3 billion Catholics in the
world, those who follow the Byzantine Rite, traditional for the spiritual legacy of
Constantinople and Byzantium Empire, comprise only 8.2 million — less than 1% (Holy See
Press Office, 2020). However, members of the Ukrainian Greek Catholic Church constitute
the overwhelming majority of that percent — 5.5 million people (Ukrainian Greek-Catholic
Church, n.d.). Members of the Ukrainian Greek Catholic Church, the vast majority of whom
are settled on the territory of the Western Ukraine, trace their historical tradition back to the
days of Brest Synod of 1595, when Orthodox bishops of present-day Ukraine addressed
Pope Clement VIII on the matter of their reunion with the Catholic Church. This decision
was in no least part dictated by the fact that by that time, Ukrainian territory and its people
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were under the heavy influence of Catholic Poland, and it was vital for the sake of
preservation of people’s traditions and escaping persecution and violent conversion (Orthodox
were viewed as second-class citizens by Poles at that historical point) to seek protection from
the Pope. As the result of this union, a Ruthenian Uniate Church was born, which would
later become what it is today — the largest Byzantium Rite Ukrainian Greek Catholic Church
(Mirtshuk, 1931). The price for that union was the acceptance of theological teaching of
the Roman Catholic Church, as well as the supremacy of the Pope — but at the same time,
the Greek (or “Byzantium”) Catholics were allowed to preserve their own administrative
structure as well as Byzantium rite of Divine Liturgy. Many outsiders mistaken them
for the ordinary Eastern Orthodox as there are very few visible differences between the two
— the architecture of the churches, the way the sign of the cross is made (from right to left
shoulder) and even the Order of the Liturgy are mostly the same as in the Orthodox Church.

One final fact to add before the explanation of how this part of the Ukrainian Greek
Catholic Church history is important for this research is that the Church was officially
liquidated by the Soviet power in 1946, most of its bishops were arrested and politically
persecuted (Dirscherl, 1970). Along with other political prisoners, the clergy was sent in the
GULAG camps in Kazakhstan.

Majority of those deported Ukrainians were living in Karaganda, which eventually
became a so-called “spiritual capital” of Greek Catholics in Kazakhstan (Catholic Church
in Kazakhstan, n.d.). Until today, this history of religious persecution is deeply
intertwined with the local Byzantium Catholic community — for instance, ethnic Ukrainians
of Karlag prison camp were Byzantium Catholics deported from Western Ukraine (Department
of Information of UGCC, 2020). After the collapse of the Soviet Union, the official
representatives of the reborn Ukrainian Greek Catholic Church started arriving in Kazakhstan
with missionary purposes, renewing contacts with their brothers in faith here. It must
also be noted that, historically, the followers of the Ukrainian Greek Catholic Church were
treated by the Russian Orthodox Church as a “schismatic traitors” who broke their historical
ties with Orthodoxy (Fedyk, 2015). The ROC is extremely influential on the post-Soviet
territory, not to the least part by the fact that their position is politically secured by the
Russian cultural influence on the territory of Kazakhstan (Shevchenko, 2015). Those two
factors combined resulted in the present-day state of the Byzantium Catholics in Kazakhstan
— while they do not belong to any of the existing territorial dioceses or episcopates
(territorial-administrative units) of the Ukrainian Greek Catholic Church (GCatholic, n.d.)
for the sake of avoiding confrontation with much more influential Metropolitan District of
the Russian Orthodox Church in the Republic of Kazakhstan, they operate under the direct
jurisdiction of Apostolic Administration of the Holy See. This fairly recent decision (Sakun,
2020) was welcomed by local Byzantium Catholics, including those that live in Almaty.

Therefore, the local Ukrainian Greek Catholic community in Almaty oblast is
represented by one parish, which is currently residing in the Roman Catholic Cathedral of
Holy Trinity, located at Tlendiyevast. 9. Their liturgy is conducted regularly every Sunday,
from 13:00 till 14:00, and Ukrainian community usually gathers together afterwards for the
purpose of socializing. This religious community is headed by Father Oleh Halushka, who
is mainly in charge with religious matters, while matters of organizing events, maintaining
contacts with different members of this community and other social duties are held by
his wife, yimost (religious term, defining wife of a priest and can be vaguely translated
as “mother”) MiroslavaHalushka. Although not included in the official structure of the
Assembly due to the religious nature of its activity, this community also cooperates with
ethno-cultural centers, although mostly sporadically — this cooperation usually takes form
of either ethno-cultural center’s members visiting this parish for the purpose of satisfying
religious needs, or representatives of this religious structures being present on the events
organized by said centers.

Now, while examining the final dimension of ethno-cultural centers’ activity, - serving
as a bridge of intercultural dialogue and cooperation between Ukraine and Kazakhstan, - it
is needed to mention their cooperation with the Ukrainian Embassy. It seemingly has a very
little impact on the social and cultural life of the Ukrainian ethno-cultural community in
Kazakhstan due to its strict diplomatic nature, and it is usually ethnic Ukrainians themselves
and people related to the activity of their ethno-cultural centers that become interested and
involved in their public projects. Although it is more common for the Embassy to make
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official stands on the international matters between states (Ukrainian Embassy in the Republic
of Kazakhstan, 2020), organizing business forums (Ukrainian Embassy in the Republic of
Kazakhstan, 2019) or acknowledging the point of common historical events (Ukrainian
Embassy in the Republic of Kazakhstan, 2019), there are also ways in which it communicates
with ethno-cultural communities — traditionally, in form of an annual event called “the
dictation of the national unity” (Ukrainian Embassy in the Republic of Kazakhstan, 2020).
One of the most significant public statements that was made by the Embassy so far in
regards to the local ethno-cultural community is the letter of the Ambassador Extraordinary
and Plenipotentiary of Ukraine to the Republic of Kazakhstan Ivan Kuleba (who stayed in
that position until January 2020), from 20 of June, 2018, in which he addressed the leaders
of ethno-cultural communities and “compatriots” (cniesimuusnuxu), stating that he is open
to dialog and propositions about further cooperation (Ukrainian Embassy in the Republic
of Kazakhstan, 2018). Practically, however, most of the ties and connections that existed
between Ukrainian ethno-cultural communities in Almaty oblast were established
viathe Consulate — and were either weakened substantially or broken entirely since the
abovementioned Consulate was moved to the capital city of Nur-Sultan in 2014, as it was
stated during my participatory observations of various members of said community.
Since then, only two conferences were held, in which Ukrainian ethno-cultural centers’
representatives participated directly. Most of the contacts between the Embassy and local
Ukrainian ethno-cultural centers are coordinated and organized via the First Secretary of
the Embassy, TarasBunisevich, and the Consul Ivan Almashi, and have strictly cultural or
educational nature.

Overall, it can be said that the parish of Ukrainian Greek Catholic Church was less
affected by recent COVID outbreak in terms of meeting organizations due to the fact that
they operate under the regulation of religious objects’ activity, which was less strict for some
parts — for instance, Catholics were allowed to gather for Christmas celebration (Krishtop,
2020), and Sunday masses in general wereconducted in a regular manner. However, this part
of the Ukrainian community is probably the least numerous one in terms of involvement
of Kazakhstani Ukrainians — as both participatory observation and interview taken from
most suggests, local Greek Catholic parish attracts predominantly Ukrainian citizens from
Western Ukraine who are currently employed on the territory of Almaty city (Halushka, M.,
personal communication, March 28, 2020). Perspectives of its growth are few, predominantly
due to the reason that the Russian Orthodox Church is very numerous and very influential
on the territory of Almaty city and Almaty oblast, and so is any potential involvement of
local, Kazakhstani Ukrainians — while the Catholics are less popular among Slavic population,
the fact that the Russian Orthodox Church has been present in this oblast for longer
period of time secured its position among the local Slavic population, including Ukrainians.

Second in this scale goes theregional Ukrainian Cultural Centre “ProsvitaZhetysu”, due
to the fact that the secretary of this center is a member of the UGCC parish and, therefore,
was able to organize some events with support and approval of the Catholic clergy.
Again, the participatory observation has provided me with the opportunity to view this
community from within — and out of 30 claimed regular members (Lebid L., personal
communication, March 13, 2021), younger generation was not represented by any of them,
with the exception ofLebid’s own grandchildren, once more underlining the main challenge
Ukrainian ethno-cultural centers face. From the organizational point of view, this center
is the most bureaucratically organized one — for instance, acting secretary provided me with
plans on its activity, official center’s passport information and registration.

The Almaty city ethno-cultural center and Ukrainian Embassy were the least active
in terms of organizing events, even in online format — since January 2020, they organized
only three events overall, two of which were conducted online. The city center lacked any
official documentation to provide for this research, and very few things were said about any
plans or perspectives of its activity (Agapova T., personal communication, March 1, 2020).
Its members were almost all senior citizens, with once again spotted absence of young
generation. Speaking of events — all major, public ones were organized by other ethno-
cultural centers (Day of Gratitude, etc.), with Ukrainian representatives being on secondary
position. What is the main reason for such low involvement, — lack of substantial funding
or lack of initiative due to old age of its members, - will remain to be question for further
research.
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Conclusion. It can be said with certainty that Ukrainian ethno-cultural centers in the
Almaty city and Almatinskaya oblast are facing certain challenges. Although officially being
present in the cultural and social life, their practical impact seems to be very low. What once
began as a promising initiative to ensure the preservation of the multicultural community
now became formal, ineffective and generally invalidated by the very Ukrainian
ethno-cultural community it was supposed to represent initially. One of the reasons for that
might be the old age of all prominent leaders of said centers, their increased focus on the
formalities and the limited amount of resources available to them. While all their activities,
both happened and planned, correspond with the ideas of the Kazakhstani supra-ethnic
identity and promote the inter-ethnic peace and co-existence, the actual target audience
of those activities is limited to aging members of those ethno-cultural centers themselves.
Further research might be suggested to explore the financial matters of local ethno-cultural
centers, but thecurrent amount of voluntary donations they receive to cover the expenses on
national clothing creation, events organization and other day-to-day matters can obviously
hardly support any substantial impact on the life of the Ukrainian ethno-cultural community.
The age gap between the official members of ethno-cultural centers and younger
representatives of Ukrainian ethno-cultural community challenges their ability to reach the
target audience, which results in a complete absence of younger generation in said centers
and their slow, but inevitable self-preoccupation. Those challenges result in a paradoxical
situation, when Ukrainian ethno-cultural centers in Almaty city and Almatinskaya oblast
exist for their own sake, and their practically useful activity is having little to no effect
on both wider ethno-cultural community of Almatinskaya oblast and its general population.
Publicly, they promote the adaptive strategy of integration, formally maintaining the
Ukrainian identity and keeping a close contact with other ethnicities represented in the region
— while individually, representatives of the Ukrainian community adapted “cognitive identity”,
affirming their ethnic identity individually but becoming very reluctant at participating in
group activities of their ethno-cultural community; they view the latter more as a right, than
an obligation. It has also become clear that the identity of their choice was representing a
unique mix of different features, with heavy emphasis on the Russian language as the main
way of communication and even the mother tongue for majority. This allows us to come
to the conclusion that this identity shares commonalities with the Russian and, largely,
Soviet identity, which results from the very few ties left with the historical Ukrainian land,
and Soviet memory. However, the individual level of analysis was not a main matter
of this research, which focused more on the condition of ethno-cultural centers per say.
Due to the low activity and overall senior age category of their leaders and active members,
those centers no longer reflect the constantly changing and internally diverse Ukrainian
ethno-cultural community in the region, which results in lowered involvement of that
community’s actual representatives in the events conducted by those centers — and failure to
complete their claimed functions in Kazakhstani society. Although currently those centers
fulfill all three of their goalson paper — they formally maintain Ukrainian ethno-cultural
identity, promote the ideals of the tolerance and try to stay relevant as a bridge between the
two countries, abovementioned challenges pose a threat to all of those missions’ practical
effectiveness in a long-terms perspective, and solutions to them must be found.
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