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Abstract. Introduction.This article is based on an analysis of the publicistic legacy of Shakarim
Kudaiberdiuly in the context of the spiritual, social, and cultural development of Kazakh society. Within the
historical processes of the late nineteenth and early twentieth centuries, the works of Shakarim
Kudaiberdiuly are closely connected with the formation of national identity, the preservation of traditional
values, and the modernization of society. Purpose and Objectives.
The primary aim of the study is to identify Shakarim Kudaiberdyuly’s views on national values, self-
governance, education, morality, and humanism through an analysis of his journalistic articles and
philosophical writings. To achieve this objective, the study examines his works «Three Truths», «The
Muslim Condition», «The Kazakh Way of Life», «On Zemstvo», «On Nationalism», as well as his texts
addressing educational issues. In addition, the article demonstrates the role of his ideas in preserving the
historical memory of Kazakh society. Materials and Methods. The study draws on the journalistic and
philosophical writings of Shakarim Kudaiberdiuly, including a number of his articles and the treatise Ush
anyq, published in the collected works. The article employs an integrated corpus analysis approach that
combines automatic sentence classification using the RoBERTa model, lexicon-based post-processing for
result refinement, clustering based on Sentence-BERT embeddings, and statistical processing of the data
through machine learning algorithms. Results. The results reveal a harmonious interaction between tradition
and innovation in Shakarim Kudaiberdyuly’s writings. He advocated for adapting national governance
practices, sharia-based legal norms, and moral principles to the demands of a changing era. While
emphasizing the importance of education in the native language, he also pragmatically justified the necessity
of mastering the Russian language. Concepts such as conscience, justice, and responsibility are presented as
fundamental pillars of societal renewal. Conclusion. In conclusion, Shakarim Kudaiberdyuly’s intellectual
legacy holds exceptional significance for preserving the spiritual integrity, historical continuity, and national
identity of Kazakh society. His ideas are oriented toward social renewal through internal moral and spiritual
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values. Therefore, Shakarim Kudaiberdyuly’s works remain highly relevant in contemporary academic
discourse as an important historical, cultural, and ethical foundation.
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Anparna. Kipicne. Makana llokopiM KynaitoepaivIsHBIH My OIHIMCTHKAIBIK MYPAaChIH Ka3aK KOFaMBIHBIH
PYXaHH, 9JICyMETTIK JKOHEe MOACHU JaMybl TYPFBICBIHAH TUCKYPCUBTI Tanaayra Herizaenared. XIX racwipasig
asFpl MeH XX FachIplIbIH OacklHAarbl Tapuxu npouectep asceigaa . KymaiibepaiyablHbIH IIBIFapMaiapbl
YITTHIK OIpereiilikTiH KaJBITACYBIMEH, JOCTYPJII KYHIBUIBIKTAPIBI CaKTayMEH MOHE oIeyMETTIK
JKaHFBIPTYMEH THIFBI3 OalIaHbICTBl. Maxcamol men minoemmepi. 3epTTeyaiH Heri3ri Makcatel — Lllokopim
KynaitGepaiyyibiHbIH Makajajiapbl MeH (QUIOCOPUSUIBIK CHOCKTEpiHE CYHEHE OTBIPBIN, OHBIH YJITTHIK
KYHIBUIBIKTap, ©3iH-631 0ackapy, OiiM Oepy, Mopallb jKoHE TYMaHH3M Typaibl KO3KapacTapblH aHBIKTAY.
Ocwr Makcatka sxety ymria KynaibepmiyibHblH «YII MBIHABIK», «MychuiMaH mapTe», «Kazak crumiy,
«3eMCTBO Typaiby, «¥ATIIBULIBIK TYpajbh» jKoHE OiiM Oepy TaKbIpHINTAphIHAAFbl €HOCKTEPl TalaHubl.
CoHbBIMEH KaTap, OHBIH WAESJIApPbIHBIH Ka3aK KOFaMbIHBIH TapUXHW JKaJblH CaKTayAarbl peili KepCEeTilreH.
Mamepuanoap men adicmep. 3eprrey Oapoichiaaa lokopim KynaiOepaiyIbIHEIH My OIUIIUCTUKAIBIK HKOHE
(dunocopusIIBIK MOTIHIEPI, COHBIH IIIHIAE Makajgajapbl MeH «YII aHBIK» TPAKTAThl Al aIaHbLUIIbL.
Makasiaia MOTIHAIK KOPIYCTHI TaJIAayAblH KeIIeH i 9aicTepi KOJAaHbLIIbI, CoilieMIepi aBTOMATThl TYpIe
xikTey ymiH RoBERTa moxeni, HoTwXenepli HakTbUlay MakcaThIHAA JIEKCUKOHFA HETI3NENITCH OHAEY,
Sentence-BERT amOennuurTepi HEri3iHAe Kiactepiey KoHe JAepeKTep/li MAIIWHAIBIK OKBITY aJlrOPUTMIEPi
apKBUIBI CTaTUCTHKANBIK eHuey. Homuowcenep. 3eprrey Hotwkenepi Illokopim KynaitGepaiyibHbIH
LIBIFApMaNapblHIaFkl  JOCTYp MEH HMHHOBAaLUMSHBIH YVilleciMaimirin kepceremi. On yaTTHIK Oackapy
TOXKIpUOECiH, MapuUFaTKa HETI3ENTeH KYKBIKTHIK HOpPMaJIapAbl JKOHE MOPAIBIBIK KaFWIaTTapAbl 3amMaH
KKETTUTIKTepiHe Oeifimaeyai yCbiHabl. biniM Oepyeri aHa TiTIHIH MaHbI3ABUIBIFBIH aTall ©TE OTBIPBII, OJ
OpBIC TUTIH MEHIepy KKETTUITiH Jie MparMaTUKaNbIK TYPFbIIAH Herizaeai. Ap-yKIOaH, 9IUICTTUIIK jKoHE
JKayarKepIIiTiKk KOFaMHBIH JKaHAPYBIHBIH HETI3Tl TIpeKTepi peTiHAe KapacThIpbUIalbl. KopblimbiHObL.
Kopeiteinasutain kene, [loxopim KynaitOepaiyibiHBIH Mypachl Ka3aK KOFAaMBIHBIH PYXaHH TYTACTHIFBIH,
Tapuxu cabaKTaCTBIKTHI KOHE YITTHIK OipereiyiriH cakray yIIiH epekiie MaHbi3fa ue. OHbIH HAesaphl
KOFaMAbl IIIKi pyXaHW KYHIBUIBIKTap apKbUIbl JKaHFBIPTyFa OarbiTTanraH. ConuelkraH Illokapim
Kynaitoep iy IbIHBIH €HOCKTEpi OYTIHTI TaH a aKaaeMUSIIBIK TYPFBIIAH TAPUXH, MOJICHHU JKOHE PyXaHH TipeK
peTiHze 03eKTi OOIbIN Kana 6epei.

Kinr ce3nep: Oipereiinik, xaapl, 19CTYp, ©31H-031 Oackapy, MOpab, YKIaH, OiTiM.
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AnHOTauus. Bsedenue. CtaTbsi OCHOBaHAa Ha aHanu3e myoauuucTudeckoro Hacneaus Lllakapuma
KynaiibepnueBa B KOHTEKCTE AYXOBHOTO, COLMAIBLHOIO U KYJBTYPHOTO Pa3BUTHsI Ka3axckoro obmiectsa. B
paMKax UCTOpHYEeCKuX IporteccoB koHma XIX — Hagama XX Beka npousBenenus 111, Kynaiioepauesa TecHO
CBsI3aHBl C (OPMUPOBAHHEM HAIMOHAIBHON WACHTHYHOCTH, COXpPAaHEHHEM TPAJUIMOHHBIX LEHHOCTEH W
COLMaNbHBIM OOHOBIIEHHEM ofmectBa. [lenv u 3a0auyu. OCHOBHOHM LENBIO HWCCIENOBAHUS SBIISETCS
BesiBieHne B3risioB Illakapuma KypaiibepameBa Ha HaI[MOHANBHBIE IEHHOCTH, CaMOYyIpaBJieHHE,
o0Opa3oBaHre, MOpallb U TYMaHHW3M Ha OCHOBE aHA/M3a €ro IMyOJMIMCTUYECKHX CTaTed m (puimocopckux
TpyAoB. il AOCTHIKEHUS TOCTAaBJICHHOW LN OBIIM pacCMOTPEHBI TaKWe ero Mpous3BeAeHusd, kKak «Tpu
WUCTHHB, «MycynbMaHCKHue mpeanucanus», «Kazaxckuit ykmam», «O 3emctBe», «O HaIMOHAIM3ME», a
Takxe paboThI, TOCBAIEHHBIC TTpoOIeMaM oOpa3oBanusa. KpoMe Toro, B cTaThe IOKa3aHa pPoJib €ro HACH B
COXpPaHEHHH UCTOPUYECKON MaMATH Ka3axcKoro oOuiectBa. Mamepuans: u memoovl. B uccienoBanny ObITH
HCTIONB30BaHbl myonuuucTrieckue u punocodcekue Texctol lakapuma Kynaibepanymsl, BKiIto4ast CTaTbu U
tpakTar «Ush anyq», omybnmkoBaHHbIe B cOOpHUKE. B cTaThe NMpHMEHEH KOMIUIEKCHBI METO]| aHalln3a
TEKCTOBOI'O KOPITyCa, BKJIIOYAIONINI aBTOMATHYECKYI0 KIACCH(QHKALUIO MPEUIOKEHHN C MCIIOIb30BaAHUEM
monen RoBERTa, nekcHKOH-OpHEeHTUPOBAHHYIO KOPPEKTHUPOBKY PE3YJIbTATOB, KIACTEPU3ALIMIO0 HA OCHOBE
Sentence-BERT u cratrctndeckyto o0pabOTKy HaHHBIX C TIOMOIIBI0 JTOPUTMOB MAITUHHOTO OOYYECHHS.
Pe3zyromamut. IlonydeHnble pe3ynbTaThl IEMOHCTPUPYIOT TAPMOHIMYHOE COYETaHNE TPAAUIINN U WHHOBAIIUN
B Tpynax llakapuma Kypaiibepmuesa. OH mpemiaran aganTalyio HAMOHAIBLHOTO OIBITA YHpPABICHHUS,
MPaBOBBIX HOPM, OCHOBAaHHBIX Ha IIapuare, M MOpPAJbHBIX MPHUHIHUIOB K TPeOOBaHUSIM BpPEMCEHHU.
[NomuépkuBast BaxKHOCTH 00yYEHHUS Ha POTHOM S3BIKE, MBICTHTENh BMECTE C TEM IPArMaTHYHO 0OOCHOBBIBAJ
HEOOXOTUMOCTh OBJIAJICHUS PYCCKHM SI3BIKOM. Takhe KaTeropuu, Kak COBECTb, CIPaBEIJIUBOCTb U
OTBETCTBEHHOCTh PACCMATPHUBAIOTCS MM KaK KIIIOYEBBIC OMOpPHI OOLICCTBEHHOTO OOHOBICHHA. 3akiioueHue.
Hacnenue Illakapuma Kynaiibepamea mmeer oco0oe 3HaA4YEHWE IS COXPAaHEHUs AYXOBHOM IEIIOCTHOCTH,
HMCTOPUYECKON TPEeMCTBEHHOCTH M HAIMOHAJIBHOW WAGHTHYHOCTH Ka3axckoro ooOmecTtBa. Ero wmmem
HarpaBJieHbl Ha OOHOBJIEHHE OOILECTBa Yepe3 BHYTPEHHHE AYXOBHBIC LEHHOCTH. B CBS3M ¢ 3TUM TpYABI
[akapuma KynaiibepnneBa coXpaHSIOT CBOIO aKTyaJIbHOCTh B COBPEMEHHOM aKaJeMUYECKOM JTUCKypCe Kak
Ba)XHBIM UCTOPUUYECKUH, KYJIbTYPHBIA U TyXOBHBIM OPUEHTHUD.

KuaioueBble cioBa: HIECHTUIHOCTH, TAMATh, TPAIUIHUS, CAMOYIIPAaBIE€HHE, MOpalb, COBECTh, 00pa30BaHUE
Bbaaropapuocts. CtaThbs NOATOTOBICHA B paMKax peajM3allid HaydyHOTO NPOEKTa, (PUHAHCHPYEMOTO
rpantoM Komurera Haykn MuHUCTEpCTBA HayKd H BhIcmero oOpaszoBaHus PecryOnmku Kazaxcran
AP23489947 — «Ilocie koHTakTa ¢ UMNIepckuMu cTpykrypamu: Mctopust CtenHoro kpas, 1822-1917 rr.».

s
566


https://orcid.org/0000-0003-3175-7930
mailto:gali209@mail.ru
https://orcid.org/0000-0002-9350-1220
mailto:aliyaassylbekova1@gmail.com

ISSN: 1814-6961 ISSN: 2788-9718 W Oman mapuxwi. 2026. T. 29 (2)
G
Jdas umuTupoBanusi: VckakoBa [.3., AcweubekoBa A.3. Illakapum KynaiibepaneB u Kkazaxckas

HalMoHanbHas maMath // Otan tapuxbl. 2026. T. 29. Ne 1. C. 564-575. [Ha anru.]. DOI: 10.51943/2788-
9718 2026 29 2 564-575

Introduction. Shakarim Kudaiberdiuly (1858—1931) was born in Karaul, located in the contemporary
East Kazakhstan Region (Abai District). He was a Kazakh poet, philosopher, composer, and translator. His
worldview and ethical perspective were greatly affected by the philosophical mentoring of Abai
Kunanbayev. During the Soviet period, he was condemned as an “enemy of the people,” and his works were
banned. Only in 1988 was his name fully rehabilitated. A street in Semey bears his name, and the Semey
State University was named after him [Qazagstan, 2007: 472—473]. His mother, Tolebike (Dametken),
daughter of the respected bi Allabergen, was educated and proficient in Arabic and Turkic. She introduced
Shakarim to these languages. As he later wrote: “From my youth I knew the Turkic language well; all
knowledge translated into that language was accessible to me” [Kudaiberdiuly, 2008a: 144—147].

Between the ages of five and nine, Shakarim studied in a madrasa but discontinued his education after
contracting smallpox. The interruption of urban education also reflected broader social conditions: mortality
among Kazakh children studying in cities was reportedly high due to inadequate living conditions and
disease. The early death of his relative Khalyolla Kunanbayev may also have discouraged further study.
After losing his father at a young age, he supported his mother and assisted in managing household affairs.

His public career began with service as a volost (district head) between 1878—1880 and again until
approximately 1888, serving a total of four to five years. This occurred with the support of influential figures
such as Abai and Ysqaq. Throughout this era, he created numerous significant works and participated
actively in intellectual and public affairs [Omarov, 2007: 372—400]. From late 1917 until late 1918, he held
the position of judge (qazy) in the Alashorda government. Renowned for his eloquence and dedication to
justice, he was appointed to this position because of his moral power. Like other Kazakh intellectuals, he
called for enlightenment and modern education [Kudaiberdiuly, 2008c: 395], warning against ignorance
within society. In his writings, Shakarim Kudaiberdiuly combined adherence to established norms with a
remarkably modern and expansive intellectual outlook. He repeatedly underscored the principles of
traditional Kazakh society as fundamental forces influencing national existence. He saw Sharia-based legal
principles, national self-governance, education in the indigenous language, and moral instruction rooted in
the notion of conscience (ujdan) as vital tools for the preservation and revitalisation of Kazakh society.
Despite colonial pressure, he upheld spiritual integrity, independent government, and cultural and linguistic
freedom as essential prerequisites for national survival.

Materials and Methods. In preparing this article, the following works of Shakarim Kudaiberdiuly
were examined: “Bilim dilerden bes turli sozdin sheshin suraimyn” (“I Ask the Learned to Clarify Five
Concepts”), “Bi ham bilik turaly” (“On Judges and Authority”), “Jazu maselesi” (“On the Issue of Writing”),
“Zemstvo turaly” (“On Zemstvo™), “Jalpy Qazaq syezi” (“The All-Kazakh Congress™), “Musylmandyq
sharty” (“The Conditions of Islam”), “Qazaq balalarynyn oqu orys tilinde qoyylgan mektepterge gashuy
nelikten?” (“Why Do Kazakh Children Flee Schools with Russian as the Language of Instruction?””), “Qazaq
qalptary” (“Kazakh Customs”), as well as the treatise “Ush anyq” (“Three Truths”) [Ybyrai Altynsarin,
2007].

The study utilized a comprehensive protocol for analyzing Kazakh-language texts, combining
transformer models, lexicon-oriented post-processing, and automated clustering. Primary sentence
classification was performed by the multilingual RoBERTa model, which is consistent with modern
sentiment analysis practices [Zhang et al., 2018; Minaee et al., 2021]. To refine the results, lexicons of
constructiveness, problematicness, moral positivity, irony, and neutralizer categories were used, allowing for
adjustments to base labels and contextualization [Yadav, Vishwakarma, 2020; Islam et al., 2024].

Sentence clustering was performed using Sentence BERT embeddings [Reimers, Gurevych, 2019],
and the optimal number of clusters was determined by the silhouette coefficient, which ensures scientifically
sound corpus structuring [Pedregosa et al., 2011]. The final data was saved in CSV/JSON format and
visualized using matplotlib, allowing for an assessment of sentiment distribution and the identification of
main themes. Thus, the methodology combines deep models, lexicon-oriented rules and automatic clustering,
ensuring reproducibility and interpretability of the analysis.

An analysis of Shakarim Kudayberdiuly's corpus of journalistic texts revealed that his discourse is
built on a stable balance between neutral exposition, criticism, and constructive proposals. Neutral segments
(90) form the logical basis of his reasoning: in them, the author records facts, norms, and procedures,

s
567




ISSN: 1814-6961 ISSN: 2788-9718 Oman mapuxwi. 2026. T. 29 (2)
a/C<0' 0%

2
creating a context for further argumentation. Positive statements (68) reflect project initiatives and moral
appeals aimed at the institutional and cultural renewal of society. Negative problematic (63) and ironic-
problematic segments (20), totaling 83, demonstrate consistent criticism of social vices—corruption, apathy,
party strife, educational deficits, and social inertia. I[rony occupies a special place: 29 neutral-ironic sentences
demonstrate that this technique is used as a tool of social correction, allowing for the amplification of
criticism without direct conflict and making it more culturally resonant.

Considering the objectives, the following can be distinguished: Several key themes emerge. First,
Shakarim's writings clearly criticize the judicial system and governance: he documents arbitrariness and
corruption, but simultaneously proposes reforms—election, oversight, and simplification of procedures.
Second, significant attention is devoted to education and language policy: the author criticizes the lack of
Kazakh educational materials and the overload of Russian-language instruction, proposing the gradual
introduction of bilingualism and preparatory classes. Third, his works address issues of writing and spelling:
Shakarim advocates technical reforms of the alphabet and punctuation, taking into account both the phonetic
characteristics of the language and the social acceptance of change. Finally, his journalism addresses the
theme of political mobilization: the author condemns factionalism and passivity, calling for participation in
zemstvo elections and the promotion of educated leaders. Particular attention is paid to moral values. The
central concept is the category of uzhdan (conscience), interpreted as a universal moral compass linking
earthly existence and the afterlife. Shakarim emphasizes that institutional reforms are impossible without the
internal moral renewal of the individual. Thus, moral categories serve not only as philosophical reflections
but also as a practical basis for social transformation.

Irony and sarcasm in Shakarim's texts function as a social scalpel: they allow him to uncover
hypocrisy, apathy, and bureaucratic absurdities without direct conflict. Irony makes criticism more culturally
resonant and enhances its impact on the audience, transforming journalism into a tool for social pressure and
moral education.

Taken together, the results of the analysis allow us to assert that Shakarim Kudaiberdiuly's journalism
reflects key social problems and moral dilemmas of Kazakh society in the late 19th and early 20th centuries,
while combining criticism with constructive proposals and moral reflection. His discourse is structured
according to the pattern "neutral presentation - criticism - constructive proposal,” and irony serves as an
important tool for reinforcing social criticism. This confirms that Shakarim's journalism is a valuable source
for reconstructing the historical dynamics of public sentiment and value orientations, as well as for
understanding the discursive strategies of modernization in Kazakh intellectual culture.

An analysis of Shakarim Kudayberdiuly's corpus of journalistic texts (19th—20th centuries) revealed a
clear sentiment distribution structure. A total of 271 sentences were classified, of which [fig.1]: Neutral
segments —90 units. These are descriptive constructions in which the author records facts, norms, and
procedures. Examples: "The author of a sentence is obliged to express his/her thoughts in a meaningful
way"; "The author of a sentence is obliged to express his/her thoughts in a meaningful way." These sentences
create a logical basis for reasoning and serve as a backdrop for criticism or suggestions.

Positive segments - 68 units. They express project initiatives and moral appeals. Examples:
“Regarding authority, the Kazakh people possess not an unmarked path, but a well-established and
historically grounded tradition”; “Every era determines forms of action appropriate to its own conditions”;
“Ultimately, there is no doubt that both stages of schooling should be conducted in the native language.”
(“Bilik turaly kazaqtyn eski zholy zhok emes kazylgan kara zholdai zholy bar”; “Or zamannyn yngaiyna
karai is kyluga layyktaydy”; “Tubinde eki saty mekteptin ekeuinin de ana tilinde bolatinyna soz zhok™). Here
Shakarim formulates specific proposals for reforming the judicial system, education and language policy.

Negative problem segments - 63 units. They record social vices and deficits. Examples (Fig. 1.).

“The inconvenience of having Kazakh disputes resolved by Russian judges is something every Kazakh
understands, even if we do not explicitly state it.” “The Russian language brings many disadvantages...
weaker students are unable to cope with it.” “If we do not abandon our old habits, becoming complacent and
idle, rising lazily even at midday, we will not overcome this disposition...” («Qazaqtyn dau-damaiyn orys
sudyalarynyn sheshuinin qolaisyzdygyn biz aitpasak ta, qazaqtyn ozi biledi». «Orys tili kop kemshilikter
keltiredi... nashar balalardyn ogan shamasy kelmeidi». «Biz bayagy adetti tastamai, sen salar men saldarga
ainalyp, erinip tal tuste turatyn minezden shyqpasak...»). These statements reflect criticism of judicial
arbitrariness, educational difficulties and public apathy.

Negative ironic-problematic segments — 20 units. Here, criticism is enhanced by sarcasm. Examples:
«En zhaksy adam ne qylgan kisi?», «Oqushymyz ben baylygymyz belgili goi». «Bizdin qazaq halqynda
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suyekke singen erinshsek, salaqtyq, ar minez bar, oilanyzdar, oilanyzdar». Irony is used to emphasize the
absurdity or hopelessness of a situation.

Tone Distribution (with Subtypes and Total Negative)

90

80 A

@
=}

S
o

Number of Sentences

29

20

Tone Classes

Fig. 1. Results of sentiment analysis

Neutral-ironic segments — 29 units. These represent a special register where seemingly neutral
reasoning is accompanied by an ironic undertone. Examples: “In my view, the number of judges (bii) should
be reduced.” “Perhaps, if this were done, what comes to my mind is the printing press. If possible, replacing
the ordinary comma with a capital ‘u” would considerably improve our writing.” («Menin oimsha, bilerdi
azaitu kerek». «Sira, solai qyla qalsa, menin oiyma keletini — baspa mashinasy. Eger reti kelse, kadimgi utir
ornyna ulken “u” salsaq, zhazuymyz edauir tuzeler edi»). Here the author seems to offer a solution, but does
it with a tinge of doubt or ridicule.

Neutral-problem segments - 1 unit. A rare case where the problematic is expressed without obvious
negative connotation: "Uyqida kezu bunatizm mabelizm bireudifi erkin bileu tiisi dél kelu bul sh tarlisi ush
bolek quatyn iési boluga layiq". Thus, the corpus shows that criticism (83 sentences) is ironically tinged in
almost half of the cases, demonstrating the importance of sarcasm as a discursive tool. Shakarim not only
captures social problems, but does so in a form that enhances the reader's impact.

Social problems. Judicial system: arbitrariness, corruption, non-compliance with norms (“If the
intermediary (posrednik) does not agree, the elected bi should be compelled to submit to the drawing of lots”
(“Posrednikke kelispese saylauly bidin zherebige shykkanyna eriksiz salynsyn”)). Education: lack of
textbooks, overload of the Russian language (“Kazakh children who completed the first stage of schooling
often had poor command of the Russian language...”(“Birinshi baskyshty bitirip shykkan kazak balalary
orys tiline nashar bolgandyktan...”)). Politics: party feuds, apathy (Partisanship, hostility to honor, hostility to
religion...(“Partiyashyldyq, arga qas, dinge qas...”). Social habits: laziness, inertia ("The slogan of
conscience is the root of all evil...")).

Moral values. The central category is conscience (sovereignty): "My conscience is the root of all evil."
Moral guidelines: honesty, responsibility, rejection of ostentatious virtue. The connection between morality
and institutional reform: without conscience, sustainable change is impossible.

Irony as a strategy. Irony in Shakarim is not just a literary device, but a way to strengthen criticism
and make it more culturally resonant. It is used to highlight the absurdity of a situation ("The absurdity of a
situation is not a problem"), to expose public apathy ("The absurdity of a situation is not a problem"), and to
demonstrate skepticism toward bureaucratic procedures ("The absurdity of a situation is not a problem")
[Ybyrai Altynsarin, 2007].

Discussion. In the newspaper Qazaq, the editorial board expressed favorable evaluations of Shakarim
Kudaiberdiuly’s genealogical work, emphasizing that he approached his Shezhire with depth, extensive
reading, and careful comparison rather than superficial treatment: “Shakarim agsaqal did not treat his
Shezhire lightly; it is evident that he reflected deeply, read widely, and compared many sources before
writing. To call him the ‘Kazakh Karamzin’ would not be excessive praise. Anyone wishing to become
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acquainted with Turkic history cannot bypass this genealogical work. Shakarim gathered into a single
volume the dispersed and worn information found in genealogical books, thereby easing the reader’s burden
at a glance” [Qazaq gazeti, 2023b: 57-58].

Similarly, Alikhan Bokeikhanov stressed that Shakarim was the first Kazakh author to collect,
compare, and systematize diverse genealogical texts into a unified scholarly work. He highly valued his
contribution, noting that without Shakarim’s genealogical corpus it would be impossible to compose a
comprehensive history of the origins of the Kazakh people. Bokeikhanov highlighted his knowledge:
utilising Arabic, Turkic, Russian, and European sources, Shakarim analysed mythology, etymology, and
tamga symbols, addressing deficiencies in both oral tradition and Russian scholarship. He emphasised
Shakarim’s methodological rigour, noting that he not only transmitted genealogies but also critically
assessed them, utilising written sources and logical comparison to discard dubious versions. The paper
positions Shakarim’s work as fundamental to contemporary interpretations of Kazakh ethnogenesis and as a
primary academic reference on national origins [Qazaq gazeti, 2023a: 149-152].

Bokeikhanov further emphasised that Shakarim was esteemed not just for his genealogical study but
also as a gifted poet who artistically rendered historical topics, notably in the tragedy Kalkaman—Mamyr. He
observed that in his poetic narrative Shakarim combined historical precision with moral analysis, revealing
the customs and ethical values of Kazakh society nearly 190 years earlier. Comparing him to Pushkin and
Lermontov, Bokeikhanov argued that Shakarim attained a classical literary level while preserving a distinctly
national style. His work was therefore assessed not as a mere retelling of legend, but as a mature literary and
moral-philosophical contribution essential for understanding Kazakh spiritual culture.

According to Uyama Tomohiko, Shakarim’s reflections differed significantly from the prevailing
views of Kazakh intellectuals of his time. His worldview, though largely formed before 1917, reached
systematic maturity only during the Soviet period. Notably, despite lacking formal madrasa education,
Shakarim developed an independent and profound intellectual system, demonstrating that Kazakh poets and
thinkers, even while distant from Islamic intellectual centers, were capable of articulating sophisticated
religious and philosophical ideas [Uyama, 2013: 95-112].

Among the first scholars to write about Shakarim were M.Magauin [Magauin, 2006] and
Q.Muhamedkhanuly [Muhamedhanov, 1988: 10-11]. M.Magauin included fourteen of Shakarim’s poems in
the collection Poety Kazakhstana. Qaiym Muhamedkhanuly’s article “Shakarim” became a comprehensive
and systematic biographical study of his life and works. After independence, philosophers and philologists
such as M.Myrzakhmetuly [Myrzakhmetuly, 1994], G.Esim [Esim, 2006], B.Abdigazyuly [Abdigazyuly,
2008] and others continued scholarly research on the life and intellectual legacy of Shakarim Kudaiberdiuly.
The development of education in Kazakh regions during the late nineteenth and early twentieth centuries has
been examined by Toraigyrov E. M., Bakirova Zh. B. [Toraigyrov, Bakirova, 2025]

Results

Traditional pathways of governance. In traditional Kazakh society grounded in Sharia, normative
narratives functioned as mechanisms for transmitting norms of conduct, obedience, and submission to
authority. The very proposal to apply these principles to Kazakh society signified the persistence of
traditional values within it. In his 1914 article in the newspaper Qazaq, Shakarim Kudaiberdiuly argued that
only Kazakhs themselves could truly understand their social conditions and emphasized that the Kazakh
people possessed a rich experience of governance; therefore, ruling Kazakhs must begin with a deep
knowledge of their society. Although the old Kazakh path of governance had been largely forgotten, it
remained adaptable and suitable for contemporary conditions: “Much of the old path is still applicable to
present life. Earlier regulations were largely based upon it. If these were reviewed, the suitable ones retained,
and those incompatible with present conditions corrected and systematized, there would be no more
appropriate path for the Kazakh people. Its formulation should arise from consultation between wise elders
and educated youth. However much others claim to know Kazakh life, they cannot fully comprehend it.” The
“old path” referenced by Shakarim was grounded in Sharia, yet flexible in accordance with the demands of
the time.

This old path found expression in proverbs cited in his writings. For example, “At ustattqan azabynan
qutylar” suggests that by placing responsibility (symbolized by gifting a horse) upon another, one may
relieve oneself of burden; it is often used in contexts of shifting responsibility or seeking release through
indirect means. Likewise, “Olzha—olzhadan qaytar, sauga—saugadan™ pertains to traditional regulations
concerning battle booty and entreaties for clemency. The initial segment suggests that spoils need to be
restored to their legitimate owner if justice necessitates, embodying equity and compliance with traditional
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customs. The second part concerns the tradition of requesting clemency, obliging the recipient to grant mercy

as a sign of humanity and generosity. Consequently, traditional acquisitions must be aligned with justice and

ethical standards [Ybyrai Altynsarin, 2007: 510-511].

In summary, Shakarim perceived the Sharia-based traditional path as a legal-cultural framework
intrinsically embedded in national existence, flexible and amenable to rejuvenation. He viewed it as a logical
extension of indigenous governance and historical experience, contending that ancient legal standards must
adapt to modern circumstances. The proverbs integrated into his discourse signify not mere relics of history
but persistent instruments of societal self-regulation and manifestations of the Kazakh people's profound
legal-ethical culture.

Furthermore, Shakarim consistently tackled the subject of self-governance. In his article "Zemstvo
Turaly," he justified the imperative of Kazakh involvement in zemstvo institutions, advocating for a national
mode of political participation.

He argued that selection to office should depend not on lineage but on competence and integrity,
identifying education and active participation in public life as principal criteria: “... glasny saylarda aulei
bilimine garai, ekinshi zhiylyp turarlyq golaily turmysyna qarai sailau kerek ...”. Representation in zemstvo
bodies, he maintained, should be proportional to the Kazakh population. This position reflected the broader
political and social outlook of the Alash movement: the selection of educated, honest, and capable leaders in
the national interest, transcending tribalism and local affiliations [ Ybyrai Altynsarin, 2007: 517-518].

Shakarim’s discourse aligns with the Alash movement’s aspiration for national consciousness and
political autonomy. Self-governance, preservation of moral traditions, and cultural resistance to colonial
pressure formed the core of this ideology. Authority, in his view, should not be imposed externally but
emerge organically from within the nation, resonating with its historical and spiritual foundations. Even
while operating within the framework of the Russian administrative system, he argued that traditional values
could be preserved and adapted to new conditions. His writings thus attest that Kazakh society did not fully
succumb to imperial influence but maintained continuity of tradition and spiritual resilience.

“Qazaq qalpy” concerns the realities of Kazakh society. Shakarim Kudaiberdiuly’s article “Qazaq
qalpy,” published in 1917 in the newspaper Saryarqa, articulates profound concern regarding the spiritual
and social condition of the Kazakh people. While remaining grounded in Sharia principles, the author
emphasizes the necessity of preserving such values as iman (faith), ar (honor), and uiat
(conscience/modesty). These arguments are closely connected to the political circumstances of 1917, a
period marked by the urgency of decisive historical choices. Discursively, the text constitutes an important
rhetorical model reflecting the early twentieth-century Kazakh intelligentsia’s stance on national destiny. The
author’s position advocates adaptation to emerging social realities without abandoning national moral
foundations.

In the article, Shakarim places national unity and spiritual renewal at the forefront. Recalling Abai’s
assertion that “a word without a listener is orphaned,” he underscores the necessity of finding a receptive
audience for moral discourse. He also supports A. Baitursynov’s call for unity, urging the people to act
collectively. Traditional pastoralism is acknowledged as the principal occupation of Kazakh society;
however, Shakarim argues for renewing economic outlooks in response to changing circumstances,
expressing a pragmatic principle that acting according to conditions is lawful and necessary.

The article further expresses concern over the weakening of such values as unity, solidarity, and
honesty. The phrase “birinin qolynan kelmestei jumysty birine aitip, kuittesip istesin dep bergeni korinedi”
suggests the need for mutual assistance and cooperative action. Historically, Kazakh society addressed
challenges collectively, as evidenced by customs such as zhylu, asar, sauga beru, qun toleu, erulik beru, and
korimdik, as well as proverbs promoting solidarity. These traditions functioned as mechanisms of social
cohesion.

Shakarim’s religious views are closely linked to Abai’s ideas. He interrelates faith, justice, and love,
asserting that knowledge of God is attained through the heart, reason, and learning. Genuine faith, in his
view, must combine inner conviction with justice rather than remain confined to ritual practice. By
preserving ar, iman, and uiat, society may attain harmony and unity. Citing Kunanbai’s maxim “Arymnan
janym sadaqa, janymdan malym sadaqa,” he highlights the primacy of honor. He further warns that partisan
interests may contradict moral and spiritual values, urging the people to seek their own path. The statement
“Dunie isinde paryz ush qylyqtyn biri... ekinshisi-imamga uyu, ushinshisi—tartibin oryndau” presents
obedience to legitimate authority and observance of order as religiously grounded duties, signifying harmony
between religious and social structure.
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By recalling the values of traditional Kazakh society, Shakarim argues that these principles constitute
the fundamental mechanisms of national life. He addresses the destabilization of authority, spiritual decline,
and internal discord, openly diagnosing a moral crisis. In response, he proposes that societal reform must
begin with the individual: society is not an abstraction but the aggregate of persons, each bearing
responsibility. This discourse links individual accountability with collective consciousness [Kudaiberdiuly,
2008c: 53-56]. He sharply criticizes ingrained laziness and negligence: “Bizdin qazaq halqynda suiekke
singgen erinshik, salaqtyq minez bar, oilanyndar, oilanyndar! ...” warning that without abandoning
indifference and complacency, the nation will fall behind others [Ybyrai Altynsarin, 2007: 518]. Shakarim
also condemns cowardice, ignorance, and opportunism among those seeking power, emphasizing that the
pursuit of knowledge and science is essential, especially for leaders. His assertion that one who pursues
personal gain over the welfare of the people will inevitably face consequences reflects a principled
commitment to national service. The article further articulates a critical stance toward imperial and party
politics, positioning itself within a national discourse resisting colonial manipulation [Kudaiberdiuly , 2008c:
53-56]. Thus, “Qazaq qalpy” represents a profound intellectual intervention aimed at the spiritual and social
renewal of the Kazakh nation.

On social values. Shakarim Kudaiberdiuly possessed a profound ability to understand the inner world
of his nation and to articulate ideas in a form both accessible and morally compelling. Historically formed
national consciousness, tradition, and religious perceptions converged in his thought, linking the old and the
new. His personal talent, intellectual capacity, education, and experience were exceptional. In a period of
rapid transformation, he sought to recall traditional values and, on their basis, awaken national
consciousness. A return to foundational principles was presented as a precondition for renewal.

In his article “Ulttshyldyq turaly,” published in the journal Abai (Ne 3, 1918), Shakarim reflects on the
concept of the “aq zhurek” (pure heart). According to his formulation, a pure heart signifies ujdan
(conscience), defined as love for humanity, compassion, and justice-regarding all people as one’s brethren
and seeking fairness. Until such moral consciousness becomes widespread, genuine humanity cannot prevail.
Correcting the shortcomings of one’s nation and pursuing its advancement without harming others are
presented as acts of ujdan [Ybyrai Altynsarin, 2007: 516].

In the work Ush anyq, questions concerning the origin of the universe and human existence are
systematically examined through both scientific and religious reasoning, revealing the synthesis of
rationalism and faith in Shakarim’s worldview. He identifies the Creator as the ultimate cause of all
phenomena, which constitutes the “first truth.” The immortality of the soul forms the “second truth.” If the
soul is eternal, then seeking and preserving its nourishment becomes essential. This nourishment is ujdan,
identified as the “third truth.”

In the section “Ujdan—sovest” of Ush anyq, Shakarim defines conscience as the unity of modesty,
justice, and mercy within the human being. He argues that conscience is the aspiration of the soul itself.
Since the soul is indestructible and capable of continuous elevation, it requires moral means for
advancement. Conscience serves as a necessary support in both earthly and posthumous existence. Without
belief in the immortality of the soul and in conscience as its sustenance, neither science, art, nor law can
purify the human heart. Conversely, genuine conviction in these principles safeguards moral integrity and
unites humanity in goodness across both lives [Kudaiberdiuly, 2008c: 87,90]. Thus, Shakarim’s doctrine of
ar-ujdan presents conscience as the spiritual foundation of human existence in both worlds, calling
individuals toward unity, benevolence, and authentic moral life.

Regarding faith, in his work Musylmandyq sharty Shakarim writes: “Faith is to believe with sincere
conviction in the existence and unity of Allah, that there is no other deity besides Him, in the prophethood of
Muhammad, and in the truth of the Qur’an. Mere verbal affirmation without understanding does not
constitute faith, nor does utterance without genuine belief. A person must at all times remain between fear of
God’s wrath and hope for His mercy” [Kudaiberdiuly , 2008b: 364]. Here, faith is presented not as formal
declaration but as conscious and balanced moral awareness, rooted in knowledge, sincerity, and spiritual
responsibility.

The issue of education. Shakarim Kudaiberdiuly’s article “Qazaq balalarynyn oqu orys tilinde
qoyylgan mektepterge gashuy neliqten?”, published in 1923 in the newspaper Qazaq tili, represents a
significant contribution to the preservation of the spiritual and cultural continuity of Kazakh society amidst
Soviet reforms. Shakarim discusses the educational system's function in preserving the national language,
identity, and traditional values. Notwithstanding the continuous political and social changes, he advocates for
the preservation of the spiritual purity of the Kazakh nation.
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An examination of the essay uncovers multiple systemic inadequacies within the educational domain.
At the primary level, there was a notable deficiency of textbooks in the Kazakh language, especially beyond
the third year of study. This resulted in an increasing dependence on Russian-language resources,
necessitating their translation into Kazakh. The absence of skilled translators revealed significant
institutional deficiencies. Moreover, inadequate teacher qualifications resulted in numerous pupils with poor
Russian proficiency facing significant challenges while advancing to higher classes, where instruction in
Russian was predominant. Consequently, children educated in Kazakh schools encountered systemic
disadvantages.

Students who had not sufficiently grasped Russian during the initial level of education had significant
challenges in the subsequent stage. Families with adequate financial resources might address these
deficiencies through private tuition, while the bulk of the population did not possess such alternatives.
Consequently, certain parents, acknowledging these institutional constraints, opted from the beginning to
enrol their children in Russian schools instead of Kazakh ones. In some parts of Semey province, Russian
emerged as the principal language of teaching, whereas Kazakh was relegated to a secondary subject.
Conversely, in Orenburg around the same timeframe, initiatives to publish textbooks in the Kazakh language
were vigorously undertaken.

Shakarim articulates apprehension on the safeguarding of education in the Kazakh language and
asserts that children should get fundamental teaching in their own tongue. Concurrently, he acknowledges
the significance of understanding Russian, recognising its practical relevance for the younger generation. He
asserts that a robust educational foundation in the original language is essential; else, the shift to Russian-
language instruction is harmful. He consequently advocates for the implementation of specialised preparation
training in Russian before to, or at the commencement of, the second level of education as a constructive
alternative [ Ybyrai Altynsarin, 2007: 519-520].

The article fundamentally addresses the role of the national language inside the educational system.
Shakarim asserts that the primary measure of a nation's advancement, cultural evolution, and preservation as
a unique society is the availability of textbooks, literature, and media in its own language. From a discursive
standpoint, language is perceived not only as a means of communication but also as a symbolic realm that
upholds national identity. The scarcity of Kazakh-language textbooks and the inadequate qualifications of
educators, especially in rural regions, jeopardised both educational quality and the preservation of national
values. For Shakarim, this transcended a mere pedagogical concern; it was a question of cultural
preservation.

Concurrently, Shakarim promotes a realistic stance. He recognises the importance of competency in
the Russian language, yet asserts that such learning must be predicated on a robust basis in the native
language. He promotes preparatory steps prior to advanced training, expressing a reformist viewpoint that
aligns tradition with contemporary needs. His methodology embodies a fusion of cultural conservation and
progressive adaptation.

The article intricately combines the notions of national upbringing, spiritual continuity, social
responsibility, and justice. Shakarim’s fundamental philosophy is to adjust to modern requirements while
maintaining historical continuity. This essay constitutes a rational appeal for the protection of the spiritual
and cultural cohesion of Kazakh society via the maintenance of national-language education. Amidst the
escalating Soviet influence, Shakarim advocates for the essentiality of the national school and suggests
pragmatic methods for upholding traditional values, positioning his argument as a plea for national unity and
cultural self-preservation [ Ybyrai Altynsarin, 2007: 519-520].

Conclusion. In conclusion, the creative and journalistic heritage of Shakarim Kudaiberdiuly
represents a unique intellectual domain that facilitates a deep comprehension of the spiritual, social, and
cultural evolution of Kazakh culture. His works embody a philosophical framework developed in reaction to
the political, social, and ethical upheavals that defined Kazakh society at the turn of the nineteenth and
twentieth centuries. He did not regard modern happenings as an impartial observer but examined them as a
thinker profoundly invested in his nation's destiny, presenting specific ideas and logical conclusions.

Shakarim Kudaiberdiuly believed that societal advancement must be fundamentally rooted on moral
ideals, conscience, justice, and accountability. He championed the modification of conventional moral
standards and legal processes of Kazakh society to align with contemporary exigencies. The Sharia-based
legal system was viewed not as an unchangeable doctrine but as a versatile framework adaptable to societal
needs amid evolving historical contexts. His perspectives are characterised by a pragmatic and intellectually
rigorous attempt to harmonise tradition with reform.
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Shakarim Kudaiberdiuly's legacy plays a crucial role in safeguarding the historical memory, spiritual

values, and national identity of the Kazakh people. His writings illustrate that, despite colonial pressures,

Kazakh society preserved its spiritual integrity and pursued rebirth through its traditional underpinnings.

Consequently, Shakarim's legacy embodies not just a historical intellectual achievement but also a lasting
moral and ethical framework that remains pertinent to modern society.

Literature

O0nirazuyiel, 2008 — O60icazuyast b. 1llokopim amemi. Anmatsl: Paputet, 2008. 408 6.

Ecim, 2006 — Ecim F. Anmam-3at // Ka3zak xankeHBIH (GHUIOCOMUSIBIK Mypachkl. 19-tom. AcraHa:
Aynapma 6acmacsl, 2006. 536 6.

Kazakcran, 2007 — Kazaxcman. ¥ NTTHIK dHIMKIONEnus. Anmatel: Kazak sHIMKIONEAMACHIHBIH bac
penakuuscel, 2007. 688 6.

Kazak razeri, 2023a — Kazax eazemi. 1913 xxpu1. Exinnm kiTam. AnMatel: Ananiopa KOFaMIblK KOpbI,
2023. 576 6.

Kaszak raseri, 20236 — Kaszax eazemi. 1916 xbu1. AnmMaTel: Anamopaa Koramablk Kopsl, 2023. 624 0.
57-58-66.

Kynaitbepniyner, 2008a — Kyoaubepoiynwt [ KaxbiMa, oO#HbIM, KaXbiMa. Onenuep //
[IprFapMaIapbIHBIH VI TOMABIK )KUHAFEL 1-ToM. AmMartsl, 2008. 408 6.

Kynaitbepniyier, 20086 — Kyodaiibepoiynwr [l 1llpirapmanapblHBIH YII TOMJIBIK >KHHAFBI. 2-TOM.
OKiHIIITI FYMBIp. AnMaTsl: XanbiKapanblK Abaii kimyOsl, 2008. 432 6.

Kynaitbepniynsl, 20088 — Kyoatibepdiynwr Ll lbiFapManapblHblH YII TOMIBIK XHHAFBI. 3-TOM.
Makaianap, eCTeKTep, 3epTTeyIep. AIMaThl: XalbIKapaslblk Aobait ki1yosr, 2008. 664 6.

Marayun, 2006 — Mazayun M. AxwiH, Tapuxmsbl, ¢unocod // lokopimrany mocenenepi. Cemeri—
Hosocubupck: Tanep-Ilpecc, 2006. 440 6.

MyxamenxanoB, 1988 — MyxamenxanoB K. «Kymait» gereH cesgeH kymaii cakracekiH // Kasak
onebueri. 1988. 17 naypsrz. 10—11-60.

Mpip3axmetyiisl, 1994 — Muipsaxmemynvr M. Abaii sxxone Lbirpic. Anmarsr: Kazakcran, 1994. 208 6.

Owmapos, 2007 — Owmaposé A. IllokepimuiH emipOasuel // blobipait AnteiHcapun, Illskepim
Kynaitoepaiynel. Anmvater: Kazak sHIuKI0IeIusACHHBIH bac pemxakmusicer, 2007. 372—400-006.

blobipait  Anteiacapun. lokopim Kynaibepaiyias, 2007 — blovipai Anmwincapun. Illoxapiu
Kyoaiibepoiynvr. Anmatsl: Kazak sHimknonequscelublH bac penakiusicsr, 2007. 632 6.

Islam, 2024 — Islam M.S., Kabir M.N., Ghani N.A. et al. Challenges and future in deep learning for
sentiment analysis: a comprehensive review and a proposed novel hybrid approach // Artificial Intelligence
Review. 2024. Vol. 57. Art. 62. https: //doi.org/10.1007/s10462-023-10651-9

Minaee, 2021 — Minaee S., et al. Deep learning—based text classification: A comprehensive review //
ACM Computing Surveys. 2021. Vol. 54. No. 3. Art. 62.https: //doi.org/10.1145/3439726

Pedregosa, 2011 — Pedregosa F., et al. Scikit-learn: Machine learning in Python // Journal of Machine
Learning Research. 2011. Vol. 12. Pp. 2825-2830.

Reimers, 2019 — Reimers N., Gurevych I. Sentence-BERT: Sentence embeddings using Siamese
BERT networks // Proceedings of the 2019 Conference on Empirical Methods in Natural Language
Processing (EMNLP). 2019. Pp. 3982-3992. https: //doi.org/10.18653/v1/D19-1410

Toraigyrov, Bakirova 2025 — Toraigyrov E.M., Bakirova Zh.B. Development of Education and
Enlightenment in the Priirtysh Region from the Second Half of the 19th Century to the 1920s. // Otan Tarihy.
2025. Vol. 28. Is. 3. Pp. 638-649.

Uyama, 2013 — Uyama T. The Changing Religious Orientation of Qazaq Intellectuals in the Tsarist
Period: Sharia, Secularism, and Ethics // Islam, Society and States across the Qazaq Steppe (18th — Early
20th Centuries). Vienna, 2013. Pp. 95-117.

Yadav, 2020 — Yadav A., Vishwakarma D.K. Sentiment analysis using deep learning architectures: a
review // Artificial Intelligence Review. 2020. Vol. 53. Pp. 4335-4385. https: //doi.org/10.1007/s10462-019-
09794-5

Zhang, 2018 — Zhang L., Wang S., Liu B. Deep learning for sentiment analysis: A survey / WIREs
Data Mining and Knowledge Discovery. 2018. Vol. 8. No. 4. Art. e1253. https: //doi.org/10.1002/widm.1253

574


https://doi.org/10.1145/3439726
https://doi.org/10.18653/v1/D19-1410
https://doi.org/10.1007/s10462-019-09794-5
https://doi.org/10.1007/s10462-019-09794-5
https://doi.org/10.1002/widm.1253

ISSN: 1814-6961 ISSN: 2788-9718 W Oman mapuxwi. 2026. T. 29 (2)
References
Abdigazyuly, 2008 — Abdigazyuly B. Shakarim Alemi [The World of Shakarim]. Almaty: Raritet,
2008. 408 p. [in Kazakh].

Esim, 2006 — Esim G. Adam-Zat [Adam-Zat]. Qazaq halqynyn filosofiyalyq murasy. 19-tom. Astana:
Audarma baspasy, 2006. 536 p. [in Kazakh].

Islam, 2024 — Islam M.S., Kabir M.N., Ghani N.A. et al. Challenges and future in deep learning for
sentiment analysis: a comprehensive review and a proposed novel hybrid approach. Artificial Intelligence
Review. 2024. Vol. 57. Art. 62. https: /doi.org/10.1007/s10462-023-10651-9.

Kudaiberdiuly, 2008a — Kudaiberdiuly Sh. Shygarmalarynyn ush tomdyq jinagy. 1 tom. Almaty, 2008.
408 p. [in Kazakh].

Kudaiberdiuly, 2008b — Kudaiberdiuly Sh. Shygarmalarynyn ush tomdyq jinagy. 2 tom: Okinishti
gumyr [Collected Works in Three Volumes. Vol. 2: A Life of Regret]. Almaty: Halyqaralyq Abay kluby,
2008. 432 p. [in Kazakh].

Kudaiberdiuly, 2008c — Kudaiberdiuly Sh. Shygarmalarynyn ush tomdyq jinagy. 3 tom: Magqgalalar,
estelikter, zertteuler [Collected Works in Three Volumes. Vol. 3: Articles, Memoirs, Studies]. Almaty:
Halyqaralyq Abay kluby, 2008. 664 p. [in Kazakh].

Magauin, 2006 — Magauin M. Aqyn, tarihyshy, filosof [Poet, Historian, Philosopher]. Shakarimtaniu
maseleleri. Semei—Novosibirsk: Taler-Press, 2006. 440 p. [in Kazakh].

Minaee, 2021 — Minaee S., et al. Deep learning—based text classification: A comprehensive review.
ACM Computing Surveys. 2021. Vol. 54. No. 3. Art. 62. https: //doi.org/10.1145/3439726.

Muhamedhanov, 1988 — Muhamedhanov Q. «Qudai» degen sozden qudai saqtasyn [“May God Protect
Us from the Word ‘God’”]. Qazaq adebieti. 17 March 1988. Pp. 10—11. [in Kazakh].

Myrzakhmetuly, 1994 — Myrzakhmetuly M. Abai zhane Shygys [Abai and the East]. Almaty,
Qazagstan, 1994. 208 p. [in Kazakh].

Omarov, 2007 — Omarov A. Shakarimnin omirbaiyany [The Biography of Shakarim]. Ybyrai
Altynsarin. Shakarim Kudaiberdiuly. Almaty: Qazaq entsiklopediyasynyn Bas redaktsiyasy, 2007. 632 p.
[in Kazakh].

Pedregosa, 2011 — Pedregosa F., et al. Scikit-learn: Machine learning in Python. Journal of Machine
Learning Research.2011. Vol. 12. Pp. 2825-2830.

Qazaq gazeti, 2023a — Qazaq gazeti. 1913 jyl. Ekinshi kitap [Kazakh Newspaper. 1913. Second
Book]. Almaty: Alashorda qogamdyq qory, 2023. 576 p. [in Kazakh].

Qazaq gazeti, 2023b — Qazaq gazeti. 1916 jyl [Kazakh Newspaper. 1916]. Almaty: Alashorda
gogamdyq qory, 2023. 624 p. [in Kazakh)].

Qazagstan, 2007 — Qazagstan. Ulttyg Ensiklopediya [Kazakhstan. National Encyclopedia]. Almaty,
Qazaq ensiklopediyasynyn Bas redaktsiyasy, 2007. 688 p. [in Kazakh].

Reimers, 2019 — Reimers N., Gurevych 1. Sentence-BERT: Sentence embeddings using Siamese
BERT networks. Proceedings of the 2019 Conference on Empirical Methods in Natural Language
Processing (EMNLP). 2019. Pp. 3982-3992. https: //doi.org/10.18653/v1/D19-1410.

Toraigyrov, Bakirova, 2025 — Toraigyrov E.M., Bakirova Zh.B. Development of Education and
Enlightenment in the Priirtysh Region from the Second Half of the 19th Century to the 1920s. Otan Tarihy.
2025. Vol. 28. Is. 3. Pp. 638-649.

Uyama, 2013 — Uyama T. The Changing Religious Orientation of Qazaq Intellectuals in the Tsarist
Period: Sharia, Secularism, and Ethics. Islam, Society and States across the Qazaq Steppe (18th — Early 20th
Centuries). Vienna, 2013. Pp. 95-117.

Yadav, 2020 — Yadav A., Vishwakarma D.K. Sentiment analysis using deep learning architectures: a
review. Artificial Intelligence Review. 2020. Vol. 53. Pp. 4335-4385. https: //doi.org/10.1007/s10462-019-
09794-5.

Ybyrai Altynsarin, 2007 — Ybyrai Altynsarin. Shakarim Kudaiberdiuly [Ybyrai Altynsarin. Shakarim
Kudaiberdiuly]. Almaty, Qazaq entsiklopediyasynyn Bas redaktsiyasy, 2007. 632 p. [in Kazakh].

Zhang, 2018 — Zhang L., Wang S., Liu B. Deep learning for sentiment analysis: A survey. WIREs
Data  Mining and Knowledge Discovery. 2018. Vol. 8 No. 4. Art. ¢e1253. https:
//doi.org/10.1002/widm.1253.

575


https://doi.org/10.1007/s10462-023-10651-9
https://doi.org/10.1145/3439726
https://doi.org/10.18653/v1/D19-1410
https://doi.org/10.1007/s10462-019-09794-5
https://doi.org/10.1007/s10462-019-09794-5
https://doi.org/10.1002/widm.1253
https://doi.org/10.1002/widm.1253

ISSN: 1814-6961 ISSN: 2788-9718 Oman mapuxwi. 2026. T. 29 (2)

MA3SMYHBI/COAEP KAHUE/CONTENT
OTAH TAPHUXBI. 2026. T. 29. Ne 2

Mamwvimoea C.H.
O®OPMHUPOBAHUE COLMOKYJIBTYPHOI'O OBJIMKA ITABJIOJAPCKOI'O

ITPUUPTDBIIIBSA B 1930-1940-E TTOIDBL........cooiiiiieeeeeeeeneeee e

Axmemorcan K.C. .
TUITIOJIOT'UA TPAAUILIMOHHBIX HABEPIIINM KA3AXCKHUX

PEJIMI'MO3HBIX 1 BOEHHDBIX 3HAMEH.........coiiiiiiiiiiceeeeeeeeee e

babaoxcanos b.M., Hypmanoea A.IlI.
«KEJIESHAA ITAMSATb» 3A «XXEJIE3BHBIM 3AHABECOM»:
KA3AXCKHUE HAAI'POBUS COBETCKOI'O BPEMEHU

KAK MAPKEPBI COLIMAJIBHOM ITAMSITH..........cooovooveeeeeeeeeeeeeeeeeeeeeeee e

Yergali S.A., Kolukisa H., Shaldarbekova A.B.
THE INSTITUTION OF «ZHETI ATA» IN KAZAKH SOCIETY
AS A MECHANISM OF SOCIAL REGULATION

AND KINSHIP ORGANIZATION. ...ttt

Toraigyrov Ye.M.
TOPICAL ISSUES OF THE IRTYSH TEN-VERST STRIP

IN THE WORKS OF MODERN TIMES ......cc.cooiiiiiiiineeeeeeeeeeseeeee e

Abyoe H.A., Kapmoea 3.K., Anumacanos A.X.
YCJIOBUA ITPEBBIBAHU S COBETCKMX BOEHHOITJIEHHBIX

B ®AIINCTCKOM IVIEHY HA TEPPUTOPUU BEJTIAPYCH.......cooiiiiiiiiiiiiiiieiee,

9yenobexoe M.b., baxap X.
XII-XV FACBIPJIAPJAFBI OHTYCTIK KASAKCTAH/IAFBI

YPBAHU3ALIUA YAEPICI JKOHE OHBIH TAPUXU MAHBI3BI.........cooiiiiiiiicee,

Yepnuenko /1. A.
[MPOD®ECCHUOHAJIbHASA JEATEJIBHOCTH 1
I[NOBCEAHEBHAS XXK13Hb X.A. APTbIHBAEBA

B [IMCBbMAX EI'O KOJUIEI-OTHOI'PADOB..........cooiiiiiiiiiniiiieeecteeeeeeeeee e

Iskakova G.Z., Assylbekova A.Z.

SHAKARIM KUDAIBERDIULY AND KAZAKH NATIONAL MEMORY........c.cecee...

Kynowizoau /1. K., Kensceoaes I.K.
KA3AKTAPJIbIH XXETICY ©HIPIHEH

KbITAUFA BOCKBIHIIBUTIBIEBI (XX F. 30 HKK.).ooveeereeeeeeeeeeeeseeeeeeeeeeeseeeseeseeeseeseeseens

Konkabaesa H.H., Aoopaxmanosa K.X. .
O TPAKTOBKE JIEKCEM «TEHI'PU», « YMAN» B KOHTEKCTE

BEPOBAHUI MAMJTFOKOB-KBIITYAKOB B XI-XIV BEKAX........ccoovvrvneeerereierennn.

956

....... 564

....... 576



ISSN: 1814-6961 ISSN: 2788-9718 W Oman mapuxwi. 2026. T. 29 (2)
CCE

Cyneiimenoea A.T.

KA3AKCTAHIAYTBI ITAPTUSAJIBIK BAKBUIAY

OPI'AHJIAPBIHBIH, 1920-1930-KbIJIJAPIAFBI

«ITAPTUAJIBIK TA3AJIAVJIAPY» KE3IHJEI'T KBIBMETI......cc.ooiiiiiiiiiieieeeeeeeeeee e 602

Monomoea I'.M.

TPAHC®OPMALIMOHHBIE ITPOLIECCHI B TPAJULIMOHHON

KYJIbTYPE TIOPKOB LIEHTPAJIbHOM A3UU

(HA OCHOBE ITMCBMEHHBIX ITAMATHHUKOB XII-XIIT BEKOB).......ccoccvviiiieeiieeieeee 619

Meupmanoea I' . A., Beiicecynosa A.K., Anoeken A.C.
KAJIBIHMAJI — KABAK KOFAMbBIHIAFbBI K¥KbIKTHIK

JKOHE OJIEYMETTIK UHCTUTYT: TAPUXbI MEH KA3IPT'T H(AFI[APH;I ........................... 629
Anumoan H.

OJEXJIA KASAXOB-KOYEBHHMKOB 5

(XVII - ITEPBOE JECATUJIETUE COBETCKOMU BJIACTN).....ccccvieeiieeieeeieeeeeeeee e 642

Bbaxmuvioaee M.M., Kosica M.b., Cuzouxos b.C.
I'OPOAUIIE CBITAHAK: IATUPOBKA ITAMATHUKA
I1O PE3YJIbTATAM PAJMOVYTJIEPOJHOI'O AHAJIM3A ..o 695

HIvinmaee H.A., Mycabanuna I'.T., /[»conovioaes 7K. T.

IBIMKEHT KAJIACHI T¥PFBIHJIAPBIHBIH KYHAEJIIKTI OMIPI:

ITOCTKEHECTIK KE3EHJIET'T OJIEYMETTIK-

JEMOI'PAOUAJIBIK O3T'EPICTEP (1991-2023 JKIK)....oviieeiieeiieeeeeeeeeeeee e e 713

Hlawaesa M. A.
JKA3BIKCHI3 )KABAJTAHFAHJIAP: «OTAH CATKBIH/IAPBIHBIH,
OTBACBI MYIIEJIEPI TYPAJIbI» 3AHBIHBIH,

OMEJIEP TAFIBIPBIHA TUTI3TEH AVBIP OCEPL........oooioieeeeeeeeeeeeeeeeeeeeeeeeeee e 724
Hlonaxoeé M.I., I'aboycanumosa M.I'.

AHAJIN3 3ATTAJHOEBPOITEMCKOU UCTOPUOI'PA®UN OB EJUTE...........coovvvieinnne. 735
Ecen C.I.

MOJIEHBEPJII KOPBIMBI: DSTHOAPXEOJIOTUSJIBIK 3EPTTEY ..o, 755

)K'erzziﬂaee K.M., Kostca M.b., Onimoexkynvt O.
K¥UWPBLIKTOBE (KEJIEP) KAJTACBIHBIH, PABA/]
AYMAFBIHJA XYPTIZIVIT'EH APXEOJIOTUSJIBIK 3EPTTEVIIEP........oooiiiiiceeeeeee, 764

Mypaméaeea A.b.

KAPAKAJIITAKCTAH/JIAFBI KA3AK ¥JITTBIK

MOJIEHU OPTAJIBIF bIHBIH, KAJIBITITACYBI MEH

KBIBMETI: TAPUXM-MOAEHM ACIIEKT ......c.c.cooiiiiiiiiniiiiieieietceeenesee et 777

957



ISSN: 1814-6961 ISSN: 2788-9718 W Oman mapuxwi. 2026. T. 29 (2)
G
Ocnanoesa /I.K., Teoaes /I.b., Mazaysanoeg /I.A.

KA3AKCTAH PECITYBJIMKACBIHAA YKIMETTIK EMEC

YUBIMIAP/BIH 1991-2011 XbUIIAPBIH/IAFbI
TIAMY TAPUXBIHBIH KEHABIP ACTIEKTIIIEPL......ovoooeveeeeeeeeeeeeeeeseeeeeeseeeseseesesseeeeeesseeseeees 787

Kyanéai O.b. Myp3axooxcaes K.M.
XKATIOHU S MEH KA3AKCTAHHBIH, JIEMOI'PA®USJIBIK
JAMY YPIICTEPI BAK BETTEPI HETI3IH/IE (1990-2025)....c..ccciiiiiiiiinieieieneenieeeeieene 805

Anubex C.H., Kyoaiioepeenoea A.H., Tarxxmyxanosa H.E.

PEITPECCHUBHAS ITOJINTUKA CTAJIMHA B ITEPUO/]

KOJUIEKTUBU3AILIMU 1 PACKYJIAUMBAHUA KAK

TPATUYECKUN SKCIEPUMEHT (ITO MATEPHAJIAM

T'OPOJIA YAMKEHTA U TYPKECTAHCKOM OBJIACTH]).........ooovoeeeeveeeeeeeeeeeeeee e, 817

Kycinoe P.b., Hypovuuesa I . K.

1920-1930 XXbIJIJAPJIAFBI KOCTAHAW ©HIPIH/IETT

JAIHU BIPJIECTIKTEPTE KATBICThI KEHEC ©KIMETIHIH,

CASICATDHI (APXUB JJEPEKTEPI HEI'I3THIE)......ccoiiiiiiieieeieeee e 833

Ko3zvioaesa M.M., Kanmazamobemoe E.O.

KEHECTIK KASAKCTAHJIAYbI ASBAMATTBIK

KYKBIKTAPJIAH AUBIPY TOXIPUBECI: « AUBIPBIITFAHJIAP

MEH «K¥KbIKCBI3JIAP» KATETOPUSJIAPDBL........coociiiiiiieeeeeeeeeeee e 851

Xazpemanikwizol P, Typcyn X.M., Caitnayoai E.E.

MIPOJIIIEP CEPAJIMEBTIH, KOFAM/IBIK-CASIC

KbISMETI MEH MYCTA®A IIIOKAVIMEH

BAMJIAHBICBHI APXUBTIK-TEPTEY MATEPUAJIIAPBI HETI3IHIE. ..o, 866

Kanwvioexoea M. Y., Yakenoea b.A.
KA3AXH-BPAU U UX OBILIECTBEHHA S U [TPOGECCHUOHAJIBHA S
JEATEJIBHOCTBb B KOHIE XIX M 30-E TOJIBI XX BB. ....oooiiiiiiiieeeeeeeeeeee e 878

Paxoaes K. K., H30acapoea I'.b.
KA3AKTBIH MELIIT CAJIY JSCTYPIHIH IIBIHBIPAY KO3IEPI
(OPTAFACBIPJIBIK MEIIITTEPAIH 3EPTTEJIYIHE HIOJIY)...ooiiiiiiiiiiieieeeeieeee 890

Hypneiicosa 3.T., baitoanwt P.JK.
EJIJTEC OMAPOBTBIH OMIPI MEH KbIBMETIHE AEPEKTAHVYJIBIK TAJIAAV................. 915

Alpysbes M.A., Arkhymatayeva A.Zh., Kara A.
THE INFLUENCE OF THE NATIONAL IDEA ‘OYAN, QAZAQ!’
ON THE SOCIO-POLITICAL THOUGHT OF EASTERN COUNTRIES..........cccccceoininininnnn. 926

Kochiyev E.R., Kabuldinov Z.E., Aydingiin A.
THEORIES OF DIASPORAL ETHNIC IDENTITY
IN CONTEMPORARY WESTERN HISTORIOGRAPHY (2000-2025).....cccccceveeveieieienrennenne. 939

958



ISSN: 1814-6961 ISSN: 2788-9718 Oman mapuxwt. 2026. T. 29 (2)

SC

.. YonuxaHoB aT. Tapux >koHE 3THOJIOTUS MHCTUTYTHI
Anmarsl K., [lleBueHko kemr., 28
Ten/daxc: +7 727 261 67 19
e-mail: kazhistory@bk.ru




