KasakctaH Pecnyb6nukachol
FbinbIM XaHe Xofapbl 6iniMm MUHUCTpPNIrI

LU.LU. YoanuxaHoB aTbiHAafFbI
Tapux xoHe 3THONOINMsA UHCTUTYTbI

OTAH TAPHKbI

B B B B R R B R B R BB . e S S e

- TAPUX

* ITHOAOTUA

- APXEOAOTUA

— = o Toules ;
Vg JRLE O Solirr O Fietit. e Grrprive, 12851247

o Runzte of Wit of Rubevck (Rubogreis), 1253 =125
—— Rinrtes of Moo Polo, 1E51-1295 .

q i i ~ Scale 130000000
i [} —— S S




ISSN: 1814-6961 (print)
ISSN: 2788-9718 (online)

OT1aH Tapuxsl
OTeuyecTBEHHASA UCTOPUSA
History of the Homeland

Y aiiga Oip peT WBIFATHIH FBLJIBIMHU KYPHAJ

2026.T.29 (2)



ISSN: 1814-6961 ISSN: 2788-9718 Oman mapuxui. 2026. T. 29 (2)

RV
X~
Published in the Kazakhstan )
Otan tarikhy T :
Has been issued as a journal since 1998 I~ _OTAH TAPHXbI

ISSN: 1814-6961 (Print)

ISSN: 2788-9718 (Online)

2026. Vol. 29. Is. 2. Pp. 939-955
Journal homepage:
https://otan.history.iie.kz

FTAXP/ MPHTH / IRSTI 03.20
https://doi.org/10.51943/2788-9718 2026 29 2 939-955

THEORIES OF DIASPORAL ETHNIC IDENTITY IN CONTEMPORARY WESTERN
HISTORIOGRAPHY (2000-2025)

Elnur Rafik-Ogli Kochiyev ', Ziyabek Ermukhanovich Kabuldinov °, Aysegiil Aydingiin ’

! Ch.Ch. Valikhanov Institute of History and Ethnology

(28, Shevchenko Str., Almaty 050010, Republic of Kazakhstan) Junior researcher, Master’s degree, PhD
doctoral student

https://orcid.org/0000-0003-0894-1342. E-mail: elnurkochiyev@gmail.com

2 Ch.Ch. Valikhanov Institute of History and Ethnology

(28, Shevchenko Str., Almaty 050010, Republic of Kazakhstan)
Doctor of Historical Sciences, Professor, general director
https://orcid.org/0000-0002-9625-0535. E-mail: kabulzia@rambler.ru

3 Middle East Technical University, Department of Sociology

(Universiteler Mahallesi, Dumlupinar Bulvari, No. 1, 06800, Cankaya, Ankara, Tiirkiye)
PhD, Professor

https://orcid.org/0000-0001-7951-073X. E-mail: aydingun@metu.edu.tr

© Valikhanov IHE, 2026
© Kochiyev E.R., Kabuldinov Z.E., Aydingiin A., 2026

Abstract. Introduction. This study examines the changes in the scientific understanding of diasporal ethnic
identity in Western academic literature over the past twenty-five years. The study highlights the significant
transformation in the scientific understanding of diasporal ethnic identity. Previously, diasporal ethnic
identity was viewed as a stable phenomenon, but over time, there has been a shift towards understanding it as
a flexible and socially constructed concept that is influenced by global trends such as migration,
globalization, and digitalization. In this article, we aim to emphasize the impact of three key factors. Firstly,
the earlier approaches that viewed ethnicity as a fixed and stable phenomenon have lost their significance, as
they have been replaced by new perspectives that view ethnic identity as a socially constructed and context-
dependent concept. Secondly, new theories have shifted the understanding of ethnic identity to a more
dynamic and globalized category. Thirdly, recent research has significantly altered the perception of
diasporal ethnic identity, as the psychological and cultural aspects of diaspora development in host societies
have been shaped by the host culture. Goals and objectives. The main goal of this article is to provide a
historiographical review of the theoretical foundations of the discourse on diasporal ethnic identity in
modern Western historiography. The main objectives are to examine the decline of classical essentialism and
groupism theories and the rise of dynamic constructivist models. To explore the priorities of
transnationalism, poststructuralism, and hybridity in the formation of diasporal ethnic identity. Additionally,
to investigate the role of mental, emotional, and cultural aspects in the formation of the diaspora in the host
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society. Materials and Methods. This historiographical review is based on the principles of historicism. We also follow
the methods of scientific objectivity and an interdisciplinary approach. The review adopts a theoretical and
historiographical approach that is supported by a review of various literature on ethnic identity. The method of conceptual
analysis is used by identifying differences between primordialist, instrumentalist, constructivist and interactionist
concepts. Results. The results of this historiographical review, based on a review of key works by Western
researchers such as R. Brubaker, S. Hall, Z. Bauman, F. Antias, M. Castells, R. Jenkins, and B.G. Adams,
demonstrate that the development of research on diasporal ethnic identity has occurred in parallel with
changes in theoretical approaches in Western historiography. This study is based on the principles of
historicism and is of a theoretical and historiographical nature, focusing on the study of scientific literature
on the issues of diasporal ethnic identity. The main research method used is historiographical analysis.
Conclusion. The study concludes that over the past twenty-five years, Western academic literature has come
to understand diasporal ethnic identity as a fluid, multi-layered, and emotionally charged phenomenon. This
approach reflects a general trend in Western historiography, which has shifted from simplistic notions of
ethnicity to exploring the complex, dynamic, and real-life forms of human connections that emerge in
transnational spaces.
Keywords: diaspora, ethnic identity, historiography, transnationalism, constructivism, hybridity, and
poststructuralism.
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Anparna. Kipicne. Byn 3eprrey COHFBI XKUBIpMa Oec JKpUIiarbl baTeic akageMUsUIBIK oieOHeTiHAeri
UACTIOPAJIbIK, STHUKAIBIK Oipereilllik Typaibl FRUIBIMH TYCIHIKTETi e3repicTepai KapacTeipansl. JKymbicTa
IUACTIOPAblK ~ OTHUKAIBIK ~ OiperedmikTi FBUIBIMH  TYPFBIIAH  TYCIHYZIH  aWTapibIKTail — e3repyi
KapacTelpbuiafibl. Erep OypelH AMacmopaiblK OTHUKANBIK Oipereiiiik TypakTbl OepiireH peTiHie
KapacThIpbUICa, YaKbIT ©Te Keie Oyl KYOBUIBICTBI MKEMIl JKOHE OJEYyMETTiK TYPFbIIAH KYpBUIFaH el
TYCiHyTe Kapail e3repictep OOJNIbI, OFaH KeIli-KOH, jkahaHIaHy >XoHe IU(PIaHIBIPY CHUAKTHI jkahaHIbIK
TpeHarep nie acep eTTi. by makanana 613 ym Herisri EpexxeHiH ocepiH arar eTyre THIPBICTHIK. bipiHmmineH,
STHOCTBl ©3TEPMEWTIH, TYPaKThl KYOBUIBIC PETiHIE YCBIHFaH OYPBIHFBI TACUIAECP ITHUKANBIK COMKECTiNIK
Typajbl >KaHa HICSUIapAblH KOFaM KYpPFaH JKOHE OpTYpJi KOHTEKCTTEpAE ©3repeTiH KYOBUIbIC peTiHIe
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ayBICTBIPBUTYbIHA OalTaHBICTBl MAaHBI3IBUIBIFBIH JKOFAITTHL. EKiHINIAEH, jKaHa Teopusyiap OSTHHUKAJIBIK
OipereiikTi skahaHIBIK MPOIIECTEP MEH KATeropus TPEHATEPIMEH KalbINTACKaH JIMHAMUKAJIBIK PETiHJIC
TYCiHyi e3repreai. YIIiHIIIICH, KaHa 3epTTeyJepAe AUACcTIOPAIBIK dTHUKAIBIK OipereiiliK Typaabl TYCiHIK
TYOereiini e3repai, eldTKeHI KaObUIAAyIIbl KOFamIapAarbl AWACTIOpANapIblH IaMYBIHBIH IICHXOJIOTHSUIBIK
JKOHE MOJCHH acTeKTiIepi epekie TypAe KaiblTacanasl, OFaH KaObuImaymsl TapanThlH MOJICHHETI 1Ie ocep
ereni. Maxcamol men mindemmepi. byl MakamaHBIH HETI3TI MakcaThl-Ka3ipri baTeic TapmxHaMachIHAAFBI
JUACTIOPAJIBIK STHUKAIBIK COUKECTLTIK TUCKYPCHIHBIH TEOPHUSUIIBIK HETI3EpPiHe TapUXHAMAJBIK IOy JKacay.
Herisri MiHzeTTep KIacCHUKanblK 3CCEHLHMAIM3M MEH TIPYNIHM3M TEOPUSUIAPBIHBIH KYJIAbIPAYbIH J>KOHE
JTUHAMUKAIBIK KOHCTPYKTHUBUCTIK MOJENBACPAIH TYIACHYIH KapacThIpy OOJNBIT TaObUTanbl. J[racmopaibik
STHUKAJIBIK OipereinikTi KaublNTacThIpYAarbl TPAHCYITTHIK, MOCTCTPYKTYpaIU3M XKoHE OyIdaHOacThIpyAbIH
OaceIMABIKTapelH  KapacTelpy. CoHpaii-ak, KaObULAayIIbl KOFamJa JHACIOPaHbl KaJbIITACTHIPYIAFbl
TICHXUKAJIBIK, SMOITHOHAJIIBI )KOHE MOJICHHU aCIEKTUICPIiH poliH 3epTTey. Mamepuanoap men adicmep. by
TapUXHAMAJIBIK IOy TAPUXIIBUIIBIK KaFUIATTapblHA HETI3JeNreH. bi3 conpali-aK FhUTBIMA OOBEKTHUBTLIIK
ozicTepiH JKOHE MoHapanblK Tocinai ycraHambid. lllomy STHHKanmbIK CcoliKecTik OOWBIHIIA OpPTYpIIi
omebuerTepre  INOJYMEH pacTalaThlH TEOPMSUIBIK  JKOHE  TAapUXHAMaJbIK  TOCUIAI  KOJAAHAMBI.
Ty KbpIppIMAAMAaNbIK TajAay oHmiCi MPUMOPIUAIMCTIK, HWHCTPYMEHTAIMCTIK, KOHCTPYKTHBHCTIK JKOHE
WHTEPAaKIUOHUCTIK TYXKBIPbIMIaMasap apachlHAAFbl albIpMaIIbUIBIKTAPABI aHBIKTAY apKbUIBI KOJAaHBLIAIbI.
Homuoicenep. Ocwbl TapuxHAMANBIK IOTYIbIH HoTHXRenepi P. bpybakep, C. Xom, 3. bayman, ®. Artnac,
M. Kacrensc, P. [xerkunc xoHe b. I. AmaMc CHSIKTHI OaTBICTBIK 3€pPTTEYIIUIEPIIH HETI3rl eHOCKTepiH
KapacThIpy apKbUIbI JHACHOPAJIBIK STHUKAIBIK OipereiylikTi 3epTTeyAiH AaMybl baThic TapuxHaMachIHIAFbI
TEOPHSJIBIK TOCUINEpAiIH e3repyiMeH KaTap JKYpPreHiH kepceredi. byn 3epTrrey  TapuUXIIBUIIBIK
[pPUHOUNTEpiHEe HerizaenreH. JKyMbIC TEOpUSIBIK XOHE TapUXHAMajblK CHUIATKA M€ KOHE IUacIIOpPalIbIK
STHHUKAIBIK Oipereinik Macenenepi OOMBIHIIA FRUIBIMH o€OMETTEPAl 3epTTeyTe OarbITTaNFaH. 3epTTeyIiH
HETI3ri aJicTepi peTiHae TapuXHAMaJbIK Tajaay KOJAaHbUIagbl. Kopuimuinovl. 3epTTey COHFBI )KUBIpMa Oec
JKBUT IITiHAE OATHIC FRUIBIMA 9ICOMETI AUACTIOPATBIK STHUKAIBIK OipereiyIikTi e3repMei, Ko KadaTThl KoHe
SMOUMOHANABI 0ail KYOBUIBIC peTiHJe TYCIHyTe KeNi AeTeH HeTi3ri TYKbIphIMIAapasl Kentipeni. bym tacin
0aTpIC TapUXHAMACBIHBIH KaJIbl TEHACHIMICHIH KOPCETelli, SFHU DJTHHUKAIBIK Typaslbl >KEHUIACTIITeH
TYCIHIKTEpAEH TPaHCYITTHIK KCHICTIKTE Maiiga 0onaThlH agamMu OailaHBICTapABIH KYPAETi, MOOMIIbII JKoHE
HaKThl OpPMaapblH 3ePTTEyTe KOIIy.

KiaT ce3nep: nuacmopa, STHUKANBIK Oipereiiik, TapuxHaMa, TPaHCYITTHIK, KOHCTPYKTUBHU3M, OyAaH/BIK,
MOCTCTPYKTYpaIIU3M.
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AHHOTanus. Beedenue. B JaHHOM HCCIIEIOBAHUN PacCMaTPUBAIOTCS U3MEHEHHSI B HAYYHOM ITPEICTABICHUH
0 JMACIOpaNbHON STHUYECKONM HACHTUYHOCTH B 3alaJHOM aKaJeMHYECKOW JUTEpaType 3a MOocIeIHue
IBaaUaTh mATh jer. B paboTe paccMmarpuBaeTcs 3HAYMTENbHAS TpaHCPOPMAIUs HAYYHOTO OCMBICICHHS
JUacropaabHOM STHUYECKON WACHTUYHOCTH. Eciam paHee, auacnopanbHas ITHHYECKAas WIEHTUYHOCTH
paccMaTpuBaiach Kak YCTOM4YMBAasE JAHHOCTh, TO CO BPEMEHEM IPOU30LUIM H3MEHEHUS B CTOPOHY
MOHUMAaHUs 3TOr0 JeHOMEHa KaK THOKOTO M COLUaIbHO CKOHCTPYHUPOBAHHOTO, HA KOTOPBIM TaKKe BIHUSIIOT
rio0abHbIe TPEH B, BPOJIE MUTPALINH, [I100ann3aluy, 1 TH(POBU3aMH. B 1aHHOH cTaThe MBI MOMBITATHCH
MMOMYEPKHYTh BIHSHHE TPEX OCHOBHBIX TMOJOKEHWH. Bo-mepBrix, Oonee paHHHE MOIXOABI, KOTOPBIS
MIPENICTABISIIN 3THUYHOCTh KaK HEKWH HEM3MEHHBIH, YCTOWYMBBIA (DEHOMEH, MOTepsuiln CBOE 3HAUEHHE B
CBSI3U C TEM, YTO HAa MX CMEHY MNPHIUIA HOBBIE MpPEACTaBICHUS 00 STHHYECKOH WAGHTHYHOCTH Kak
CKOHCTPYHPOBAaHHOM OOILECTBOM M MEHSIOLIMMCS B Pa3HBIX KOHTEKCTaX (PEHOMEHOM. Bo-BTOpBIX, HOBbIE
TEOPUH MEHSIOT TIOHMMAaHWE JSTHUYECKOHM WACHTUYHOCTH Kak Ooyee IWHAMHYHOW, (QOpMHUpyeMOoit
[J100aJbHBIMH NIPOLIECCAMH M TPEHJIAMHU KaTeropuu. B-TpeThuX, B HOBBIX HCCIIEOBAaHUAX MPEACTaBICHUE O
JIUacTIopadbHOM ITHUYECKOM HIEHTHUYHOCTH KAapAMHAIBHO IOMEHAJIOCh, TaK KaK ICHUXOJIOTHYECKHE H
KyJIbTYPHBIE aCIeKThl Pa3BUTHA JHACIIOp B MPUHUMAIOIINX 00mIecTBax GopMupyeTcs cBoeoOpa3Ho, Ha UTO
BIIMSCT TAaKKe M KyJIbTypa NMpUHUMAIONIEH CTOpOHBI [[enu u 3adayu. OCHOBHOW IENBIO JaHHOW CTaThU
SBIISIETCSL MIPOBEACHUE HCTOPHOrpaguyeckoro 0030pa TEOPETUYECKUX OCHOB IHUCKYypca IUaclopagbHON
STHUYECKOW MICHTUIHOCTH B COBPEMEHHOW 3amaaHoi uctopuorpadun. OCHOBHBIC 3a1aUd 3aKIIOYAIOTCS B
PacCMOTPEHHHU YMaJKa KIACCHYECKOTO 3CCEHIMaN3Ma M TEOPHH TpyNmu3Ma W PaciBeT JUHAMHYECKUX
KOHCTPYKTHUBUCTCKUX Mojeneil. PaccMoTpeTs HpHOpUTETH TpaHCHAIMOHAJIM3Ma, MOCTCTPYKTypaln3Ma U
rHOPUAHOCTH B (POPMHUPOBAHMM TUACIIOPAILHON STHUYECKOM HAEHTHYHOCTU. Tarke, MCCIeNoBaTh POJb
MEHTAIIFHBIX, SYMOLMOHAIBHBIX W KYJIbTYPHBIX aCHEKTOB B (POPMHPOBAHWU AWACTIOPHl B NMPHUHHMAIOIIEM
obmiectBe. Mamepuanvt u memoosi. JlaHHbIA ucTOpUOrpadUUecKuii 0030p OCHOBaH Ha MNPHUHIIMIIAX
ucropunu3Ma. Mbl TakKe NPHICPKUBAEMCSI METOAOB Hay4YHOW OOBEKTUBHOCTH M MEXKAMCLHUILIMHAPHOTO
nonxona. B 0030pe ncnonb3yercs TeopeTHYecKu-HCTOpHOTpapuuecKuil moaxol, MOAKPEIUICHHbBIH 0030poM
Pa3IMYHON JUTEPATYpPhl MO0 ATHHYECKOW MACHTHYHOCTH. [IpuMeHsieTcs MeToa KOHIENTyalbHOTO aHAln3a,
BBISBJISIIOIIMN pa3INyusl MEXKAY NMPUMOPAHATUCTCKUMHU, HHCTPYMEHTAIUCTCKUMHU, KOHCTPYKTUBUCTCKHUMH U
WHTEPAKIIMOHUCTCKUMHU KOHIIETIUSAMU. Pe3yrbmamul. Pe3ynbpraTel JaHHOTO HcTopuorpaduyueckoro 063opa,
C TIOMOIIBI0 PAacCMOTPEHUS KITIOYEBHIX TPYAOB 3allafHBIX HCCieqoBaresei, Takux kak P. bpybeiikep, C.
Xomn, 3. bayman, ®©. Autnac, M. Kactensc, P. Jxenkunc u b. I'. Anamc u apyrux, JeMOHCTPUPYIOT, YTO
pa3BUTHE HCCIENOBAaHUM JUACTIOPaIbHOM 3THUYECKOM WJIEHTHYHOCTH MPOMCXOIWIO MApaIENbHO C
W3MEHEHUSIMH B TEOPETHYECKMX IMOIXO0Jax B 3amagHod uctopuorpaduu. Hacrosimee wuccienoBanue
OCHOBaHO Ha MpPUHIMIAX HUCTOpu3Ma. PaboTa HOCHT TeOpeTHKO-HCcTOpHOrpaduYecKuii Xapakrep |
HarpaByieHa Ha U3y4YeHUE HAyYHOH JTUTEepaTypsl 10 IpodieMaM TUuaciopalbHON 3THUUECKON MICHTUYHOCTH.
B xadecTBe OCHOBHOTO METO/Ia MCCIIEJOBAHMUS HCITONIb3YEeTCs CTOpHorpaduieckuil anainms. 3akarouenue. B
WCCIIEIOBAHNN TIPUBOISATCS OCHOBHBIE BBIBOABI O TOM, YTO 3a MOCJTEIHHE ABAAIATH TSATH JIET, 3amamHas
Hay4yHas JIMTepaTypa MpHIljia MOHUMAHHUIO TUACTIOPATILHON ITHUYECKONW UACHTUYHOCTH KaK K H3MEHUUBOMY,
MHOT'OCJIOHHOMY, ¥ 3SMOLIMOHAIBHO HACBHIIIEHHOMY SIBICHHIO. DTOT MOJXOJ OTpa)kaeT OOLIYI0 TEHIEHIHIO
3amagHoON ucToproTpadu, TO €CTh MEPEX0]] OT YIPOIIEHHBIX MPEACTaBICHNN 00 STHUYHOCTH K U3yUEHHUIO
CIIOKHBIX, TOJBIKHBIX M PEajbHBIX (JOPM UEIOBEUECKHX CBS3€i, BO3HUKAIOIIUX B TPaHCHAMOHAILHOM
MIPOCTPAHCTBE.

KaioueBble cioBa: jauacriopa, OJTHHYECKas WICHTUYHOCTh, UCTOpHOTpadusi, TpaHCHAIIMOHAIIN3M,
KOHCTPYKTHBHU3M, THOPHUAHOCTD, TOCTCTPYKTYPATHA3M.

Buaaropapuocrs. CraThs MOATOTOBJIEHA B COOTBETCTBMM C TpeOoBaHusAMH K nyOmukanusam PhD
JIOKTOpaHTOB Ka3zaxckoro HalmoHaIEHOTO YHUBEPCUTETa UMEHH aibh-Dapadu.

Jast umrupoBanusi: Kouner O.P., Kabynpauno 3.E., Aiinearion A. Teopun quactopaibHONW 3THHYECKOH
HWACHTUYHOCTH B COBPEMEHHOH 3ananHoi ucropuorpadpun (2000-2025) // Oran tapuxer. 2026 .T. 29. No 2.
C. 939-955. [na anrn.]. DOI: 10.51943/2788-9718 2026 29 2 939-955

Introduction. People associate and relate themselves to a certain group of other people with whom
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they share the same language, clothing, culture, and so on, and this actually indicates their ethnic identity. It
was often considered as a mark that people born with or stuck to, but it is rather recreated through people’s
actions, interactions, and memories of the past.

There was a considerable change in the study of diasporal ethnic identity in the last fifty years.
Western methodological thought and views on the matter of ethnic identity in the late 20" century were quite
simple. Ethnic identity in this sense is certainly related to culture, geographical location, and intra-family
relations. In the 21* century, we have entered a new era of dynamic, constructivist, and poststructuralist ideas
that have influenced the formation of a new understanding and perspective on ethnic identity. These new
perspectives have emphasized the importance of shaping ethnic identity through simple, everyday practices,
actions, and language.

The topic is certainly relevant today, as research on historical discourse and theoretical approaches to
ethnic identity is very important for understanding the true nature of this term.

Understanding of diasporal ethnic identity also changed, through the global trends like globalization,
migration across countries and cultures, and digital interference through communication. People, without
taking into consideration their geographical location, often mix cultures, identities, and certain feeling of
attachment to a particular place. Therefore, it is important to consider the changes in studying diasporal
ethnic identities to understand the flip in humanities and social sciences approaches in the beginning of 21%
century.

The purpose of this historiographical review is to analyze the controversial issues of modern Western
scholars about the ethnic identity of the diaspora. About how the theoretical concepts of the ethnic identity of
the diaspora in modern Western historiography changed in the period from 2000 to 2025. The focus of this
research on the theories and methods that were used by western scholars to analyze main characteristics,
such as emotions, flexibility and character in diasporal ethnic groups. Here we are trying to find a basis for
understanding “ethnic identity”. This understanding of the basis of ethnic identity will help to further cover
and study the preservation of the ethnic identity of the diaspora of the Ahiska Turks, who were deported to
Kazakhstan in 1944. This research highlights the shift from older fixed and functional models to more
flexible, structured, and globalized understandings. In this particular literature review we try to find the
answer to the following question: what is the theoretical framework discourse of diasporal ethnic identity in
contemporary Western historiography (2000-2025)?

The theoretical approaches to the understanding of ethnic identity before the year 2000 are also
explored in the study. The study concentrates on the theoretical and ideological methods that those old and
new approaches used. Western ideology on this issue has undergone significant changes, which began in
2000. The dynamics of the study of ethnic identity shows that essentialism and instrumentalism have “given
way” to new theories. For instance, constructivism represents a theoretical framework that perceives ethnic
identity as a phenomenon shaped by social constructs. In contrast to primordialism, which regards ethnicity
as an inherent characteristic, constructivism posits that ethnic identity is not predetermined at birth; rather, it
is developed, altered, and conveyed through the channels of communication and political dynamics. Another
theory, poststructuralism, considers ethnic identity as a discursive construct. Ethnos is understood here as a
changeable “text” or myth created through language, cultural codes, and power relations. Any affiliation is
fluid, multiple, and is formed through the “we—they” juxtaposition. There is also a theory of hybridity, a
condition in which a person does not consider himself to belong to any one ethnic group, but combines
elements of two or more cultures, forming a unique identity. This is a natural result of globalization,
migration and intercultural marriages. It is important for historical consciousness to analyze and understand
how these newer ideas formed and affected the discussions on diasporal ethnic identity. It is also important
to show that the key features of identity and self-description rely on to and tied with changing feelings like
culture, symbolism, and language that people in diasporas use and practice. It is very important to emphasize
that the diaspora uses and practices a specific culture, symbolism, and language, which determine the
specifics of the diaspora's self-identity and self-perception.

The methodological approach involves the systematic collection and analysis of selected primary
scientific-historical works and related literature. Here we also try to use an interdisciplinary approach,
drawing on historical concepts and analytical approaches from different fields of historical science. The
review draws on some of the most powerful works of the scholars of ethnic identity, such as Benedict
Anderson, Fredrik Barth, Rogers Brubaker, Richard Jenkins, Stuart Hall and Steven Vertovets. This is a
historiographical review, where an attempt is made to compare, understand and look at changes in their
theories, collectively. Their huge involvement in understanding the diaspora, ethnic identity and the shift
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from on original idea to another, creates a base to understand belonging as feeling which changes through
relationships.

This article is a standalone literature review, which tries to find new dimensions, ideas and views of
diasporal ethnic identity in contemporary Western historiography. This article categorizes on different topics
and areas of study that are influenced by new global trending crossroads, such as globalization, emotional
studies, hybrid cultures, and emotional aspects of relocations from one place to another.

Materials and Methods. This historiographical review is based on the principles of historicism. We
also follow the methods of scientific objectivity and an interdisciplinary approach. This paper analyzes the
history of changing ideas about ethnicity, ethnic identity, and the boundaries of ethnic societies. In the
context of more global trends in the social sciences and humanities, these materials and methods work
properly. The review adopts a theoretical and historiographical approach that is supported by a review of
various literature on ethnic identity. Using this approach, we can obtain valuable information about the main
events/changes in perceptions of ethnic identity in the literature, as well as compare the main research
traditions. The method of conceptual analysis is used by identifying differences between primordialist,
instrumentalist, constructivist and interactionist concepts. Ethnic differences are of enormous significance to
the study of modern-day research. Interdisciplinary approach to history of ideas about ethnicity bridges
historical/socio-anthropological, sociological and cultural approaches to studying ethnicity and ethnic
boundary formation.

Discussion. Diasporal ethnic identity has been significant when discussing historical studies of the
Western world. Until 2000, there were two main directions in the study of ethnic identity: primordialism and
instrumentalism. Primordialism considers ethnic identity as an innate, objective and unchangeable given. In
this theory, ethnic identity is perceived not as a personal choice, but as a fundamental characteristic inherited
from one's ancestors, which can be formed through culture and kinship. Within the framework of this theory,
there are two main interpretations. The first is the biological (evolutionary) approach. Ethnicities are then
recognized as continuation of family connections, by this approach. Identity is based on a “genetic
predisposition” (blood), the protection of one's group, and the transmission of biological traits from
generation to generation. The second is the evolutionary-historical (sociocultural) approach. By this
approach, the emphasis is not on genes, but on culture and historical memory. Identities are created through
objective elements like shared language, religion, myths of origin, territory and traditions.

An ethnic identity is not seen as an unchangeable and innate condition but rather as a social construct
and as a tool, according to the theory of instrumentalism (or situationism). Ethnic identity is an intentional
selection, made by people, for functional reasons. For example, the struggle for power, or obtaining
economic privileges, or protecting group interests. There are three key provisions of the concept. Firstly,
situationality. People can highlight their connection to another ethnic group, like Mediterranean, Scottish or
pan-European, depending on the situation and the advantages that might stem from doing so. Secondly,
resource and mobilization. Ethnicity is an ideology and mobiliser of masses. Leaders and elites use symbols,
stories, and language to bring people into a coalition to take action to thwart the opposition. Thirdly, rational
choice. Identity is a coping mechanism. Where this identification with a certain ethnic group is useful in
securing promotion, business or personal safety, the person identifies with that group.

These goals are typically political in nature, meaning they involve being in control of their lives and/or
having access to power or resources. Against both primordialism and instrumentalism in the study of ethnic
identity is a need to overcome the polar extremes of the two: rigid biological/historical determinism in the
one, and cynical pragmatism in the other. This was to be replaced by constructivism, which sees identity as a
process which is flexible but socially rooted.

In 1969, Fredrik Barth published his “Ethnic Groups and Boundaries” work which completely
changed the approach by his breakthrough in research of ethnic groups [Barth, 1969]. Starting from that year,
there began an increasing number of scholars who began to deviate from the genetic approach study and
began to take into account social interaction in the study of ethnicity. Constructivism became the main idea
which was mainly described ethnic identity not as something fixed and primordial, but rather construct that is
flexible and fluid, exposed to changes. Constructivist approaches started dominating the discussion until the
beginning of the 2000s. Rogers Brubaker took the ideas from Barth further in his work where he introduced
criticism to the concept of groupism and its essentialism. He proposed to use ethnicity as an analytical
approach to ethnicity.

During the early part of the twenty-first century, researchers like Richard Jenkins and Stuart Hall have
been working within this constructivist paradigm. For Richard Jenkins, the process of identity formation is
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an ongoing one that happens through the interaction between persons. Ethnicity is connected to

representations by Stuart Hall and hybridity is connected to how people who are not from their home country

act towards various cultures and languages. The concept of transnationalism, as one of the most important

theories that is used in analysing it, grew along with this theory.This theory was developed together with the

concept of transnationalism as one of the most important theories used in analysing it.

Many efforts have been made to bring to light the affective and cultural sides of the diaspora identity
formation process since 2010. This phenomenon can be explained by changes occurring in social science
disciplines as well. So, scholars such as Adams and van de Vijver assert that ethnic identity is not merely a
self-definition, but an affective connection with symbolic and cultural heritage. It is therefore possible to talk
of diaspora identity as a set of psychological, emotional and cultural mechanisms.

In the modern historiographical writing of the West there has been an expansion of sociological,
anthropological and cultural approaches to the study of the historical phenomenon. Thus, scholars such as
Floya Anthias and Zygmunt Bauman consider diaspora a mobile space in which individuals constantly
redefine their identities in the context of a global society. This is a synthesis of different approaches that can
be interpreted as a move in historiography from ethnic institutions to communicative, mnemonic and
affective processes.

Based on historiographical studies, in 2000-2025 the ethnic identity of the diasporas is created in a
context-dependent manner, through the performance in the area of global communication and power
structures. Concurrently, it is able to maintain the emotional aspect and the symbolic legacy.

Results. The Decline of Classical Essentialism and Groupism Theories and the Rise of Dynamic
Constructionist Models. Before the dawn of the new millennium, academic perspectives on ethnicity were
mainly defined by existing theories, most of which were formulated before the advent of post-structuralism
and transnationalism at the dawn of the new millennium. In the theory of primordialism, ethnic identity is a
fundamental feature. It is passed down from generation to generation through family ties and culture. [Shaw,
Wong, 1989]. However, this perspective was criticized because it presupposed biological determinism, with
little potential to explain the processes of cultural transformation and hybridization. Instrumentalism has
emerged as an alternative idea. Instrumentalism is an approach that sees ethnic identity as a situational role
and a flexible tool. In this paradigm, belonging to an ethnic group is not innate. This affiliation is chosen or
constructed by individuals and groups to achieve various goals [Brass, 1991]. Instrumentalism has been
criticized as reducing identity to a cold calculation. It ignores a person's deep emotional attachments to
culture, language, and traditions. The theory often proceeds from the fact that the masses are passive objects
that are easily manipulated by elites for selfish purposes. The approach absolutizes modernity and
construction, losing sight of the fact that many ethnic groups have strong historical roots and unshakable
cultural cores.

J. S. Furnivall and Anthony Smith made fundamental contributions to the understanding of ethnicity,
viewing it through the prism of the structure of society and cultural and historical heritage. Both authors
emphasized that ethnic identity is not formed by itself in isolation, but depends on broader social processes.
John Furnivall reveals his ideas in his work “A Pluralistic Society” (1948). J.S. Furnivall, studying the
colonial countries of Southeast Asia, introduced the concept of a “pluralistic society”. The essence of this
concept is that in such societies, different ethnic groups (for example, indigenous peoples, migrant traders,
and Europeans) live side by side, but are socially and culturally separated. Regarding ethnic identity, he says
that interethnic interaction takes place exclusively in the economic market, which acts as the only point of
contact. Outside the market, groups have no common values, so identity remains closed and fragmented
[Furnivall, 1948]. Anthony Smith reveals his ideas in his work “The Ethnosymbolic Approach” (1986).
Smith shifted the focus to cultural, symbolic and historical depth. He is called one of the main theorists of
ethnosymbolism. The essence of his ideas is that ethnicity and nations are formed on the basis of long-term
historical memory. Ethnic identity is based on the concept of a “mytho-symbolic complex”: myths about
common origin, common memory, values, symbols and traditions. Smith's ethnic identity has an internal,
unifying character. This is not a situational phenomenon, but a product of a long evolution, deeply rooted in
people's minds [Smith, 1986].

In classical Marxism, ethnic identity is considered as a secondary, historically transitory phenomenon
subordinate to class affiliation. Ethnicity is perceived as a cultural “superstructure” used by the ruling classes
to divide workers, which in a classless society must give way to universal solidarity. Max Weber was one of
the first to prove that ethnic identity is not a biological given, but a socially constructed phenomenon. He
argued that ethnicity is based on people's subjective belief in common ancestry, cultural community, and
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solidarity, regardless of actual genetic connections. Weber's views became the foundation for modern
approaches to the study of identity [Weber, 1968].

Michel Foucault did not single out ethnic identity as a separate concept. In his philosophy, identity is
not something innate or essential. On the contrary, it is a social construct, a product of disciplinary practices,
discourses, and power relations [Foucault, 1972]. Pierre Bourdieu also considered ethnic identity not as an
innate given, but as a result of social construction. He introduced the concept of structuralist constructivism,
explaining how the objective structures of society shape an individual's subjective perception of his ethnicity
[Bourdieu, 1991]. In turn, this brought about a move away from an analysis of structure toward a focus on
individual agency. At the same time, studies of gender, sexuality, and race flourished, resulting in the
expansion of ethnic studies to include the interrelated nature of identity and power. These theories laid the
foundation for modern socio-humanitarian research. They explain how globalization is destroying traditional
borders, turning identity into a dynamic, changeable and open construct.

The ethnological and sociological approach to diasporas in the 20th century was predominantly
essentialist (or primordialist). Ethnic identity was perceived as something innate and unchangeable,
determined by origin and culture, and the diaspora itself as a static offshoot of the “mother” ethnic group.
This concept has played a dual role in Western science. On the one hand, it formed the basis of ideas about
the nation as a “natural” community united by a common destiny. On the other hand, the rigid framework of
this approach has long prevented researchers from seeing how identity is actually changing [Gellner,
Breuilly, 2006: 98-104]. As the dawn of the new millennium drew near, such a concept faced its demise
under the influence of new sociological ideas as well as postmodernism. Increasing numbers of scholars
argued against the idea that identity is static, but rather dynamic and negotiated in social situations [Jenkins,
2008: 77-82]. The decrease in the influence of classical essentialism has made a turn in the scientific
understanding of identity. Ethnic identity has transformed from an entity with clear boundaries into a volatile
and situational concept.

Criticism of “groupism” in sociology is directed against ontologization, the tendency of researchers,
politicians, and the media to perceive ethnic, racial, and national groups as internally homogeneous, stable,
and closed entities. It is this habit of describing the world through the prism of rigid boundaries that
sociologist Rogers Brubaker called groupism [Brubaker, 2004: 2]. Rogers Brubaker, in his conceptual work
“Ethnicity without Groups,” criticizes “groupism” for essentialism. He argues that researchers should not
blindly adopt the language of politicians or conflict participants who speak of groups as stable, monolithic,
and unchanging objects of reality [Brubaker, 2004: 152]. He argues that researchers should not consider
ethnic or national groups as monolithic, frozen entities. Instead of studying “groups”, Brubaker suggests
focusing on social processes [Brubaker, 2004: 68-69]. This move makes it possible to consider ethnicity as
an aspect of social performance. Thus, the new analytical approach based on identity performativity
challenges traditional views and offers a fresh way of looking at society through language, social
background, and behavior [Jenkins, 2008: 14-15, 87-123, 163].

This paradigm change owes somewhat to the critique of structural-functionalism by anthropology.
Frederick Barth made a breakthrough in his collection Ethnic Groups and Boundaries (1969), proving that
ethnicity is formed through social boundaries and communication, and not through fixed cultural traits.
However, Western science really met these ideas with skepticism, which began to subside only at the turn of
the XX—XXI centuries [Eriksen, 2010]. With the contributions of cultural studies and post-structuralism, the
social science came to understand ethnicity in terms of discourses and relations; thus, an ongoing process and
not something that is inherited [Hall, Morley, 2019]. In modern sociology and anthropology (in particular,
within the framework of the constructivist approach, the foundations of which were laid by Frederick Barth
and Benedict Anderson), ethnicity is really understood as a social construct, and not as a static biological
given [Anthias, 2020].

Constructivist approach was becoming increasingly prevalent since the beginning of the 2000s.
According to Jenkins (2008), social identity is an ongoing accomplishment, an accomplishment continuously
created and re-created via intersubjective interactions [Jenkins, 2008: 119-123]. Identity theory has been
enhanced by Stets and Reichelmann (2023) in that they have used aspects such as cognition, emotion, and
behavior to better understand belonging [Stets, Reichelmann, 2023]. Ethnic identity may be understood as an
intricate phenomenon consisting of emotions, symbols, and negotiations [Adams, van de Vijver, 2022]. In
modern sociology and cultural studies, diasporic identity is really understood as a dynamic, fluid construct.
Not as something static or genetically determined. This view allows diasporas not to lock themselves in
isolation, but to flexibly respond to the challenges of a globalizing world, while remaining carriers of a
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unique cultural code [Anthias, 2020: 12].

The philosophical approach is brought into play in this change by questioning the dichotomy made
between civic and ethnic identifications [Bauman, Vecchi, 2004]. Identity in the concept of Zygmunt
Bauman is not a static given, but an unfinished project. In the context of “fluid modernity”, people are forced
to continuously construct, adapt, and change their identities in order to survive in a world of uncertainty,
where traditional social institutions and stable connections no longer guarantee stability [Bauman and
Vecchi, 2004: 47-49]. In the context of constant globalization, migration and the development of digital
technologies, traditional, rigid identities are really dissolving. Belonging ceases to be something set once and
for all - it turns into a dynamic process of constant choice, revision and adaptation. The diaspora here serves
as an ideal illustration. In a hybrid space, a person no longer chooses between “his own” and “someone
else's” — he forms a multiple identity, freely moving between cultural codes [Hall, 2019: 232-233].

According to Brubaker’s view, the idea of everyday ethnicity emerged as a lens through which identity
could be studied in ways other than being associated with politics movements [Brubaker, 2004: 2-4, 67-69,
152]. In his concept, Rogers Brubaker suggests studying ethnicity as a process of everyday identification,
rather than as a static substance. He argues that ethnicity “occurs” in routine interactions — conversations and
organizational practices — without being an isolated objective reality [Brubaker, 2004: 68-69, 152]. Ethnicity
is understood here as a flexible social construct and the result of political processes, rather than as an innate,
static entity or a basic element of objective “collective consciousness.” [Jenkins, 2008: 47]. Instead,
academics started to follow the small details of identification, stressing how it changes with the situation and
how it is acted out. Modern researchers of diasporas are increasingly abandoning attempts to give a static
definition of “who the representatives of the diaspora are”. Instead, the focus shifts to “what they do”
[everyday practices, transnational connections, creation of mutual assistance networks] [Hall, 2019: 210].

Brubaker took apart the basic ideas behind groupism, and Castells introduced a related idea that sees
identity as made by power dynamics in connected groups [Castells, 2010]. According to Castells in his book
titled The Power of Identity (2010), individuals and groups create their identities based on controlling,
resisting, and seeking purpose [Castells, 2010: 7]. Identity is not innate, a deep core, or an unchanging
substance. It is a mobile psychological and social construct that is built in the process of interacting with
others [Castells, 2010: 22]. Castells proposes the following three major forms of identities: legitimation,
resistance, and project identities. All of these occur in the broader context of the power structure of the
global world [Castells, 2010: 10—15]. This theory is of great importance to dispersed communities. Cross-
border (or transnational) communication blurs the boundaries between “one's own” and “someone else's”. It
creates hybrid identities that organically weave global information flows into everyday life, forming a new
“social capital” [Castells, 2010: 57].

The concept of an identity that is fluid and relational also reflects a new direction in cultural studies.
The work of Stuart Hall and Homi Bhabha laid the foundation for modern studies of the diaspora, rethinking
the traditional understanding of identity. Instead of being statically tied to their homeland, they
conceptualized the diaspora as a dynamic space. According to Bhabha, this is not just a mixture of cultures,
but a space of resistance where cultures intertwine and form new, unique forms of identity (the so-called
“third space”). Hall also considered hybrid identities as an ever-evolving process emerging at the intersection
of different cultures. Researchers have shown that diasporic identity is not homogeneous. Hall emphasized
differences in the experience, history, and current situation of migrants, and Bhabha justified the articulation
of cultural differences as a way to avoid hierarchy and assimilation. Both diasporic communities and
scientists themselves act as “translators” who translate cultural codes between the homeland and the host
society [Hall, 2019]. In his major writings on identity and diaspora, Stuart Hall has suggested that
identification is a dynamic phenomenon [Hall, 2019: 228-230]. This means that identity is always changing
and re-negotiating itself, involving ruptures and transformations [Hall, 2019: 233]. Within the framework of
this theory, the traditional understanding of the diaspora as trauma, longing and loss is replaced by the idea
of transnationalism, hybridity and productive intercultural dialogue [Hall, 2019: 238].

The concept of translocational belonging has indeed become a crucial step in modern sociology and
anthropology. This concept, allows us to overcome the traditional framework of essentialism (where
ethnicity is perceived as something static and innate).Translocation affiliation explains how ethnicity is
intertwined with other social markers (gender, class, race, age), creating a multidimensional identity
[Anthias, 2020]. Floya Antias' concept fully reflects how social categories do not exist in isolation from each
other, but intersect, creating a complex system of inequalities. In his works [such as studies of the
intersections of ethnicity, class and gender, as well as the concept of “translocational positionality” Antias
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highlights several key points. Identity cannot be reduced to a single attribute (for example, only to nationality
or only to gender). Class, gender, and ethnicity constantly interact and influence each other, determining a
person's status. Identity relationships are embedded in structures of dominance and subordination. For
example, a representative of the diaspora may have power in his community, but face class and racial
discrimination in his host society. Belonging to the diaspora often forces a person to move between
“transnational spaces”. There is a constant adaptation and balancing between the culture of the country of
origin, the traditions of the diaspora and the norms of the host society, which can lead to conflicts of values,
loyalties and roles. [Anthias, 2020: 15-18]. The scholar suggests that ethnicity is not a label but rather an
activity that people perform [Anthias, 2020: 21]. Members of the diaspora face the phenomenon of
“transnationalism”, being at the junction of several cultures. Dual identity allows them to enrich society, but
at the same time creates strong social and psychological tension. The clash of these forces often leads to an
identity crisis, when a person feels part of several worlds at the same time. In the context of sociology, this
phenomenon is studied in detail within the framework of theoretical approaches to diasporology. Balancing
the preservation of roots and integration is becoming a major challenge for such communities around the
world [Anthias, 2020: 27]. Such approaches move beyond essentialism since identity becomes seen as
contingent and intersectional, performed globally [Barker, 2016].

Comparative studies in the mid-2010s played a key role in overcoming essentialism, which viewed
identity as something innate, static and unchangeable. During this period, there was a shift towards a
constructivist approach [Adams, van de Vijver, 2022]. The book by Byron Adams and Fons van de Wijver
“Non-Western Identity: Research and Perspectives”, published in 2021 and 2022, is the most important work
in cross-cultural psychology. It analyzes in detail the specifics of personality formation outside of Western
societies, including postcolonial and multiethnic regions [Adams, van de Vijver, 2022: 45]. The work offers
an interdisciplinary view of identity in non-Western contexts. The postcolonial context plays an important
role here. The study of how the legacy of the colonial past affects self-awareness, the choice of values and
the formation of civic identity (for example, using the example of the post-Soviet space). The impact of
globalization, the analysis of conflicts between traditional cultures and Western values, as well as the search
for ways of harmonious synthesis are also important. As for multiethnic regions, it is important to study
intercultural relations, acculturation, and issues of multiple identity (when a person relates himself
simultaneously to ethnic, religious, and civic groups). The publication revises familiar Western theories (for
example, Erickson's concepts), adapting them to the specifics of non-European, including Eurasian and
Asian societies [Adams, van de Vijver, 2022: 49-52]. Thomas Hilland Eriksen and Marek Jakubek's book
“Ethnic groups and boundaries today” (released in honor of the 50th anniversary of Fredrik Barth's original
work) really rethinks the classical approach to ethnic borders. The researchers shift Barth's focus to modern
realities. In the context of globalization and intensive migration, the boundaries between groups are
becoming permeable. This generates multiple, overlapping, and hybrid identities that are difficult to describe
using rigid “friend/foe” categories. Barth focused on maintaining borders, while Eriksen and the authors of
the collection show how these borders are actively transformed, crossed or even blurred in the era of social
networks and transnational movements. The article analyzes how ethnicity is changing under the influence of
modern processes, including the growth of nationalism, multiculturalism and identity politics [Eriksen,
Jakoubek, 2019: 112].

The disappearance of the essentialist paradigm was accompanied by changes in the West’s
historiographical practices [Barker, 2016: 108-112]. The postmodernist critique questioned the grand
Narratives and brought into focus discourse, and thus, historians started seeing ethnic identity as constructed
[Jenkins, 2008: 17]. This thesis brilliantly describes the modern postmodern turn in historiography and the
humanities. It reflects the transition from the classical perception of history as an “objective” description of
events to a deeper analysis. Archives are no longer considered passive repositories of “pure facts”. These are
spaces where government, society, and time have a dialogue about what should be preserved and what
should be forgotten or displaced. Memories are not just extracted from the past; they are actively
constructed, interpreted, and relived in the present through language, rituals, and media. A person or society
understands themselves through the stories they tell about themselves. Identity is formed in the process of
this storytelling, constantly adapting and changing [Hall, 2019: 229]. Siegelbaum and Moch (2023) were
able to use the aforementioned approach to analyze the role of the Soviet state in the formation of diasporas.
Their work reveals how the Soviet resettlement policy laid the foundation for modern transnational
diasporas. Their analysis proves that identity and nationality are not static remnants of the past, but are fluid
processes that are constantly being transformed under the influence of political, emotional and migration
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factors. The forced displacement of entire ethnic groups during the Stalin era created a geographical divide
that formed the basis of diasporic networks in the post-Soviet space. Even in the Soviet years,
industrialization created centers of attraction that developed a hybrid identity by maintaining family and
economic ties between the republics. Migration waves have transformed the concept of ethnicity, making
social and national identity permeable and adaptive to new conditions [Siegelbaum, Moch, 2023: 64].

According to academic literature, there was an evolution of the term diaspora [Hall, 2019: 240].
Modern diasporas have evolved from simple immigrant communities into actors of globalization. From
isolated groups living on nostalgia, they have turned into transnational network structures involved in
economics, diplomacy and geopolitics. [Ryang, 2000]. There has been a key shift in the humanities of the
late 20th and early 21st centuries. The transition from the classical understanding of the diaspora (as an
isolated group homesick for its homeland) to modern interpretations has made the concepts of migration and
self-awareness inseparable [Castells, 2010: 72]. In modern academic discourse, the binary opposition “I am
the other” has been overcome. The rigid opposition has been replaced by the concept of hybridity, multiple
identities and the constant permeability of borders, where difference and sameness are in a state of
continuous dynamics. [Jenkins, 2008: 83]. To many researchers, this represented an epistemological shift in
the social sciences and humanities known as the “linguistic turn.” It means moving away from the search for
static, universal laws (structure) in favor of studying dynamic practices, context, and variability (process)
[Bauman, 2004: 53]. In the era of globalization, digital technologies and high mobility, the traditional
understanding of the diaspora has changed radically. This shift is well described in sociology and cultural
studies. The connection with the historical homeland is maintained through collective memory, myths, rituals
and common narratives. The origin becomes not just a point on the map, but an “inner landscape” that is
passed down from generation to generation. Modern diasporas often live in a “constant movement” mode
between several countries. Physical migration has been replaced by a transnational way of life, when people
simultaneously participate in the life of their host society and their homeland. Imagination plays a key role
thanks to the Internet and social media. Diasporas create virtual spaces where a sense of community is
preserved, even if the participants have never been to their historical homeland or live on different
continents. A striking example is digital communities and platforms that unite people with a common
cultural code around the world. This approach transforms the concept of diasporas from a fixed group into a
network identity that is based on choice, feelings, and engagement, not just on the place of birth [Adams, van
de Vijver, 2022: 60].

The Primacy of Transnationalism, Post-Structuralism and Hybridity in Diasporal Identity Formation.
Diaspora studies of the early twenty-first century moved their focus to transnationalism. In modern social
sciences, the focus has shifted from the concept of the diaspora as an isolated national minority to the model
of transnational networks [Castells, 2010: 78]. The development was informed by post-structuralist theory,
which regards identity as an ongoing negotiation between mobility, culture, and power relations [Hall, 2019:
226-230]. It means that instead of seeing diaspora as separation from one's homeland, scholars see it as a
communicative system that ties together various sites, histories, and life stories [Anthias, 2020: 31].

Understanding diasporas as active subjects of globalization, and not just as a consequence of
migration, does indeed reflect an important shift in the humanities. This approach emphasizes that cultural
ties and identity transcend physical boundaries, forming new transnational spaces. Zygmunt Bauman, in his
works on “liquid modernity”, noted that in the context of globalization, stable identities give way to flexible,
constantly adapting forms. In this context, cultural codes such as folklore and narratives are becoming an
important tool for maintaining connection with the motherland and constructing belonging in new
conditions. According to Zygmunt Bauman, people in today's uncertain times are constantly fashioning their
identities [Bauman, Vecchi, 2004].

Herein, identity is formed through circulation within different contexts. This process describes social
adaptation and the search for a balance of identities, when a person, being in a new environment, constantly
measures his cultural experience with the norms of the host society. As a matter of fact, scholars state that a
significant number of migrants create a dual consciousness while trying to balance between the demands of
both native and foreign nations. Constant negotiation allows migrants to modify their former practices, adopt
hybridity, and choose those cultural elements they want to accept. In his seminal work “Ethnicity without
Groups”, Rogers Brubaker criticizes “groupism” — the misconception of researchers and politicians about
ethnic groups as stable, internally homogeneous and clearly defined entities. He suggests looking at ethnicity
through the prism of social processes rather than static objects. The transnational approach offers a modern
view of ethnicity, in which it ceases to be a static, genetically determined category. It is a dynamic,
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constantly reproducible system of actions that is formed in a person's daily life and depends on the context of
his interactions. Ethnicity is no longer perceived as an innate entity. Belonging is realized through real
actions, behavioral choices, communication, and lifestyle. Identity adapts and manifests itself in different
ways depending on the social environment in which a person finds himself (for example, at work, in the
family or in the diaspora) [Adams, van de Vijver, 2022: 64]. Glick Schiller and Basch came up with a notion
of the transnational social field as an opposition to the opposition “here”/’there,” “home”/’new country”
[Adams, van de Vijver, 2022: 67—70]. This means that a sense of community and belonging to a group does
not arise by itself. It is actively constructed and maintained through everyday practices: communication,
exchange of resources (money transfers), media consumption and observance of traditions [Castells, 2010:
115]. Regarding the diaspora, identity is not only about continuity but rather about relationships with others
by technological means and affectivity [Hall, 2019: 242].

The post-structuralist approach is useful in this regard. Following Derrida and Foucault, it recognizes
the role of language, discourse, and power relations in shaping identity. Subjectivity is fragmented and exists
in different places and idea configurations [Barker, 2016: 95-98]. As such, with regards to diasporal identity,
traditional approaches focusing on origin, authenticity, and purity cannot be applied anymore [Hall, 2019:
228]. Instead, post-structuralist history pushed focus on differences, variety, and performance, the changing
ways diasporal people show they belong in places away from their home land. The splitting of the subject
gave rise to fresh ways to look at history and social ideas. Post-structuralist thinkers showed how
representation systems, like language and stories, build borders that include some and keep others out.
Michel Foucault's view of discourse as a field of power became key to understanding how migrant identities
are controlled, known, or not heard. In Derrida's view of the idea of differance, identity exists through
differentiation, deferral, and the concept of absence [ Anthias, 2020: 40]. This becomes especially significant
when speaking about the identity of migrants who experience displacement and the desire to belong
[Anthias, 2020: 40].

In terms of Western historical studies, such a turn of events led to a change in the narrative of
diasporas. According to Hall, traditional views of diaspora included the ideas of the endurance of national
identity regardless of the experience of migration [Hall, 2019: 235]. In post-structuralism, it was attempted to
describe not only the fact of migration, but also the process itself, its transitional state and its hybrid nature
[Barker, 2016: 118]. The concept of diaspora as a type of cultural translation, a process that involves the
creation of identity through different groups and political systems, fits the thesis proposed by Stuart Hall that
diasporas should accept plurality and difference rather than search for any kind of core [Hall, 2019: 235].

In such conversations, hybridity acts as an important term. Specifically, one particular theory suggests
that a sense of cultural identity emerges within a Third Space, which is defined by deliberations and
reinterpretation of meanings [Hall, 2019: 230]. Diaspora historiography understands hybridity as both a
means of analyzing texts and an important value per se. The term recognizes creative potential of in-between
positions and the puissance of communities found in cultural borderlands [Barker, 2016: 140]. Thus, for a
historian, it implies treating the diaspora archive not as a place of merely transferring ideas, but rather
engaging in translation, whereby identity is defined by modification and reinterpretation of meanings.
Hybridity is important since it stresses creativity and agency; diasporal communities may use it to challenge
rigid ideas about culture and reshape their legacy in light of changing times. The idea of the Third Space
created by Homi Bhabha in 1994 provides a basis for analyzing hybridity. It refers to a symbolic space in
which meanings are negotiated and new cultures are produced. For a diasporal historian, it implies treating
migration as not only movement to a new place, but a cultural creation as well. Consequently, every text,
ritual, or story becomes a hybrid phenomenon, characterized by multiple influences from different times and
places [Anthias, 2020: 45].

Scholars have traced connections between transnationalism and hybridity within studies of media,
migration, and digital diasporas [Adams, van de Vijver, 2022: 76]. Virtual spaces for collective memory
have been created by the Internet, allowing displaced people to maintain an idea of their homeland through
symbolic communication means [Ryang, 2000: 92]. Online interactions, digitization of information, and
diasporal communities lead to spaces of flows—networked circuits that transcend national borders where
identity can flow [Castells, 2010: 412]. At the same time, power structures persist within these circuits. As
Hall explains, considerations related to language, gender, and access show that hybridity is not about
overcoming limitations but negotiating them continuously [Hall, 2019: 246]. Thus, post-structuralist theories
have influenced diaspora scholarship both politically and analytically: they promote pluralism and examine it
critically. Recently, the emergence of digital technology intensified these processes. The proliferation of
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social media and online communities allows for the creation of virtual diasporas that support the formation
of transnational identity on a wider geographic scale. According to Manuel Castells, digital networks become
spaces of flows, where symbolic interaction is more important than physical closeness. Thus, the Internet
makes it possible to overcome the problem of spatial displacement and maintain ties with home on an
emotional and cultural level. However, this process poses new challenges related to digital inequality and
linguistic discrimination [Barker, 2016: 160].

There is growing recognition of the affective nature of transnational affiliations [Adams, van de
Vijver, 2022: 83]. According to some researchers, the attachment to place and memory persists despite
migration [Siegelbaum, Moch, 2023: 44]. Affect theorizations have contributed to understanding how
diasporal groups create ties with the help of nostalgia or trauma, among other experiences [Anthias, 2020:
53]. As a result, affective experiences return to the field of history as it becomes clear that diasporal
belonging is not only a matter of politics but also psychology [Hall, 2019: 252]. The intersection between
emotions and cultural mixing connects structural social forces with personal life-worlds and shows that
diasporal identity is not only discursive but also experiential [Jenkins, 2008: 94].

The incorporation of such integrated approaches has led to a re-conceptualization of diaspora [Barker,
2016: 174]. Transnationalism places identity in the realm of mobile networks. Post-structuralism explains
how language constructs who we think ourselves to be. Hybridity focuses on how people act reflexively in
situations where there are contradictory beliefs [Hall, 2019: 256-258]. Overall, these perspectives challenge
the previous idea of ethnicity as stable. Modern diaspora studies show that modern diasporal identities are
flexible and constantly negotiated, constructed in crossings, not boundaries [Anthias, 2020: 59]. Therefore,
Western historical scholarship between 2000 and 2025 shows significant changes; instead of describing
diasporas, it focuses on their formation process. Recently, much scholarly interest has focused on the role of
affect in the studies of diaspora, emphasizing the importance of emotions, empathy, and personal memories
in historical analysis. Diaspora identity is perceived as both a construction and an experience, an affective
feeling that allows a person to explain the processes of displacement, continuity, and identification.
According to Adams and van de Vijver, affective connection, nostalgia, and cultural memory play essential
roles in passing the identity of diasporal communities from one generation to another [Adams, van de Vijver,
2022: 95].

The Role of the Mental, Emotional and Cultural Aspects in Shaping Diaspora in the Receiving Society.
A characteristic feature of the late twentieth-century and contemporary diaspora studies is the emphasis
placed on the exploration of emotions and culture [Adams, van de Vijver, 2022: 102]. The earlier researches
concentrated primarily on structure, mobility, and power relations. Nowadays, the scholars focus more on the
psychological dimension of belonging of individuals within diasporal societies [Hall, 2019: 263]. The notion
of diaspora is increasingly understood by modern scholars in terms of both a political phenomenon and an
emotional/cognitive one related to the existence of durable connections to the past and its loss [Anthias,
2020: 64]. The cognitive aspect of diaspora embodied in the form of the memory, trauma, and desire is
important for the process of identity formation in a new sociocultural setting. It goes without saying that the
above-mentioned change reflects the emergence of what is known as an “affective turn” in social sciences
[Ahmed, Anderson, 2015]. Its advocates, namely Sara Ahmed and Ben Anderson, suggest considering
emotions as social rather than simply individual phenomena. Thus, affect moves across communities of
people in diaspora through the use of common memories, practices, and conversations and creates what is
called “affective economy” [Ahmed, 2014: 67]. Through the processes of affect, people develop particular
attitudes towards their homeland, their position regarding their displacement, and their sense of belonging to
a foreign environment. In other words, the exploration of diaspora is inseparable from the analysis of
emotional affiliation and sensibility [Jenkins, 2008: 98].

Emotion plays an integral role in connecting people together and at the same time highlighting what
separates one from another. Diasporas engage in affective economies as suggested by Ahmed; emotions flow
from person to person and create connections between people who are scattered geographically [Ahmad,
Kang, 2022]. Such emotions as nostalgia or even anger are collective emotions, which keep alive diasporal
awareness [Adams, van de Vijver, 2022: 107]. They create a sense of belonging in the process of
repetitiveness, remembering, and tradition [Hall, 2019: 268]. As a result, emotions connect communities,
even if people are physically distant from each other, making their displacement permanent. Modern
researches in anthropology show that sharing emotions helps build moral systems of solidarity and caring
within diasporas. Remembrance, giving, or even preserving languages can be seen not just as individual
activities, but rather as affective modalities. Thus, Bauman (2004) argues that nostalgia is a means to
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preserve moral order in uncertain times. With dispersed populations, nostalgia transforms the idea of loss
into a permanent phenomenon, allowing people to see themselves as participants of a collective history that
they all went through [Siegelbaum, Moch, 2023: 59].

It is the study of memory which supports this point of view. The importance of collective memory lies
in the fact that it gives diasporas the moral framework by bringing their personal accounts into the discourse
[Adams, van de Vijver, 2022: 112]. As historians Siegelbaum and Moch suggest that the displaced and
resettled people of the Soviet Union and its successor states used memories in order to rebuild their moral
identity after being moved from place to place [Siegelbaum, Moch, 2023: 62]. The memory helped them
restore their identity and served as a way of restoring the ruptured narrative [Hall, 2019: 270]. These
memories in receiving societies get reconstructed in time and cultures. In multiculturally diverse societies,
the idea of common memories becomes important when considering negotiations of group identity. Diaspora
members use memories as a means to convert individual memories into collective discourse by celebrating
them, storytelling, and passing the experiences between generations. The idea of 'postmemory', developed by
Marianne Hirsch [Hirsh, 1997], shows how generations born after the event of exile come to know about the
consequences of the exile emotionally even without experiencing it personally [Eriksen, 2010: 51].

Mental operations have an impact on the way in which people in diaspora deal with their identities in
relation to the new places [Adams, van de Vijver, 2022: 119]. Social psychological views view ethnic
identity as a mental process by which a person perceives and behaves in a certain way [Stets, Reichelmann,
Kiecolt, 2023: 11]. According to Phinney and Ong, ethnic identity has three elements: feelings of being part
of something, categorization in the group, and emotional connection. With respect to diasporas, what follows
is that assimilation does not mean that one should abandon his or her past but that he or she should
reconfigure this past within a new reality [Jenkins, 2008: 104]. What is produced is, therefore, a complex
identity in which personal preferences co-exist with the importance of one’s identification with the views of
others. Identity becomes a product of the interaction between the cognitive and affective aspects of
experience. Depending on one's satisfaction, fear, or shame, for example, one feels more or less compatible
with his or her native country as well as the country hosting them. Adams and van de Vijver (2022) note that
ethnicity is complicated and requires affect, cognition, and behavioral perspectives. With respect to
diasporas, this means that ethnic identity involves reflexivity and cultural persistence [Anthias, 2020: 72].

Affective aspects of integration can be seen in everyday behavior. According to Brubaker, identity or
daily ethnicity arises due to routine actions and communication, such as language usage, conventions, and
cultural performances [Brubaker, 2004: 67-69, 152]. Immigrants often create a sense of home by using food,
music, and space to make strange things feel at home [Ryang, 2000: 135]. Such activities reduce feelings of
alienation and keep alive an emotional existence even when the rupture takes place [Hall, 2019: 276]. By
continually engaging with them, with necessary modifications, immigrants' emotions can transform the host
culture. Daily cultural innovation disrupts conventional thinking about assimilation. As Jenkins (2008)
suggests, interaction makes identities; therefore, marketplace, workplace, and social media interaction plays
a significant role in ethnic boundary redefinition. Small adjustments in routines like language shifts, cooking
traditional foods, or telling stories slowly change the disposition of the host community. In such a way,
diasporal memories become incorporated into the host culture, eventually leading to adaptation. By doing so,
migrants and host communities constantly redefine notions of belonging [Barker, 2016: 188].

The process of negotiating cultures among diaspora societies is complicated [Hall, 2019: 280]. The
conflict arising from the need for assimilation and tradition preservation results in difficult processes of
adaptation [Barker, 2016: 193]. As Hall points out, in situations of diaspora, people reshape their identities
through difference rather than sameness [Hall, 2019: 281]. In this case, the diaspora individuals choose to
adopt certain cultural practices in the new environment while maintaining their traditional values [Anthias,
2020: 76]. Although this process can be complicated, it produces new cultural combinations that characterize
modern diaspora identities. Therefore, acculturation becomes not only the way of resisting but also creating
something new. In this regard, hybridity could be considered as a reaction to cultural homogenization.
According to Homi Bhabha (1994), the notion of hybridity represents the ability of formerly colonized
individuals to transform difference into dialogue as they develop their identities. For diaspora societies,
hybridity allows preserving their cultural bonds and participating in the processes associated with dominant
paradigms. At the same time, this process does not imply a loss of authenticity since it provides new
emerging identities appropriate to specific contexts [Adams, van de Vijver, 2022: 125].

Individuals' identities in diaspora societies can be impacted by the ways in which these communities
are received and regulated in the host society [Jenkins, 2008: 110]. Social inclusion or exclusion can
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influence individuals' perception of themselves and how they feel about being included or excluded [Adams,
van de Vijver, 2022: 128]. The processes of cultural and institutional discrimination result in the formation
of the experience of outsider, double consciousness, or strategic passing [Anthias, 2020: 81]. Jenkins and
Malesevic maintain that individual identities can arise not only through personal experience but also through
social institutions [Jenkins, 2008: 113]. Thus, the identity of diaspora individuals can change depending on
the combination of personal feelings and outside evaluations. Further exploration of the theme made by such
scholars as Floya Anthias et al. demonstrates that experiences of exclusion can be linked to inequalities
resulting from class, gender, and migration factors. Emotional well-being in diaspora communities often
relies on inclusion and acceptance. Experiences of frustration and alienation can drive collective actions.
Hence, emotional sphere becomes political in nature [Malesevic, 2019].

As shown by Ryang (2000), the relation between affect and structure exists in Koreans in Japan, as
there is emotional withdrawal coexisting with practical integration [Ryang, 2000: 112-115]. Identity among
many Zainichi Koreans is shaped in a struggle which entails not only politics, but also emotion. This affects
them, in terms of their struggle to gain recognition, because they feel shame, pride, or desire [Ryang, 2000:
142]. Their identity formation reflects the process of diaspora, whereby affect precedes formal recognition
[Hall, 2019: 286]. This implies that the emotion is a document of diaspora that plays a role in culture and
memory transmissions across generations. As shown above, the transgenerational emotional connection
shows how identity transcends time horizons. Migrant children often receive emotional legacies from their
parents through various means such as storytelling, rituals, and tacit transmission. The transmitted emotions
form part of the concept that Paul Ricoeur refers to as story-based identity, which represents the self formed
through the recollection of times [Adams, van de Vijver, 2022: 132]. For globally scattered groups, inherited
emotions work as the cultural glue that brings people together and turns family memories into strength.

Affect finds its expression in the arts of diasporal cultures. Artistic activities aid in the reconstruction
of identity without institutional constraints [Hall, 2019: 289]. According to Hall, cultural activity works as a
mode of living a life of difference, whereby diasporal individuals express themselves in the open space of
public discourse [Barker, 2016: 204]. Literature on exile and return, diaspora film, and global music contain
ambivalent emotions that question the national narrative [Hall, 2019: 290]. Therefore, the artistic and cultural
productions act as tools of political dissent against the established order. In their creative activities, diasporal
artists utilise theatre, photography, and music in challenging stereotypes advanced by the dominant cultures,
turning the idea of exile from a position of victimhood to a creative enterprise. In other words, the artistic
creation works as the negotiation of difference, whereby marginal groups create an opportunity to negotiate
dominant historical discourses. Ultimately, the performance of the arts serves to record history and
communicate the emotional reality that is usually denied official recognition [Adams, van de Vijver, 2022:
140].

Current scientific work considers the significance of religion and spirituality in affecting the identity
of a diaspora [Adams, van de Vijver, 2022: 143]. Religion provides the basis for unity and moral certainty in
order to shorten the psychological gap between the native place of residence and the host country [Barker,
2016: 210]. In multicultural societies, religion acts as a protective factor and as the locus of interaction with
other members of the community [Hall, 2019: 293]. In addition, it ensures the reinforcement of shared
symbols and ethics, thus providing fragmented groups with meaningfulness [Eriksen, 2010: 58]. Thus, the
combination of religion and emotion shows that identity exists not only as cultural but also as an affective
identification with ethical values [Anthias, 2020: 85].

The identity of a diaspora is multidimensional since it includes cognitive, affective, and cultural
aspects [Jenkins, 2008: 120]. Integration includes not only the adaptation of people to their new environment
but also the creation of emotional resilience and development of new cultural expressions [Adams, van de
Vijver, 2022: 147]. Identity formation involves not only thinking and emotion but also acceptance of people
in social terms [Anthias, 2020: 88]. The Western understanding of history has gradually focused more
attention on human aspects as opposed to previous approaches that concentrated more on material aspects
[Hall, 2019: 295 . Therefore, the identity of a diaspora is characterized by cognition, emotion, and culture
and is rooted in mobility while maintaining connections to meanings. From this perspective, the process of
formation of diasporal identity is based on the interaction of emotion, thinking, and culture. The host society
becomes a milieu where diverse processes happen leading to changes, negative experiences being followed
by the emergence of new interpretive schemes, nostalgia contributing to community building, and migration
prompting revitalization. Studying these issues adds value to Western historiography by putting abstract
notions of identity into the context of real experiences, emotions, and culture of migrants [Barker, 2016:
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Conclusion. Scholarship on diaspora in the Western world during the last quarter of a century shifted
the conceptualization of diasporal identity as mutable, discursively and affectively constructed. Traditionally,
the studies of ethnicity were built around the conception of relatively fixed groups. Over time, however, the
field has moved from a focus on ethnic structures toward the discussion of relations and connections between
them, which reflects a general trend in humanities and social sciences towards shifting from identity-based to
discourse-based interpretations. Modern studies have shown that ethnicity does not come from unchanging
origins but, instead, results from interaction, change, and symbolism.

Within constructivist theories, the attention shifted from ethnic boundaries to the process of producing
ethnic difference championed by such researchers as Fredrik Barth and Richard Jenkins. These studies
demonstrated that ethnic groups are not static and that the concept of membership is defined by context-
specific considerations. Further developed by cultural theorists such as Stuart Hall and Floya Anthias, these
theories incorporated post-structural ideas of hybridity, representation, and interconnectedness between the
three factors: identity, power, and discourse. Thus, in the post-modern context, ethnicity and diaspora
became no longer essential and immutable but, rather, a system of meanings dependent on historical
circumstances and created through discourse, power, and affect.

During the 2010s and the 2020s, due to the emergence of transnational and affective theories
associated with Manuel Castells and Zygmunt Bauman, identity acquired a new level of awareness in the
context of global culture. The idea emerged that identity exists both as a psychological state, a cultural
practice, and a symbolic form. Displacement is viewed not as something permanent but as a continuous
condition wherein identity comes about in exchanges between various locations on the local-global
continuum through emotion, communication, and affect.

All the aforementioned changes have important implications for historiography. Diaspora studies can
no longer be considered as merely an extension of ethnic sociologies and migration history. Anthropology,
psychology, and cultural theories are increasingly becoming part of it. Moreover, modern diaspora research
focuses on affect, imagination, and performative aspects of identity construction, thus providing new
perspectives on historical subjects and methodologies for their analysis. Hence, the shift in this area reflects
broader developments in historiography, specifically from the emphasis on structural analysis to that on
personal experience; from collective representation to individual perspective; and from prescriptive histories
to the exploration of belonging and contemplation of one's identity.

Diasporal identity is a complex phenomenon that is both individual and collective in nature, and one
that arises from historical precedents as well as present-day conditions. Adopting such a conceptualization
implies an important consequence for the study of ethnicity; namely, identity is not something to be inherited
but rather something created and alterable in the course of individual movement through global space.

The theoretical framework discourse of diasporal ethnic identity in contemporary Western
historiography of the last twenty years has moved significantly from classical essentialist and groupist
models towards hybrid, post-structuralist, and transnational approaches that emphasize its socially
constructed nature [Brubaker, 2004: 24, 67-69, 152]. The essentialist and communal approaches popular
within the twentieth century gave way to newer approaches that recognize the importance of relation,
intersectionality, and transnationality [Hall, 2019: 298]. Such a transformation within the academic discipline
indicates that the history of diaspora studies reflects larger trends within historiographical methods, moving
away from structure toward experience [Jenkins, 2008: 124]. What emerges is a vision of identity not as a
bounded heritage but as a lived practice of negotiation, emotion, and imagination [Adams, van de Vijver,
2022: 151].
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