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THE ROLE OF SACRED SITES IN THE DEVELOPMENT
OF DOMESTIC TOURISM IN KAZAKHSTAN

Dinara Abdigaliyeva !, Batyrkhan Zhumabayev?", Bibigul Isabayeva’
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Abstract. This article focuses on the analysis of stimulating the development of domestic tourism.
The authors have studied the key components of tourists’ motivation to visit sacred sites, and also considered
the classification of historical and cultural sights. The results of the study revealed the main motives
for travel, factors that attract tourists to sacred places. It is also worth noting that the article deals with the
theoretical aspects of sacred space and heritage. Sacred cultural and historical heritage is an important
resource for the development of tourism in Kazakhstan. Current thematic tourist routes show that there
are sacred places on the territory of Kazakhstan, the visit of which leaves people with strong emotions.
A special role in the preservation of historical and cultural heritage sacred sites play Shyrakshy (watchmen).
To date, Shyrakshy carry out a leading role in the interpretation of communicative practice and sacred
space in Kazakhstan. Shyrakshy often have real or imagined genetic connection with the priesthood of
the sacred site. However, it is necessary to distinguish difference between religious tourism and pilgrimage
itself. Religious tourism is understood as partly secular visits to religious sites for cultural and educational
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purposes, while ritual and ritual practices are not mandatory. On the contrary, pilgrimage is associated with
performing ritual actions.

Key words: sacred geography of Kazakhstan, tourism, pilgrimage, motivation of tourists, historical and
cultural heritage, holy places.
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Tyiiingeme. Maxkana emiMi3zeri imKki Typu3Mal JaMbITYABIH JKOJNJIAPbIH, OHBIH CaThUIal JdaMy
BIIEYeTiH TajjayFa apHaliFaH. ABTOpJap TYPUCTEpJiH KACHETTi HbICaHJapra Oapylbl BIHTATAHIBIPYABIH
HETI3r1 KOMIIOHGHTTEPIH 3epTTelN, COHBIMECH KaTap TApUXM XOHE MOJACHH KOPIKTI JKepiepAl KIKTeyIiH
epEeKILIENIKTepiH KapacThIpFaH. 3epTTey HOTHKeJepi OoibIHIIA casxaTThlH HEri3ri cebenrtepi, TypucTepai
KacHeTTi >kepiiepre TapTaThlH (akTtopiapel aHblKTanabl. CoHpaii-ak, Makajajna Kueli KEHICTIK IeH
MOJICHH MYpaHbIH TEOPHUSUIBIK acleKTijiepi KapacTelpbliraH. Kueni moneHu-tapuxu mypa Kazakcranmarsl
TYpU3MII JaMBITy YIIIH MaHbBI3IBI pecypc Oombim TaObuiagsl. Kasipri TaKBIPBINTHIK TYpPUCTIK OarbITTap
Ka3aKCTaH ayMarbIH/a KUelni OpBIH/IAP 0ap eKkeHiH KepceTln KaHa Ko¥Mai, oiapra Oapy amammapaslH
KOHUI-KYHiH, IMIKi-KaH JIYHHECIH JKaKCapTyFa CeNTiK TYyFBI3aThIHBI Oenrimi. Kwuem HbIcaHmapasiy
TApUXHU-MOJCHH MYPAChiH CaKTaya IIBIPAKIIbLIAD (kapaymrsuiap) epeKIIe pes aTKapasbl. ByrlHrl TaHIa
meIpakmiel  KazakcTangars! KOMMYHI/IKaTI/IBTlK MpaKTHKa MEH KHEJi KeHICTIKTI Tycmmpyml ecebinme
epekie opHbl 0ap TyiFa Ooinbin keneni. KebiHece MIbIpaKIIbIHBIH KAETT 00BEKTIHIH emeemK TYJIFACBIMCH
IIBIHAMBI TYBICTBIK HEMECE €NeCTETUINeH T'eHETHUKANBIK OaliaHbIchl Oonanbl. Anaiiia JiHU Typu3M MEH
3aI7H>IpJILI KO3KapacTaH 3usApaT €Ty TypJiepiH axblpaTta Oidy Kepek. 3abIpibl TYPFBLAAH 3UsIpaT el
ilIiHapa MOJICHH YKOHE TaHBIMJIBIK MaKcaTTapsl Gap JIiHU HBICAH/IapFa 3albIPIBI KO3KApacTaH 3uspar
€Ty, aJl 9JET-FYPHINTHI CaKTal 3UsApaT €Ty MIHAETTI TypAe eMec. all JIiHU 3usipaTr €Ty, KepiciHIe, OapibIK
DIIET-FYPBIINITHI CaKTall OTBIPHIN KOHE COJNap/bl KaiiTanan 3uspaT eTy OOJIbII TaObLIa bl

KinT ce3nep: KazakcTaHHBIH KHeIi )KepIEpPiHiH reorpaduschl, TYPU3M, 3UsIpaT, TYPUCTEP/i BIHTATAHABIPY,
TapUXU-MOJCHN MYpa, KHEIi JKepiep.
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AnHoraumsa. CraTbs IOCBSILEHA AHAIN3Y CTUMYJIMPOBAHMUSA Pa3BUTHUS BHYTPEHHEIO Typu3Ma.
ABTOpBI HCCIIEIOBAT KITFOYEBBbIE KOMIIOHEHTHI MOTHBAIIUM TYPHCTOB TIOCEIICHUSI CaKPaJbHBIX 00BEKTOB, a
TaKXKe pPacCMaTpUBACT OCOOCHHOCTH KIIACCHU(PHUKAIIMA HCTOPUKO-KYJIBTYPHBIX JOCTONMPHUMEYATEITHHOCTEH.
I[To wroram pe3ynbTaTaM HCCIECJOBAHUS BBISIBICHBl OCHOBHBIE MOTHBBI IyTEHIECTBUH, (aKTOPBHI,
MPUTATHBAIONINE TYPHCTOB K CaKpaJlbHbIM MeCTaM. TakKe CTOMT OTMETHTh YTO B CTaThe PACCMOTPEHBI
TEOPETHUYECKUE ACIIEKThl CaKpaJbHOI'O MpOCTpaHcTBa M Hacienus. CakpajbHOE KyJIbTYPHO-HCTOPHUYECKOE
Hacjeque SBIAETCS BaXKHEWIIMM pecypcoM Juid pa3BuTus Typusma, B Kasaxcrane. JlelcTByrouiue
TeMaTHUYECKUE TYPUCTCKHE MapIIpyThl MOKa3bIBaIOT, HAa TeppuTopuu KazaxcraHa CylIecTBYIOT CakpajibHbIE
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MecTa, TOCCHICHHE KOTOPBIX OCTaBIIET y JIoAed cuibHble AMoruH. Oco0ylo poib B COXpaHCHUU
HCTOPUKO-KYIBTYPHOTO HACIEIHWsS CaKpaIbHBIX OOBEKTOB WIpalOT INBIPAKIIBI  (cMOTpuTenw). Ha
CErOHALIHUNA J€Hb wWblpakuu OCYIIECTBIIAIOT BEIYLIYI0 pOJb B KOMMYHUKATUBHBIX IPAaKTUKaX M
IIPOU3BOJICTBE CaKpaJIbHOrO IpocTpaHcTBa B KazaxcraHe. 3auacTylo wbipaxuibl UMEIOT UCTHHHYIO WIH
BOOOpaKaeMyI0 TeHETHUYECKYIO CBSI3b C MATPOHOM CAaKpaIbHOTO 00BbekTa. OmHaKko HEOOXOIMMO pa3nuvaTh
PEeUTHO3HBIA TypU3M M COOCTBEHHO MallOMHHYECTBO. [10Jl peMruo3HBIM TYpHU3MOM MOHMMAIOT OTYACTH
CBETCKOE IMIOCCUICHUE PEIUTUO3HBIX OOBEKTOB C KYyJIbTYpHO-TIO3HABATEIBHBIMUA LEISIMUA IPH  3TOM
00psIIOBBIC U pUTYAIbHBIC IPAKTUKU HE 00s13aTenbHbI. [laoMHIuecTBO HA00OPOT CBA3AHO C COBEPIICHHEM
00psIIOBO-PUTYaTIbHBIX CHCTBUH.

KuroueBbie ciioBa: cakpaibHas reorpadusa Kazaxcrana, Typusm, NaJIOMHUYECTBO, MOTHUBALIUS TYPUCTOB,
HCTOPUKO-KYJIBTYPHOE HACJE/INE, CBATHIE MECTA.

Introduction. One of the large-scale projects in the field of preservation and popularization of historical
and cultural heritage is a project “Sacred Geography of Kazakhstan”. To date, the national register of sacred
sites has more than 100 nationwide sacred sites, which, in turn, have been classified in the following areas:

1. Especially revered monuments of natural heritage. Natural heritage monuments, some of which
are already under state protection, are considered by both the population and tourists as sacred site.
Their legendary stories are harmoniously woven into the mythological fabric of the sacred geography of the
world and local spaces (Konyr aulie Cave, Pavlodar region);

2. Archaeological sites and large medieval urban centers. Archaeological and architectural monuments as
places of worship (Historical and archaeological complexes Berel, Shilikti, East Kazakhstan region);

3. Religious and cult sites as worship places. This group of sacred sites is associated with the phenomenon
of Aulie — saints (Mausoleum of Khorosan ata, Kyzylorda region);

4. Sacred places associated with historical figures. The group of sacred sites includes objects of a memorial
nature associated with legendary and historical figures. Among them: khans-rulers, famous batyrs, state and
political leaders, poets, scientists, educators, who made an important contribution to gaining independence
of Kazakhstan, to the development of its science, education and culture (Residence of Zhangir khan
Bukeiorda complex, West Kazakhstan region);

5. Sacred places associated with historical and political events. The sacred objects included in this
section tell about heroic battles, the unity of the Kazakh people and milestones in the history of the
Kazakh steppe. Modern monuments symbolize a qualitatively new understanding of the history and culture
of Kazakhstan, its heroic and epic past (Republic Square — Independence Monument, Almaty).

The main goal of the project “Sacred Geography of Kazakhstan” is not only the preservation of
national and cultural identity as the foundation of historical consciousness, the project is also aimed at
developing a cultural and tourist cluster of the area using cultural and natural resources, as well as promoting
the image of Kazakhstan at the international level, where the main emphasis is on the rich culture and
geography of the country’s sights (Kazakhstanskaya Pravda, 2017: Looking into the future: modernization
of public consciousness).

The main focus of this research is on:

-determination of the reasons for the sacralization of objects, forms of sacralization and the existence of
ideas associated with sacred objects;

-determination of the role and place of the institution of watchmen — Shyrakshy in the functioning of
sacred objects;

-determination of the attitude of the local community and pilgrims to sacred objects;

Sacral travel at the world level is associated with the spread of Christianity, Islam, Buddhism, Judaism,
Hinduism, etc.

Historiography of the research problem. Due to the relevance of the sacred geography project,
as well as the elevation of this project to the rank of national projects, it would be worth to review in detail
the Soviet, Western and Kazakh historiographies on this issue.

1. Soviet historiography:

Classical works include the works of Soviet and Russian philosophers and culturologists A.F. Loseva,
Yu.M. Lotman, as well as the Romanian cultural philosopher M. Eliade, dedicated to the socio-cultural
phenomenon of sacredness, inherent in the nature of myth. Mircea Eliade reproduced in his reasoning
about the essence of religion the logic of dividing the world into the sacred and the opposing secular.

Russian scientists Yu. Vedenin, E. Okladnikova in their works distinguish between historical, cultural,
sacral landscapes. A cultural landscape is understood as “an integral and territorially localized aggregate
of matter, energy and information, formed as a result of spontaneous natural processes, transformative and
intellectual-creative activities of people” (Vedenin Yu.A., 1990: 5-17). The sacred landscape “is a special
part of the cultural landscape, formed by spiritual human experience, i.e. spiritualized, imaginary space”
(Okladnikova, 2014: 25).

2. Western historiography:
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Considering the historiography of the problem of sacralization of spaces in relation to the current
situation in the Republic of Kazakhstan, role of British researchers should be noted, as they conducted
a classification of sacred objects and considered the features of religious tourism.For example, the
classification put forward by British scientists reveals the essence of religious sites that are still relevant
today:

— Natural phenomena (sacred lakes, mountains, islands, groves);

— Buildings and sites originally built for religious purposes;

— Religious buildings;

—  Special events of religious significance held at non-religious sites;

—  Sacralized secular landmarks associated with tragedies or politically significant events (Razaq Raj,
Kevin Griffin, 2015: 161).

The consumer of pilgrimage tourism has his own motives and this forms consumer behavior. In this
regard, for specialists of the tourist market, it is necessary to clearly highlight the correct presentation of
the pilgrimage journey and the purpose of the pilgrimage. Motives and needs will help to identify customer
expectations in relation to tourism products and target market.

According to researcher R. Blackwell, there are five characteristics of religious tourism:

—  Voluntary temporary and unpaid travel;

— Motivation is religion, faith;

—  Complemented by other motives;

— Destination is religious sites, area (local, regional or international);

— Traveling to your destination is not a religious practice (Blackwell, 2007: 35-47).

3. Kazakhstan historiography:

- With the implementation of programs for the modernization of public and historical consciousness in
the Republic of Kazakhstan, the problems of sacred geography and memory practices have become one of
the actively studied in Kazakhstani humanities. So, in the article by K.A. Medeuova “On the question of
the typology of memory practice in Kazakhstan™ author considered the criteria for the typology of actual
memory practices. The author noted that the actors of commemoration processes are state and public
institutions, local communities and business structures (Medeuova, 2016: 450-458).

In the work of K. Medeuova in collaboration with W.M. Sandybaeva “Sacred geography in Kazakhstan:
commemorative policy of the state and local practices in public spaces” especially revered objects of
western and northern Kazakhstan are considered as loci of sacralization. One of the most active social
spaces with multilevel memory practices is the Otpan-Tau memorial complex in Mangystau. The authors
note that in just a few years this complex has become the most recognizable sacred place and acquired
national significance as a symbol of unity (Medeuova, Sandybaeva, 2018: 436-445).

The methodological basis of the work on the study is focused on interdisciplinarity, taking into
account the territorial coverage — the Republic of Kazakhstan as the object and subject of the study.

In the course of work on the study, in addition to general scientific methods (synthesis, analysis,
generalization), traditional methods, such as comparative-historical, geographical, it is planned to use
the methods of cartographic analysis and semiotic approach. The theory of memory and the theory of the

frontier will be used as adequate theoretical perspectives.

Sacrality represents significant ideas of the socio-historical formation of society. Shrines are religious
or other objects conditioned by the spiritual value of the society. The multidimensional nature and
versatility of the pilgrimage is due to the fact that the spiritual world is connected with history, culture,
psychology, sociology, religions, society, etc. from the point of view of a comprehensive study
(Moiseev, 2014: 53-61).

It is believed that since immemorial time, people have identified some elements of the natural
environment as spiritual objects, treating them as sacred and, in many cases, endowing them with
supernatural qualities, for example, Mount Kazygurt, Ungirtas (Kazakhstan). The spiritual meaning of some
of them has been lost over time, but there is still a huge interest in these ancient places, examples of which
can be found all over the world, such as the statues of Easter Island, Stonehenge in England, Uluru in
Australia, the Ring of Brodgar in Orkney, Teotihuacan in Central America, Angkor Wat in Cambodia and
the sacred mountains in China (Gellner, 2020).

Thus, places of worship can be both natural objects, as well as historical, religious centers, secular sights.

There are many motives for pilgrimage, such as the desire to visit the holy places and places of worship
of a religious center, to be cured of diseases, to receive a blessing, etc. An important aspect is the norms
of behavior during pilgrimage and visiting holy places, with a religious mood, praying, not thinking about
being, etc.

In sacred Kazakhstan, the objects of pilgrimage are famous mosques, holy places, pantheons. Sufism,
as well as the traditions of “Ziyarat”, worship at the graves of saints and for spiritual self-improvement,
calling for the help of “Aruakhs”, the spirits of ancestors had a significant influence on the development of
spiritual life in Kazakhstan (Nurtazina, 2009: 25-37).
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Motivation to visit sacred places in Kazakhstan is dominated by Muslim rites and the cult of Sufism
worship, one of which is the Ziyarat rite. The rules of ziyarat include visiting religious places. In all religious
places there is a Shyrakshy — the watchman of the shrine, who takes the role of a guide. Shyrakshy is
appointed by a imam or a descendant of the saint. A complete Ziyarat is considered a rite of sacrifice.
The purpose of the pilgrimage is to overcome life difficulties, diseases, etc. Ziyarat implies a mandatory
overnight stay near mazarat, and this is determined by the types of tourists with a religious pilgrimage
purpose. Tourists who visit places and do not observe all the elements of Ziyarat most often pursue
cognitive goals (Medeuova and etc. 2017: 125-135).

In general, these practices are motivated by a standard set in the form of: healing diseases, receiving
a blessing (bata), connections with the past. However, pilgrimage sites are not apolitical. This is indicated
by the anthropologist Ulan Bigozhin, based on field studies of the “Akkol” mazar complex in the Pavlodar
region. According to his observations, in order to maintain and expand the shrines, the Shyrakshy seek
patronage from political and economic elites. There are also conflict situations between keepers and
patrons. All this indicates that secular and sacred practices are interdependent (Bigozhin, 2018: 233-252).

In every region of our country there is some sacred place that has a very special cosmic energy, and
people go there to recover, many wishes are fulfilled. Each place has its own history, legend.

The mausoleum of Khoja Ahmed Yasawi (Yassawi) is located in the city of Turkestan in the South
Kazakhstan region. It is rightfully called the eighth wonder of the world. This is a complex of palaces
and temples, a masterpiece of medieval architecture, included in the UNESCO World Heritage List.
Khoja Ahmed Yasawi (Sultan Hazret) is a great Turkic Sufi poet and thinker of the 12th century. His book
“Divan-i-Hikmet” (The Book of Wisdom), one of the oldest Turkic-language books in the world, has
come down to our time. It consists of 149 religious and philosophical poems — hikmet. Yasawi organized
his own Sufi community, whose commandments were work, a modest life, missionary work, and prayers.
In memory of the Prophet Muhammad, who died at the age of 63, Yasawi considered it unnecessary
to see the light of day longer than him, and, celebrating his 63rd birthday, retired to an underground cell
near the mosque. The poet died in 1166 or 1167. His grave immediately became a place of worship for
Muslims. It was said that its three-time visit was equivalent to a hajj to Mecca. Thanks to Khoja Ahmed,
the city of Yasi — Turkestan — became the spiritual center of all the Turks. About 350 people are buried in
the mausoleum, among them khans, biys, batyrs, outstanding personalities who contributed to the formation
and development of the Kazakh people.

The mausoleum has one of the largest brick domes in Central Asia, with a diameter of about 18 meters.
The mausoleum has more than 30 rooms, which are conventionally divided into eight blocks. They are
interconnected by intertwined passages, corridors, ornate two-story staircases. Kazandyk is the largest
hall of the mausoleum, a ceremonial room, covered by the main dome. It contains an ancient shrine,
a bronze Tai-Kazan cauldron with a capacity of 60 buckets, a diameter of 2.2 meters and a weight of
2 tons. According to legend, Tai-Kazan was cast from an alloy of seven rare metals in the village of
Karnak. Tai-Kazan is a symbol of unity and hospitality of the Turkic tribes. They say that after drinking
the water from it, the pilgrim could cleanse himself of filth (Sakral’nye ob”ekty Kazakhstana
obshhenatsional’nogo znacheniya, 2017: 68-73).

Another important example is pilgrimage places of worship such as the Tolegetay-Kylyshty ata
complex, the Khorasan ata Mausoleum, the Okshy-ata pantheon of seven saints in the Kyzylorda
region of South Kazakhstan. The place of worship and pilgrimage tourism in the Kyzylorda region is the
Tolegetay-Kylyshty ata complex (11th-12th cc). Tolegetay Baba — a descendant of Kushilik Khan, who
lived at the beginning of the 12th century. There are writings about him in the books “Babyrnam”,
“Makhdumi Agzam and Dagbed” by K. Kattaev, “Zafarnama” by Ali Azdi about the life of Aksak Temir.
Sayd Burkani, Aziret Ali 43rd descendant of Kuanysh Begimbek Abiltayuly considers the history of
his ancestors as the basis of a healthy society, of respect and reverence for each other, for their ancestors,
history. He researches the history of sacred places in the South Kazakhstan region. These studies of local
lore are of great importance for future generations of their native land, motivation and education in the
spirit of patriotism and national identity. Such a spiritual connection, passed down from generation
to generation, is invaluable for the preservation of the national code of the Kozha clan living in the
Kyzylorda region. Every year in the fall, descendants organize As — a memorial dinner in order to honor
the memory of their ancestors. A flower garden is laid out near the complex — an oasis of the desert
(Regional’nye sakral’nye ob”ekty Kazakhstana, 2017: 100-102).

The mausoleum “Khorasan ata” is located in the Zhanakorgan district of the Kyzylorda region. It is
known that Khorasan ata was a great sage, scientist, and also a skillful healer. People who come here first
stop near the Khorasan Ata cemetery, where they read the Koran. Such a ritual is also performed on the
graves of the children and grandchildren of the great sage. There is an orchard around the mausoleum
of Khorasan Ata. All descendants annually hold an as, a special religious meeting of descendants for the
purpose of sacrifice and reading prayers to their ancestors. According to the 44th descendant of Abjalil
Baba Burkan Muktar Seytkazyuly, the holy places of ancestors and the family tree are very important in
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educating young people in the spirit of patriotism, attitudes towards their land, small homeland. The
Special As, held every year, can be called a kind of religious symposium, where cohesion, friendliness,
communication and family ties of descendants are clearly expressed. During the annual meeting,
descendants clean the area, plant trees, listen to legends and stories about their ancestors (Regional’nye
sakral’nye ob”ekty Kazakhstana, 2017: 110-113).

One of the sacred objects visited is the Otpan Tau memorial complex in Mangystau. In just a few years,
it has become the most recognizable sacred place and a kind of “new” symbol of national unity.

The Adais built a memorial in memory of their ancestor Adai ata on the memorial mountain Otpan
Tau, and hold various large, public events, among which the celebration of Amal (the onset of spring)
is the most significant, widely broadcast by all means of the media. On this holiday, a fire is lit, which is
called the Fire of Unity, which indicates the interest of the state in preserving such practices.

Various narratives have developed around the idea and practice of lighting a fire on the mountain,
referring to Zoroastrian roots, Sufi practices, or considering it as a signal fire and a call to repel enemies.

According to Zira Nauryzbayeva, historically Otpan Tau was a guard mountain on which the Turkmens,
and then those who conquered the Adai peninsula in the 18th century, were on guard and, in the event of
an enemy invasion, they lit “Uran ot” — a signal fire (Nauryzbayeva 2018). There are legends about
the Adai batyr Er Tulep, who was on guard on the mountain. In Soviet times, this place was an ordinary
object. “But according to the local historian, a direct descendant of Er-Tolep Murat Akmyrzaev, in some
families, for example, in their own, there was a tradition to occasionally visit this mountain, climb it,
arrange for relatives a Sadaq — a memorial dastarkhan” (Nauryzbaeva Z.,2020).

Next to the mausoleum, a giant bowl is installed, in which the Fire of Unity is lit on the Amal
holiday on the night of March 13-14. The bowl is supported by a kind of tripod, symbolizing three
Kazakh Zhuzes (Nauryzbaeva, 2018). Nearby there is a sculpture of a wolf Kokbori — a symbol of freedom
and strength. As in many sacred places, here you can see the dry tree Aulie agash, on which pilgrims tie
pieces of cloth. The idea of unity should be represented by two banners — the banner of the Adais and
the flag of Kazakhstan, which will be installed on the second peak of Otpan Tau — Tutube. This sacred
mountain symbolizes the Great Mother, perhaps that is why a stele with a female figure resembling a
balbal was installed here. As Nauryzbaeva writes, “in the Adai epic works, in the genealogy of the Adai,
a significant place is occupied by the foremother Khanbibi, who conceived the son of Adai from the Light
and gave birth to the Spring of Light — Nurbulak on the bank. This miraculous birth is also described in
epic works of the early 20th c.” (Nauryzbaeva, 2018). At the foot of the mountain there is one more
complex, Karashanyrak, i.e. Shanyrak of ancestors, as well as Karakazan — a miniature copy of the
Tai-Kazan from the Yassavi Mausoleum in Turkestan.

One of the less well-known sacred sites is the Karasai and Agyntai batyrs memorial complex,
located in another part of Kazakhstan — in the Aiyrtausky district of the North Kazakhstan region. The idea
of the unity of the people was also used in its construction. The complex is included in the List of
sacred places of the North Kazakhstan region. According to the formal criterion, it is classified as a
sacred place associated with historical figures, but today it looks more like a place of pilgrimage associated
with various practices of addressing the Aruach. At the entrance to the mazar, there is a long shop for
visitors at the tombstone. Shyrakshy recites suras from the Koran to each group.

To the right of the tower of Karasai batyr are the graves of his two children. The whole complex is
located on the Kulshynbai-tobe hill and is fenced off. Before entering the complex, you can put your
palm to an open book made of granite, with the text of the sura on one page in Kazakh, on the other in
Arabic. The same can be seen in other mazars. The road leading to the hill with mazars is asphalted. For
pilgrims and visitors there are living rooms, ablution rooms, a specially equipped space for sacrifice and
preparation of memorial food. According to local stories, there are numerous burials of warriors near the
memorial, and the remains of a two-meter batyr with heavy armor were found.

According to Muminov’s classification, this memorial-mazar can be classified as “with a mausoleum
and a mosque”. If we proceed from the principle of “popularity”, then it does not fit into the proposed
framework, since it is not known in Central Asia. At the same time, it cannot be limited to the region,
since it is also popular in neighboring regions of Russia (Muminov, 1996: 14-21).

The question arises about the status of holiness, because the memorial was erected to the batyrs as
historical figures, defenders of the people from enemies, at least according to the plan of the state.
In summer, you can see many tents, yurts, buses and cars here. Pilgrims gather around a person giving a
sermon, giving a personal bata (blessing), or performing some kind of ritual.

Despite the fact that the mausoleum of Karasai and Agyntai batyrs was completely created at the
expense of the state, which supports the general commemorative logic of praising the batyrs, for example,
it is believed that Karasai batyr was endowed with a special gift and was accompanied everywhere
by the sacred snow leopard and that he helped those who ask in work matters etc., the site is of interest
precisely as a transnational one. Representatives of various ethnic groups and confessions come here
with different motives. Newlyweds come from neighboring villages, school graduates with their requests,
or for blessings, there are many middle-aged women, their requests are often related to health, childbirth,
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family problems. Pilgrimage to the mausoleums of batyrs is massive, and there are many tourists and
pilgrims from the bordering regions of Russia.

The memorial complex Karasai and Agyntai batyrs is interesting because batyrs from different clans
are buried here: Agyntai bytyr from the Argyn clan of the Middle Zhuz and Karasai batyr from the
Shaprashty clan of the Elder Zhuz. These batyrs fought together against the Dzungars in the 17th century
and were friends, which is reflected in the tablets located in the hall between the mazars: “49 years out
of 73 years of his life, Karasai batyr spent with his half-century friend Agyntai in battles. This monument-
mausoleum was erected in 1999 by grateful descendants of the batyrs of the sovereign Republic of
Kazakhstan, which gained true independence in 1991”.

Conclusion. In Kazakhstan, sacred objects are actively and successfully used for the development of
domestic tourism. The interest of tourists in these sacred sites appeared long ago and continues to grow
even without serious advertising of these ideas from the state and the tourist industry. Kazakhs have
always revered their ancestors and visited holy places, but the enthusiasm with which they are doing this
now speaks volumes, and above all about their active search for their national identity.

General characteristics of sacred objects with natural landscape support, be they mountains, valleys,
caves, rivers, tracts, single trees, deserts, ancient settlements, places of unusual natural phenomena,
always has the “best” practice of sacralizing space, because mythological roots and preserved epic-
poetic forms convey ideas about sacred topos. Therefore, the positioning of Mount Otpan Tau as the most
branded object of sacred geography is obvious.

One of the features of natural landscape sacred spaces and specific sacred places is that they are
associated with the main migration routes of peoples and the well-known caravan routes of interaction
between ancient cultures and civilizations. Therefore, transcultural regions are distinguished by the depth
and density of historical memory, manifested in various artifacts of cultures of different eras: in mounds
and menhirs, ritual complexes and petroglyphs, chapels and monasteries, mazars, kamals, memorial signs
and zirat. Mazars, mausoleums, kulyptases (steles, sculptural pillars), koytases (gravestones), sandyktases
(cenotaphs), border towers — these are all material signs of the social, spiritual evolution of the steppe
over many centuries. Sacred places can also perform a demarcation role, be signs in space to designate
ancestral territories, directions of migrations. In such places, totem attributes, tamga-like images, kamals,
balbaltases, ulyptases are used.

Understanding the significance of sacred places is based on holistic (universal) knowledge. Sacred
places — “Kasietti” — do not exist by themselves, they always correlate with certain systems of hierarchically
organized knowledge. Generic relations are to some extent social capital, which is again actualized
and interpreted in an ideological context. Knowledge of origin and ancestral ties retain their value as a
cultural capital that allows one to have a certain status. For the state, the ideas of the unity of the people,
common identity are important, therefore it appeals to national heroes, batyrs, awliye, and is loyal to
local, regional articulations if they also support the idea of the integrity of the “cultural and geographical
belt of shrines” as a “symbolic defense”of the country.

Studying sacred religious sites, one can see constraining factors such as the lack of a specialized
route, the underdevelopment of soft infrastructure, the inadequate condition of hotels or overnight rooms
near the mazarat, lack of knowledge and a lack of qualitative analysis of consumer behavior, lack of
advertising and mechanisms for managing sacred sites.

References

Blackwell R. Motivations for religious tourism, pilgrimage, festivals and events. Religious tourism and
pilgrimage festivals management. an international perspective, 35-47 [In English].

Bigozhin U. Local Politics and Patronage of a Sacred Lineage Shrine in Kazakhstan. Central Asian Affairs,
5/3, 233-252 [In English].

Gellner E. Nations and Nationalism. — Retreived from: www.gumer.info/bibliotek Buks/Polit/gelln/12.
php (accessed: 28.08.2020) [In English].

Moiseev D.A. Sotsial’nye, kul’turnye i dukhovnye aspekty modernizatsii: otechestvennyj i zarubezhnyj
opyt [Social, cultural and spiritual aspects of modernization: domestic and foreign experience]. Socialno-
ekonomicheskie yavleniya i processy - Socio-economic phenomena and processes, 1, 53-61 [In Russian].

Medeuova K.A. K voprosu o tipologii praktiki pamyati v Kazakhstane [On the question of the typology
of memory practice in Kazakhstan]. Mir Bolshogo Altaya - World of Greater Altai, 2, 450-458 [In Russian].

Medeuova K.A., Sandybaeva U.M. Sakral’naya geografiya v Kazakhstane: kommemorativnaya politika
gosudarstva 1 lokal’nye praktiki v publichnykh prostranstvakh [Sacred Geography in Kazakhstan: State
Commemorative Policy and Local Practices in Public Spaces] Mir Bolshogo Altaya - World of Greater Altai,
4,436-445 [In Russian].

Medeuova K.A. and etc, Praktiki I mesta pamyati v Kazakhstane. [Practices and places of memory in
Kazakhstan]. Astana: L.N. Gumilyov ENU, 320 p., [In Russian].

Muminov A. Svyatye mesta v TSentral’noj Azii (vzaimodejstvie islamskikh i mestnykh ehlementov)

225



ISSN 1814 - 6961 E-ISSN: 2788-9718 Oman mapuxvi Ne1 (97) 2022

[Holy places in Central Asia (interaction of Islamic and local elements)]|. Mayak Vostoka - Lighthouse of the
East, 1-2, 14-21 [In Russian].

Nazarbayev N.A. Looking into the future: modernization of public consciousness. Kazakhstanskaya
Pravda [In Russian].

Nurtazina N.D. Religioznyj turizm v Kazakhstane: istoriya i sovremennye problemy [Religious tourism
in Kazakhstan: history and modern problems]. Sovremennie problemi servisa i turizma - Modern problems of
service and tourism, 4, 25-37 [In Russian].

Nauryzbaeva Z. Otpan-tau — Karaul’naya gora ehpokhi globalizatsii [Otpan-tau - Guard Mountain of the
era of globalization] — Retreived from: www.otuken.kz (accessed: 2.09.2020) [In Russian].

Okladnikova E.A. Sakral’nyj landshaft: teoriya i ehmpiricheskie issledovaniya [Sacred Landscape: Theory
and Empirical Research]. Moscow: Direct media, 258 p. [In Russian].

Razaq Raj, Kevin Griffin. Religious Tourism and Pilgrimage Management. International perspectives
CAB international, 161 p. [In English].

Regional’nye sakral’nye ob”ekty Kazakhstana [Regional sacred objects of Kazakhstan]. Astana: Foliant,
504 p. [In Russian].

Sakral’nye ob”ekty Kazakhstana obshhenatsional’nogo znacheniya [Sacred objects of Kazakhstan of
national importance.]. Astana: Foliant, 496 p. [In Russian].

Vedenin Yu.A. (1990). Problemy formirovaniya kul’turnogo landshafta i ego izuchenie [Problems of the
formation of a cultural landscape and its study]. Izvestiya AN SSSR, seriya geographicheskaya - Izvestia of
the USSR Academy of Sciences, geographical series, 1, 5-17 [In Russian].

MPHTH 03.41.01 DOI 10.51943/1814-6961_2022_1_226

O HEKOTOPBIX ITPOBJIEMAX XPOHOJIOI'MH
HNAMATHHUKOB ITAJIEOJIMTA BOCTOYHOI'O KABAXCTAHA

JyBanoexos Pyciian Cadupouy'™
'EBpasuiickuii HanmoHanbHbIN yHEBepcuTeT umenu JI.H. ['ymunesa. Kazaxcran, r. Hyp-Cynran

* ABTOP-KOPPECTIOH/ICHT:
E-mail: shokan-@mail.ru (lyBan6exoB)

AHHoOTanu#A. B crarbe paccMaTpuBarOTCs HEKOTOPBIE BOIPOCHI XPOHOJIOIMM IAMSATHUKOB KaMEHHOI'O
Beka Bocrounoro Kasaxcrana, Ha OCHOBE paHee U3BECTHBIX OOBEKTOB MAlCONNUTA U HEOJIUTA, U OTKPBITHIX
BIICPBBIC B TIOCIICIHUE TOJBI COBMECTHO C apxeojoramu MHcTHTyTa apxeonoruu u stHorpadguu CO PAH.
[IpencraBiiena kpaTkas XapaKTepUCTUKAa KAaMEHHOM MHIyCTPUM OCHOBHBIX IAMSITHHUKOB 3IOXH IAleoJInTa
Bocrounoro Kaszaxcrana, TeppuTOpHs KOTOPOHHUMEET OIpPEACIIEHHBIE OCOOCHHOCTH M TIPH TEPBUYHOM
OCBOCHHH PETHOHA TEPBOYEIOBEKOM. 3/1€Ch, CPABHUTEIHHO OOJBIION pa3HOpETbeHBIH pailoH, KOTOPHIH
BKJIIOYAET Ha CeBepe IpefaiTaiickue U NPEeIUpTHILICKUE CTENH, Ha I0re - CeBEepHylo dacTh banxarmicko-
ANaKkynbCKOW BHAIUHBI, HAa IOTO-BOCTOKE - 3aMCAHCKYIO0 KOTIOBHHY M xpeOTel HOxHOro Anras, a Ha
3amaje - BOCTOUHYI0 4acTh Kaszaxckoro menkoconouHuka.llepBble Haxonku M McCIeI0BaHHUA KaMEHHOMN
nHayctpun BoctouHoro KazaxcraHa mnokazajau TECHYIO CBSI3b KYJbTYPHBIX TPAAMIMA C MaJeoIUTOM
Cubupu u Anrasi, 4T0 HOATBEPKAACTCS MPU KOPPEISIIUUCAMUX MaMSTHHKOB.

KiroueBble cji0Ba: naneonut, ctpaturpadus, apTedakt, CTOSIHKA, JIECC, KAMEHHBIN BEK, IEPUOIU3ALINS,
XPOHOJIOTHs, UCCIEN0BaHNs, KOPPEILALUs, aHAIIN3.

FTAMP 03.41.01

IIBIFBIC KASAKCTAH HAJIEOJIMT ECKEPTKIIUTEPIHIH
KEUBIP XPOHOJIOI'UAJIBIK MOCEJIEJIEPI

JyBan6exoB Pycian Cadbipyast'™
ULLH. T'ymunes ateiagarsl Eypasust yarTeik yauBepcureti. Kasakcran, Hyp-Cymras K.

* ABTOpP-KOPPECIIOH/ICHT:
E-mail: shokan-@mail.ru (lyBan6exoB)

Tyiiingeme. Makanana OypblHHaH OeNriii OOJFaH MAJCOJIUT KOHE HEONUT HbICAHAAPHI HETI3IH/C HKOHE
226



ISSN 1814 - 6961 E-ISSN: 2788-9718 Oman mapuxot Nel (97) 2022

MA3MYHBI
COJIEP)KAHUE
CONTENTS

JEPEKTAHY )KOHE TAPUXHAMA
NCTOYHUKOBEJEHUE U HCTOPUOTI' PA®U A
SOURCE STUDING AND HISTORIOGRAPHY

90canbik A.A., Kaobliaunos 3.E., ApbikoaeBa K.

A. BACUJIBEBTIH «UICTOPUYECKUI OYEPK PYCCKOI'O OBPA3OBAHHS

B TYPTAVICKOM OBJIACTH» ATThI EHBEI'THIH TAPUXU JEPEKTIK

JKOHE TAHBIMJIBIK MAHBI3bI (Odepkrin II sxone [T 00miMACPT OORBIHIIIA). ... .cccvveeerierereeieenireereenieeereeneneennes 5

Aonupos M.K.

MYXAMME/I-XAHA®U S (YOKAH) YUHT'MCOBUY BAJIMXAHOB

Ob OTUMOHE «KA3AK», 9THOHUME «KA3AX» 1 STHOI'EHE3E

KA3AXCKOI'O HAPOJIA (CTATBS TIEPBAM)...cuveuveeurerieneeaseaneeaueenseeneesseaneesseaneesseassesseensesseansesseenseeseessesneessesnsesseenees 15

Xampaes A.T.

«KUCCAC YJI AHBUE» HACUPE/UIMHA BYPXAHUJIIMHA PABI'Y3U

B KOHTEKCTE OBBSBJIEHUS UICJIAMA T'OCYJAPCTBEHHOH

PEJTATYIEI 30JIOTOM OPJIBL.........eoeeeeeeeeeeeeee e s s e s s s e 24

EpmyxanoBa X.K., bekceuroBa A.T.
KA3AKCTAHIAAFBI ITOJIMDTHUKAJIBIK KOFAM TAPUXbBIHBIH MOCEJIEJIEPI:
TAPUXHAMAUJIBIK LIOJIVY ...ttt e 31

MeiipamoexoB A.K., 3akapbs P.
XX F. EKIHIII )KAPTBICBI — XXI F. BACBIHAAFbI HEMIC
TAPUXHAMACBIHIAFBI KEHECTIK KESEHAEI'T KASAKCTAH MOIAEHUETL........ccccoiiiiiiiiiie 41

OPTA FACBIPJIAP TAPUXBI
CPEJHEBEKOBASA NCTOPUA
MEDIEVAL HISTORY

Kopradaesa I'.K., ABajineB A.A.
JUITNIOMATUYECKAS ITEPEITNCKA KA3AXCKOI'O XAHCTBA

C COCEJHUMU I'OCY JAPCTBAMIU (XVIIL B.) ..ottt 50
Temupranues P./1.
O ITOACYJHOCTU UMHI'M3UJOB TPAJJUIITMOHHOMY CYIIY BUEB........ccciiiiiiiieiciciciceeeeee 61
7KAHA 3AMAH TAPUXbI
HOBASA NCTOPUA
NEW HISTORY

JInnamena JI., CanabioaeBa A.
JIEYEBHBIE YUPEXIEHNS T'OPOJA TYPKECTAHA U OKA3AHUE
MEJUIIMHCKUX YCIYT B KOHIE XIX — B HAUYAJIE XX BEKA........ooieiiieieeeeceee e 69

3unypos P.H. .
ABVYJIXAUP XAH — BAIIKUPCKNU CIIE/. (COBBITUS T @AKTDBI)......cociviriiniiiiniiiciecicicieceeeceee 77

MyxartoBa O.X.
XIX FACBIPIBIH, EKTHIII )KAPTBICBIH/IAFbI KASAKCTAH/IAFBI
MMPABOCJIABUEJIIK MUCCHUOHEPJIEPATH KBIBMET ...ttt 89

Aoayauna A.T.
K UCTOPUOI'PADUU TTPOBJIEMbBI ITPABOCJIABHOI'O
MUCCHUOHEPCTBA B KABAXCTAHE. ...ttt e et e e e e e e snaaneas 101

Kyano6aii O.b.
MOJIMTUYECKAS JEATEJIBHOCTb CAP2)KAHA KACBIMVYJIbl B HALIMOHAJIBHO-
OCBOBOJUTEJIBHBIX BOCCTAHUAX KAZAXCKOI'O HAPOJIA B 1825-1836 I'T..c.ocveieiiiiieinincaene 109

239



ISSN 1814 - 6961 E-ISSN: 2788-9718 Oman mapuxvi Ne1 (97) 2022

KEHEC J19YIPI TAPUXbI
HCTOPHUSA COBETCKOI'O IIEPHOJA
SOVIET PERIOD HISTORY

Kanaesa A.T., KacbimoBa /I.b.
DO®OPMUPOBAHUE KAZTIPOB B COBETCKOM KA3AXCTAHE:

CTUJIb XKYMABAST ITASIXMETOBAL.......cooiitetieit ettt ettt ettt ettt saeesaesaa e s e staessesssensenssenns 120
Axmert A.K.
YHUBEPCUTET TAPUXBI: TACAJA KAJIFAH JIEPEKTEP.......ccciiiiiiieieeeece e 130

Mpip3araeBa 3., Aaunoa /I., ZKymabaeBa K., CananoB C.)K., YanraeBa A.C.
ATBIPAY OBJIBICBIHBIH 1920-1930 %K. KOFAM/IBIK-CASICU OMIPIHJEL'T
MYHAU OHIPICIHIH OPHBLL.......ccoiiiiiiiiiiieiicieie ettt sttt ettt eseesaeeseessessaenseessessesnnens 139

Coaroaii T.A., Koapacyawl T., Axmerdex b.M.
COVIJIETIOUIEP MEH CYPETHIIIEP OAAFBIHBIH KASAKCTAHHBIH,
MOJIEHU JTAMYBIHA KOCKAH YJTECT (1946-1970 3KIK.)...uveerveeeuieeiteeeieeieesieereesteeseeseeeeseesenesseessnesnseesnns 149

bakip 9.K,, Taiiman C.T.
M. IIOKAU - MYCBIUIIMAH OMUT'PAHTTAPBIHBIH KOIIBACHIBICBL.......cc.cocviiiiiiiiiiiiinccicecice 160

BbexkmaramoeroBa M.JK., Bekmaramoeros P.K., BumonzanoBa A.A.
OIMNYM JIUISI HAPOJA: ATEUCTUYECKOE BOCITUTAHUE KA3AXCTAHIIEB
IMEPUOJA «PA3BUTOI'O COLIMAITIMBMAD ....cietieeiitetieeiieeiee ettt sttt etteeteessaesnteesnaeenseessseenseesseesnseenssesnsens 170

9THOJIOTUA )KOHE APXEOJIOTI'UA
9THOJIOTHUA U APXEOJIOI'USA
ETHNOLOGY AND ARCHEOLOGY

ToxTabaii A.Y.
TOXIKCTAHAAFBI KABAKTAP/IbIH KUEJII X)KEPJIEPI MEH TAPUXHW OPBIHJIAPBI
(OTHOT'PADOUSAIIBIK DKCITEAUINA MATEPUAJITAPBI BOUBIHIIIA).......cciiiieieiieeeee e 181

Opsbinbaesa LY.
KA3AXCKHNU AYJI 1 COBETCKAS MOAEPHU3ALIMA:
TPAINLIMOHHA A KYJIBTYPA B IIPEJJIBEPUM ITMIBEJI.........ocoiiiiiiiiiiiiiiiiccieeeececceeeee 191

Komaprt XK.
KA3AK XAJIKbIHbIH KYPAMbBIHIAFbI KOHBIPAT TAMITACBIHBIH KOHE TAPUXBIL......................... 200

Kertivae K.M., CuznukoB b.C., ApsinoB K.C., baxTtsioaes M.M.
CBIFAHAK KAJIAIIBIFBIHIA XXYPTI3IJITEH APXEOJIOT MAJIBIK
3EPTTEY XKYMbBICTAPBIHBIH HOTHUIKEJIEPL.......ccuiiiiiieiiiicieeieeeee et 209

Abdigaliyeva D., Zhumabayev B., Isabayeva B.
THE ROLE OF SACRED SITES IN THE DEVELOPMENT
OF DOMESTIC TOURISM IN KAZAKHSTAN. ...ttt sttt 219

Jdysanoexos P.C. .
O MMTPOBJIEMAX XPOHOJIOTUM KAMEHHOU MHAYCTPUU
[MAJIEOJIUTA BOCTOYHOI'O KASAXCTAHA B UICTOPMYECKOM ACIIEKTE.........cccccoiiiiiiiiiininnn 226

Peuensus
CrpIH-niKkip
Review

banra6aesa K.H.

PELEH3UA HA KHUT'Y: HOBMDKAH MYKAMETXAHYJIbIL. XAJIBIKAPAJIBIK ®EHOMEH:
KA3AK XAJIKBIHBIH BOJITHYI MEH TYTACTAHY YIEPICL......ccoiiiiiiiiiiininineneseseeeeeeeeeeee e 236

240



ISSN 1814 - 6961 E-ISSN: 2788-9718 Oman mapuxvt Nel (97) 2022

Bacyra 29.03. 2022 ko1 KOHBLIABI
laprThl Oacna Tabarel — 12,5
OdceTTik OachUIBIM
Tapansimbr 150 nana.

IILII. YonuxaHoB aTblHAAFbl TapuXx KOHE 3THOJIOTUS HHCTUTYTHI,
«OTaH Tapuxbl» KypPHAIBIHBIH PEAAKIMSIChIHAA 0aChUIIbI



